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Shorthand Conclusions From the Limud

The following is a list of maskanos which come out from the limud of the Halachos be’iyun. For
more on each of these points, see the in-detail notes below, which explains and elaborates
each of these points.

Introduction

The Issur of cutting peios of both types is because the 1’V 17112 would do exactly that
(Rambam AZ 12:1-7)

Peios HaRosh (Haircuts)

V.

VL.

It’s MDKX to shave off the peios even if one will be shaving their entire head bald (SA 181:2).
The boundaries of the peios haRosh are debated, but the ikar hadin is that the upper limit is
from the top of the ear to either the upper part of one’s forehead (Chazon Ish) or lower
part, in a slightly curved manner (Reb Ya’akov). The lower limit according to almost all
Rishonim is the zygomatic arch/mandibular fossa, and that’s the ikar hadin. It’s certainly a
worthy chumrah to be 1"nnn for the Shulchan Aruch 181:9, who
paskins Rivan’s Lashon, that it’s “NNNNN "M5NY D1pn — 1NRN N Nond
DY T1anm KRx.”

A. This may either mean down to the cartillage of the ear (Imrei
Yosher), or literally to the bottom of the ear (Brisker Peios). See
picture.

It's a machlokes Rishonim whether the peios haRosh can be shaved

down in the same manner as the peios hazakan. SA 3 says the ikar

hadin is like the Rambam lehakel, but one should be 1'nn not to do
so.

A. One therefore shouldn’t intentionally pluck out the hairs of their
peios. However, one is allowed to comb their peios, and we don’t
say it’s a psik Reisha that you’ll uproot those hairs (PT 3)

How long must the peios haRosh be?

A. Me’ikar hadin, as long as there’s any guard on a shaver, it’s going to
be 1mn (Teshuvos Vehanhagos 4:198, Beiur Halacha 251:2, The
Rav beshem R’ Moshe Soloveitchik in Nefesh HaRav p. 234).

B. n5Nna>5, we try and be 1Mmnn for 1w 1Wwr 125 1 12. Bnei Torah should be 1mnn
to use at least a 1.5 guard (4.5mm) on peios haRosh.

Can one shave off some of the width of the sideburns, i.e. to “thin out” the sideburns?

A. Although Rambam thinks it’s 1mn as long as 4 (or 40) hairs are left, other Rishonim
based on a Tosefta in Makkos think you can’t shave even two hairs, and the SA 9
paskins misafek that you can’t thin out the sideburns at all.

1. As such, have to tell barber not to thin out the sideburns, and not to take off the
guard around the ears. A good Eitzah is to ask for scissors around the ear.

Based on Makkos 20b, SA 4 paskins that it’s 11DX to ever be 992, i.e. to have someone

else give you a haircut, and that one would be 11 malkus if they were y»on in the

process. (This either means tilting one’s head or being “1y'w 1"mm,” although it’s unclear
what that means.) As such, it’s MDN to have one’s peyos cut even by a non-Jew.

Women and Children

Women are excluded from the Issur of all peios — they can cut off their own + wXIN MN9
191 (SA 6 based on Kiddushin 35b). Despite this, we’re machmir that they can’t cut off the
peios of a N11'N 11, i.e. of someone else.

It’s MDK to cut off a child’s wXIN MK 9, per shitas Rav Huna in Nazir 57b (SA 5)

A. It’s similarly MDN to ask a goy to cut off his peios, due to amirah lenochri (PT 2)
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Can a woman give a Kattan a haircut? All opinions on Nazir 57b imply it’s 1mn, and BM

10b says a woman isn’t a bar chiyuva. Most Rishonim hold this way. However, Rambam

12:5 + Ra’avad think it’s an Issur 13277 based on a story in Nazir 57b where a woman was

cursed for doing so.

A. Lema’aseh, a woman cannot cut off a Kattan’s peios, since SA quotes the Rambam/
Ra’avad as a 01X w1, This is an Issur 12217.

Can one give a haircut to a woman or goy? Although it’s a shailah in Rishonim, in SA, all the

poskim agree one could give a haircut to a goy: Rema 5 is meikil to be makif a woman as

well, while Gra seems to paskin that it’s MDNX to be makif a woman’s peyos.

Peios Hazaken (Shaving)

Where are the peios hazakan? There are 5 points on one’s face which are peios, but there
are many opinions in Rishonim what they are. The area right under the zygomatic arch is
certainly one of them. But other opinions include the sides of the mustache, areas under
the ear, areas near the chin, and potentially even the hair on the neck. Because there are so
many opinions, SA 11 says not to use a razor anywhere on one’s face. Rema adds this is
true even below the neck.

A. Gra + BY both strongly reject that there’s an issue to shave under the neck. Rav Willig
was meikil in a sha’as hadchak that one could use a razor there if a shaver wasn’t
possible for whatever reason.

Is one allowed to trim their beard?

A. 21a: It's only MDNX to do a NNNwN 12 w'w M2 on the 1prn MK, which the gemara
says is why only a 1yn/razor is a problem, since scissors aren’t nnNwn and ML
isn’t M.

B. Rambam though makes it sound like using scissors just gets you out of a 21N, but it’s
still MON. SA 10 + others say it’s lav davka and really it’s completely 1nn. One can
even do 1yn 1'y3 0Miapn, and that’s still not nnnwn. This is the mainstream psak.

1. Chabad though is 1"mnn, based on Tzemach Tzeddek YD 93 who argues
Rambam really meant 11DNK, as SHC 251 understood him, and the issue is one of
NWNK 1. He argues we should overturn the SA’s psak since he didn’t see the SHC.
Rav Ovadya in YO YD 9:10 rejects this argument, and Rav Jachter notes the BY
does quote the Sefer Hachinuch sometimes, but just doesn’t seem to view his
opinion as halachically authoritative.

Can one use an electric shaver? If it's a NNNwN 12 w'w M), it’s MDN. The basic question

is whether it’s a) NnYan and b) nnnwn:

A. Lehoros Nassan 3:60 shows Nnvan is a machlokes Rishonim whether it means that
it’'s a normal way of cutting hair, or that it cuts from the side, rather than plucking. Either
way, a shaver is nnYan.

B. What does 7yn 12y2 mean that SA says is 1mn?

1. Nimmukei Yosef, Rivan, Rambam + Ritva all understand that it’s about how close
you cut — DMaDn are OK so long as they don’t cut as close as a yn.

2. There’s seeming stiros between Tosfos + the Peirush HaRosh in Nazir. The only
ways to answer those stiros would seem to conclude that an equally cut close is still
1DN, as Lehoros Nassan + Shevet Halevi show.

3. Some (Prisha 3) think that any scissor-like motion is 1M1 and isn’t hashchasah
even if equally close, but there are no Rishonim who clearly hold this way, and it’s
unclear what the sevara to say this is.

C. Fascinatingly, what comes out is that although many Rishonim would certainly be osser,
and there’s no ra’ayah in rishonim lehakel, many Acharonim - including Chochmas
Adam, Kitzur SA, + Beiur Halacha - seem pretty clear they think this would be 1nmn,
and that it’'s not NNNwnN so long as one uses a scissor-like motion.
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Practically, how do contemporary acharonim fall out?

1. Rav Moshe (nVinwn an), Rav Belsky, Rav Soloveitchik, Har Tzvi, Divrei Yatziv,
+ Rav Kook were matir

2. Chazon Ish, Steipler, Shevet Halevi, Lehoros Nassan, Rav Elyashiv, + Minchas
Yitzchak are osser

3. Others (like RSZA, Reb Yaakov + Teshuvos Vehanhagos) are unsure.

IV. Assuming it’s 1M1 to use an electric shaver, Lift-and-Cut shavers aren’t any worse. Videos
from Tzomet, the makers themselves + others all show that they cut in the same way.
V. Some older Eitzos to enable a close shave:

A.
B.

C.

One can use a DD/depilatory cream since it’s not considered a nn%an.

Chasam Sofer OC 154 says that NB thought one could meikil if they first shaved down
their hairs without a razor to then do so with a razor

Aruch Laner thinks one can pluck out 1prn miXa with your hands, since that’s like a
nLM.

Reason for the Issur

Rambam Hilchos AZ 12:1 seems to think it’s important to give the reason that this is
connected to avodah zara practices: N2y *T21Y 1"V 1'NY 10D ,WNIN NRA 1"MOaN 'K
DOWNI NS 12PN XYY" MmNIw--1n 1M nar'. In halacha 7, he similarly says 1m0 171
1PN NMMPNY NN NAIPK 1289 ,0IpT NynY NN Nt nmay.

A

C.

In the Moreh, Rambam thinks many, many mitzvos are because of AZ, including n’'a2,
Shatnez, and much more. However, those examples are not alluded to in his halachic
works. And he paskins those dinnim in Zeraim and Ma’achalos assuros. But this one he
puts in hilchos AZ and spells out this reason. Why does he feel it’s important to give the
reason in the Yad, which he usually doesn’t do?

The Tur 181 picks up on this and writes: DYV WpaY DIDMIX 1IX PRI UNAN 11X NN

MYL YT KD R 1DV DN 7910 myn 0 mynd. Why is he so upset and what’s the pshat

in this machlokes?

1. It could be this a machlokes about whether one should ever be doresh ta’amei
hamitzvos, that Tur thinks we shouldn’t spend time on that, and certainly not
speculative reasons. However, it seems more likely that this was a local objection
against Rambam’s decision to write the reason in Mishneh Torah.

a) The Taz 181:1 explains that Tur understood that Rambam was saying this in a
practical way with a nafka minah, that because it’s a din in Dn*MmpINa, it
becomes muttar for m25n DY, like we see by other dinnim of bn*mpina (like
Bloris). Tur is upset because we can’t make nafka minas based on the reasons
that we made up. Taz continues that even if we can’t find any other reason, that
doesn’t let us ascribe this as an explicit reason, since we don’t need to
understand the reason

b) The Taz is pretty radical, and not everyone agrees to it, but it’s at least a good
pshat in the Tur’s havana in the Rambam.

(1) Pischei Teshuva 1 beshem Panim Me’iros disagrees and says n>on to
think Rambam thought this, since it’s clearly not a case of 211n2n N1PN
DMONY (he assumes the Kessef Mishnah’s pshat in bin*mpina). Also,
there’s nothing added by having this be a separate issur if it’s anyway
subsumed in bn*Mmpina! Minchas Chinuch also doesn’t like it.

It’s possible that the connection to AZ for this mitzvah is different from the connection

by other mitzvos. BY writes that this havana of the Rambam has its source in the

pesukim, since the preceding pesukim and following pesukim in Vayikra are about
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restrictions from idolatrous practices. As such, it’s not speculative, but is pshuto shel

mikra.

1. Sefer Hachinuch 251 indicates that it’s not just the pesukim that make this reason,
but Chazal. He says “2’'t ww1a1” with regards to the halachos, that it’s like the
Komrim do. It seems he’s saying that the halachos reflect that the reason for the
issur is not to copy the priests.

2. Shaving the entire head is a discussion in the gemara. Sefer Hamitzvos says the
reason we have a hava aminah otherwise is because it wouldn’t be like the komrim.
a) Chazal often seem to take the reason for a mitzvah in a practical way. Usually,

the reason for this is because we say this is the geder and not the ta’am of the

mitzvah. More or less, ta’am is asking “why” from the outside, while a geder is
asking why from the inside: R’ Aharon Lichtenstein: The chiluk is whether we’re
asking a juridical why vs. a philosophical why.

(1) [There’s no ra’ayah from mesaper kumi that it’s mutttar, since Rambam
thinks it’s only assur with a ta’ar, so could have just done it with )»v2 D1apn
wn.]

[l. Other reasons given:

A. BY thinks Tur learned that Rambam thinks we shouldn’t keep mitzvos if we don’t know
the reason. BY says 1"'n that Rambam actually thought this, and it was all a
misunderstanding.

B. Darkei Moshe says the Tur thought Rambam thought we should be X1pT XnyL 1wIT
such that the issur wouldn’t apply whenever the reason doesn’t, and Tur is rejecting
that.

C. Bach: Rambam was trying to increase the issur so that it’s not just this lav, but to

recognize it’s also a problem of Dn*MmpPINa. See Bach near the end of the siman who
argues this is why Rambam says we have a minhag not to shave even in ways that are
muttar, so that we aren’t NnTNN to the goyim.

Peios HaRosh (Haircuts)
Hakkafas Kol HaRosh

I. Gemara Nazir 58a concludes all agree one is chayav for hakaffas kol harosh. This is
paskined in YD 181:2

Makom Pe’os Harosh:

I. Gemara (Makkos 20 + Shavuos 3) never clearly spells this out. Makkos 20b says that
INNTAN TN MNNRD NYTY MYNN NTIYRT NMDINTRIPNR 91D 1IWR1 NN

Il. Rashi on Shavuos 2b (bottom) says the lower limit is 11 'M5N DY N1A%N 2N DIpn
1WI¥N MpPN (i.e. where the jaw meets the skull)
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[ll. Rivan Makkos 20b + 21a' is very confusing:

A. He first says that the end of the Rosh is the zygomatic arch?, but then he says that the
peios harosh extend until some place below the ear y1n5 512w NS Swimna. We
thought this meant an inch or two below the ear when the jaw ends on the side and you
feel it move when you open your mouth.

1. This might be a straight up stirah within his explanation of a single sugya, as R’
Wiederblank, Aaron Brooks + others read the Rivans: is the upper-bound of the
peios all the way at the temples or lower down where the jaw meets the skull.

2. Alternatively, it’s not a stirah, but for some reason the Rivan thinks that although the
YN ends at the zygomatic arch, the peios harosh extend beyond that point. This is
how we read it, but admittedly is hard to understand.

IV. Many Rishonim don’t give clear definitions for pe’os haRosh. For example, Rosh on
Makkos + Rambam 12:1 just says the “DW1x” without explaining what those are.
However, you can figure out the lowest point based on their descriptions of the 1prn miNa,
since the wXIN MKXa will be above that.

A. From Rambam 12:63, we know that the lowest point has to be above the “)1oyn 'n5>”

B. For Rosh, it has to be above the D'yTXY 'NYN Nan.

C. Rambam also says 11111101 NIt NNay T2y "Y1V 1" 112, which presumably means
circling off the head by the ears (see images of Roman tonsure online). The Nimmukei
Yosef spells this out as well. It’s also the pashut pshat in the gemara that being nmwn
1"VTX by making them equal to forehead and back of ears is assur, so that’s clearly part
of it (although Rivan may have learned that gemara differently, and just saying as
smooth as those areas, or to cut across the middle of the ear).

1 Some of the relevant leshonos are below:
DIPN MO NN NWI WRINY WR1D 1D Y MK NPT NPON NY 211N WRIN Napn YV - UNIN Yy 27N
PIVIYY 01PN 11890 1NXN T 1T OV 1T MIANDM DNN N2NN 1P DaN DIipn NN 2NN 1W'wn
NYTIN1 ININD RYT'N DNIND N 1Y OW NN DIPIST NMAN DIPN PRIN MD DYY NS NIP) DA X"D9ID
NI
This implies the pei’os harosh end at the zygomatic arch. However, he writes by peios hazaken as
follows:
NIP) DY) DY T1aNM K¥ NNNNN "NYY DIPN INND 1A NNAY TANPTY 1D W MINS WNnn - INON DNY
MY N WNIN NING D922 RYTNN TV NOYNYY N Y01 1Pr NYNNN DWW YINd b5aw "Nd YW 1TNa NKS
PTVISY 1DIDN YXNAND NP AV 1YW NDNYN NNIN IR N1P) MY MDY 1NN TNXK Y2 mhawn
[1"vIn
This implies the peios harosh extend all the way to near the bottom of the ear. See also his leshonos on
21a XYM Tp1a 2 1T and NapTT P a .

2 Throughout these notes, | refer to “the bone” by the ear as the zygomatic arch, based on Rav Jachter’s
book. It seems anatomically the more accurate way of referencing this might be the mandibular fossa,
but I'm going to stick with R’ Jachter’s language.

NMYYN MYH--12 W MIND WM P IMMynY NN NI 7129Y% 0P MMynd 7 nNarnmay amo 1T 8
APTN DD ONnwNn NNNNN N5 1OV N 1 NNNn NN
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D. Ritva 21a4 has a unique shitah that the only place prohibited is where you can draw a
line from the back of your ear to the forehead, but the area below that (before the beard
has started) is neither w11 MIXa nor 1PN NMINY, and one can do anything there.

1. Meiri5 might hold this way as well. He seems to say that the Peios HaRosh are just
the place where the skull meets the 11>y 'NY which has the ears and face. He says
those are DTN Syw M1, Not exactly clear, but seems to be just the area
between ear and forehead. Like Ritva, this would mean the area below it isn’t a
problem.

E. Summary of the upper limit: Just about everyone (Rashi, Rambam, Rosh, Nimmukei
Yosef, Ritva, + Meiri) besides maybe the Rivan thinks the upper limit is going to be
where you’re mashveh your forehead to above the ears. As Rashi AHT Vayikra 19:27
puts it, TN QPN RXNN NNTAO IR *NNKD PYTY MPNN 0T - DIWRI NINS 19PN KD
1270 YT NOYNI 1YW 1IPY MR MNNK YW ,102D S1Y:

1. It’s unclear if it’s a straight or curved line and whether it connects to the top of the
part or the hair or a little below it, but that’s basically what we’re talking about in
terms of the upper area. A few shitos in acharonim:

a) Chazon Ish (Orchos Rabbeinu p. 100) has the most 1"mnn approach, that you
go from the top-most point of the hairline above the ear in a straight line towards
the top corner of the forehead. This is also the opinion of the Yad Haketannah
(2:23) quoted in Darkei Teshuva 181:13.

b) In contrast, Rav Belsky (Shulchan Halevi English p. 122) writes that he heard
directly form R’ Yaakov Kaminetsky that it’s a slightly curved line going from
the highest point of the hairline as it arches over the ear (like the Chazon Ish
said), towards the point where the hairline of the forehead turns sharply
downwards toward the sideburns.

c) There’s a third tradition (see Peios Kehalacha pgs. 45+49) that the upper
bound doesn’t start from above the ear, but at the point where the ear connects
to the head, which would lower the shiur by a bit. | didn’t see this stated by any
poskim we generally follow though.

(1) See image below for the two basic shitos in red (Chazon Ish is straight line to
the top and curved line is R’ Ya’akov Kaminetsky), as well as a yellow circle
denoting the starting point according to the third shitah.

WYN DIPN NMNN NV WRINY DIAN DY URIN M2N DIPNA DM P11 XYM p1a Pa nww 11 nn 4
1"NP DIVISNIY MPNA T DY I 1MAadN 1NN T¥I DNANDM ,NINNX N2NN 1Prm DMan Dpn NNXK N2NN
DNV WRIN HY 217 KNADINA 1NN 121 ,0'P1aN NAN DIpN WRIN MD OV 12 NYVTY IXIPI XN X"DArD
N NI DIWN NINS 19PN KXY MMNY 21NN NP9 ,IXIN RYTEN N1 NNNY NN KYTYD WK1 DNN
DA 9% ML DN RYTYI MIYYNIY a5 INNTAN 1K MNNND 1YTY Mna NNI122 95 1Ry
NTDY TV T IR YW MIVY NYIN DTIRY MR 1PINRDY 1NXN2A 178D WRIAY 1Wwn NNY DIipnn nond
MNMNN DY KYTXD DIPN NN MY D20 N DIIR ONNKINYNAY WP NNMY DIpnn Yin XX Y2 nhan
P90 MNIY MIYYM ,IND1210 TV 9910 D10V wRIN IR 5N Y20 NXNN XN INTaN DV INKND
MDY WNIN DNAN XY DIXG DWW 5501 DN 01A10 NINNA NoNnd DTN D NF P19 YW I191] vw nn DN
NYTND D'NONWAT IR D' D"aNIN 2N ,992 1P M MIVY 5501 DINY 1PN NINAN XD WNI1D DX
)1 'DNna S"p1 0"y MIYY DWIAIRN MNA DY 'TNN 1KY 1P YN MY 0MON N2 1N KD
Napn MY wXRIN Y2] napnT (‘2
He means that the hair on your head is one section, and the hair on your beard is another section, and
the sideburns are where they meet - the hair is “bolet” in that the hairline moves out from the sideburns
towards the front of the face, and also wraps around the ears.

MMPN ININ NNK KYTN¥ ININ ONK KYTY 5" 1NN NNKIXIN INK DY RN 9Y 270 1R YN 5
DTN YYW MDYaN DNY DR 0970 12 199N MNYN DY 1YWn 12w NH1a%an oxy 0na 1annny
LCITNOMNRD PWYIX PN 1Y N
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d) The upper limit is halacha lema’aseh in terms of barber’s desire to thin out the

hairs near the ear and closer to the forehead to make the hairline look sharper.
Otherwise, the lower limit is really what’s most relevant.

F. Summary + halacha of the lower limit: The vast majority of Rishonim think that the lower

limit is where the upper and lower jaw meet, or higher. This includes Rashi Shavuos,
Rambam 12:7 (includes lechi elyon in peios hazakan), Rosh, Rash Mishantz on Sifra
Kedoshim 6:3, Ra’avad Toras Kohanim ibid., Ritva, Meiri + others. As noted, some
say it’s at the zygomatic arch (the bone), while others (like Ritva and maybe Meiri) say
it’s even higher.

However, SA 9 very surprisingly paskins like the Rivan: D1pn ,)nNNN 1N Nwnd TN
DY TIanm XX nNNNN 'NYnvw. Gra notes he’s like Rivan (what the Gra calls
Rashi).

1.

a)

Brisker peios basically follow the language of the SA and say it means the
bottom of the ear. In terms of what V512 '"NYNY D1pN means (Rivan’s lashon), R’
W. explained that when you clench your jaw, you feel that stick out (although
you also feel other parts of the face stick out)
There’s another read of the SA + Rivan that “ynX” doesn’t mean the entire ear,
including the lobe, but less than that. Imrei Yosher 2:183:2 argues the “I"\N” in
Chazal always means only the cartilage area, not the lobe. So he thinks even the
Rivan doesn’t mean to include the earlobe, but the bottom piece of cartilage.
That more or less aligns with the lechi hatachton. He says mideoraisah certainly
the din is really to the bone, but that SA is being machmir to that lower cartilage
lest you make a mistake.
(1) See Avnei Yashfe 2:68 who quotes Rav Elyashiv as thinking this was the
ikkar hadin. Rav Schachter also thinks this is the correct practice, although
he says the ikkar hadin is the zygomatic arch.

Because he’s against all the other Rishonim, Eretz Tzvi 3:5 says the SA is very
difficult — why paskin like Rivan against everyone else!? To be sosem against the
Rambam and others is very surprising!

a)

The BY though seems to think the Rambam agrees to the Rivan. It’s not clear
how that’s possible. The other he’ara is that since the whole thing is a safek
deoraisah, he says we have to be machmir.

(1) Eretz Tzvi argues that even Rivan didn’t mean how SA understood him, but
rather that the peios hazakan start below the ear, and there’s an empty
space which aren’t any peios at all (like Ritva says) between that and the
peios harosh, which really start at the zygomatic arch, like all the other
Rishonim say. This is very hard to read in the Rivan, and our read is lichorah
more compelling.

So you’ll see many people who have long sideburns to fulfill the SA. They’re

coming from the SA — Rav Sobolofsky, R’ Aharon Lichtenstein, etc. They do it

either to the bottom of the ear, or to the bottom of the cartilage of the ear.

(1) [See R’ Jachter pg. 2 fn. 3 that RAL apparently only did it as a chumrah and
not because he thought this was the ikkar hadin.]

The minhag ha’olam is not like the SA though. Most Orthodox Jews follow the

more lenient view that it needs to go to the “bone”/zygomatic arch, and that’s

not so surprising, as it’s the overwhelming position among the Rishonim. Rav

Moshe + Rav Yaakov Kaminetsky are quoted by R’ Jachter pg. 4 as being

meikil this way. [R’ Jachter incorrectly states that this is the view of the

Chochmas Adam 89:16. In truth, he writes exactly what SA said.] See Divrei

Yatziv YD 61 as well.

(1) Even within this position, it’s not so clear where it begins — from below or
above the bone?
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(2) The Chevroners followed a lenient version of the lenient position. R’ Jachter
thinks to be machmir like the machmir version of the lenient view, i.e. to the
bottom of the bone. This also appears to be the opinion of Teshuvos
Vehanhagos 4:198.

(3) R’ W.: The pashtus is that peios harosh is where facial hair doesn’t grow. The
area above facial hair. [Bach DH X5X makes this point.] Look at a kid, and
you’ll see where the head hair ends. That corresponds to the most meikil
view position (i.e. like the Chevroners did).

d) A few more tzedadim to be meikil:

(1) Even if you think me’ikar hadin hakafas haRosh goes into the lechi tachton,
the Rambam + others would still be matir if you’re not using an actual Ta’ar.
(a) SA 3 says to be machmir against the Rambam, but it’s a psak misafek

not Mita’am vadai..

(2) Further, you have the Rambam that if you leave 40 hairs, that’s sufficient.
[SA doesn’t even quote this shitah in SA.]

(@) The above two tzedadim lekula are rejected by the SA though, so there’s
definitely room to be machmir. Rav Schachter thinks one should be
machmir for the lenient view of the Imrei Yosher (i.e. down to where the
cartilage reaches).

e) So in summary, the minhag seems to be like most Rishonim that it goes until
“the bone” — should probably be machmir to the bottom point of the zygomatic
arch to be careful. That’s the ikkar hadin. Within the SA, Imrei Yosher says he
means just until (but not including) the lobe, which Rav Elyashiv + Rav
Schachter accept. The “Gush burns” are a chumrah for the most literal reading
of the SA. See below for summary picture.

The Chassiddish practice: Beis Lechem Yehuda on Seif 3 + others quotes Arizal

that he wouldn’t cut any of the hair of

his peios unitil they went down below
his chin. This also fits with the literal
reading of SA that “T" 12 yan x5.”

Lower limit:

TN AP
, AN INNX
| |+ Brisker Peios
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Can one shave the Peios Harosh with a non-razor?

By peios hazakan, gemara says only ta’ar is a problem, but D™1apn is muttar, as are VPN

LM, Only VN 'Y NNYaN is assur.

A. What’s Rehitni + Melaket: Nimmukei Yosef: Both are forms of a tweezer. Rashi
Kiddushin 35b: Both are forms of a plane. Rambam PHMBS: One is a tweezer and one
is a plane for taking off some hair. It might cut as close as a razor, but it’s not nn>an.

B. You see we care about the ma’aseh and not just the totza’ah, which is why Nimmukei
Yosef + Rambam assume you can use a tweezer, despite that they completely uproot
the hair. This also explains why you can use DD.

Bepashtus, this hetter is only for 1prn miN1a (that this is muttar) but not wxIn miN19, as the

gemara only ever says it by 1prn mXa. As such, misparayim and "30'n7/VPonN should be

assur on peios harosh. This is how Tosfos Nazir 41b, Rosh, Nimmukei Yosef in Makkos

+ many others says.

A. There’s a ra’ayah to this from Nazir 41b that we learn you need a ta’ar davka by
metzora only because it says zaken there specifically, which thus teaches nmT nwy
n”’5. It has a different limud from fact that it says Rosh. It sounds like we only see
n”">7y through ta’ar by beard, but by head it would have been n"’>Ty even without a
ta’ar!

1. Ritva 21a7 rejects the ra’ayah from Nazir and thinks that Rambam learned the head
has the same hetter as ta’ar because of hekesh to zaken. As such, there’s no
ra’ayah:

However, thIf the Rishonim think that the issur by peios harosh is only with a ta’ar as well,

and one can use 1yn 1"Y2 D™apn here. Rambam AZ 12:6 + Shu”t Harambam paskins

this way, Nimmukei Yosef quotes R’ Yeshaya (Piskei Rid) as thinking this as well, and

Mefaresh on Nazir 40b says the same. Riva quoted in Tosfos Rabbeinu Peretz also

thought this way, but was machmir nonetheless.

A. Ra’ayos: There’s a Tosefta which says explicitly that there’s a limitation of 1yn to peios
haRosh. The other rishonim are docheh that this means 1vn 12v2 D"aon.

B. What’s the limud for such a hetter? Ritva Makkos 21a gives two possible sources for
this:

1. Lo Sakif means to remove your hair. If you use scissors, there’s still hair left. Only a
ta’ar removes hair entirely.8
a) If so, Ritva notes that 1201 LPSn should be assur on the peios, since you've

removed everything.

6 ) P19 MON NI2PN 0"IN1Y mMwnn eira
D'NPONN ,NLPYM IPWN 1NN WYN DX YIYN 1KY 511 0N

19N 20 DM 1Y 99T XIN NNNYNN YN NapnT DWH X12NIT XY XTN Mad Xwp XOTnNIn 7
12N 12T IPT RINTT 2ANDT N2 AN ;12T 222 YyNNN MST 7' [Mn] 'RM (R"M1N) 1WRI KON 1N KD

TINT2 121 ,7YN2 KON KNSV I1IDRI KD 1PT 1P Napn 1'2 ') KNYYAT 1T K9Mn KT N1 ynxyn moaT

.N2IWN TN VN 1Y DNAPNADAN pnY NOW NN N Ya oy ,M1a

8 N Ty X2 97 MIN NIpn X"avnn wamn

NOTINNTAN DR NNN DWTNN IRNYN XN NapNT 2T DN KT IRN KNaDIND 19 Xpa)T waN
YPIAND NON VN LPI KD VNN LPHYNI NDNRT 2"WI Nr DVL a9 ,7vN MY NONX OMaDNA NN 2N
MYT 0Mapn
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2. Some source connecting to peios hazakan, like a hekesh between hakafa and

hashchasa. Or Nimmukei Yosef says it might a gzeirah shavah of nxa nxa.
a) If so, even ML M LPOHN would be muttar on Peios harosh.

IV. Lehalacha, SA 3 quotes the Rambam + the mekillim as the stam dei’ah — that one can
shave their X111 MK a as long as not with a 1yn — and then quotes Rosh as a X', but
concludes that Dn*127T> wanbd v, This is why no one shaves their colloquial “peios”

A. Combing sideburns: This leads RAE Shavuos 2b, on Gilyon + in teshuvos mikisvei
yad 63 to say it’s therefore assur to comb your sideburns, since it’s a psik reisha that
hairs will be uprooted.

1.

It may be that there’s not a psik reisha just to comb your sideburns once. But we
generally assume in halacha that combing is a psik reisha (it might be only when
you comb all your hairs).

See below that even the machmir shitah thinks the shiur is two hairs at a minimum -
who says it’s a psik reisha on two hairs? However, R’ W. said one hair is presumably
a chatzi shiur according to the Tosefta like we’d say on Shabbos, so this probably
wouldn’t help.

RAE says we could have a sfeik sfeika — maybe Rambam is right that only a ta’ar is
assur (and assuming like Ritva’s safek that bpPYn is then muttar) and maybe
Rambam by 40 hairs is right. But he rejects it since the 2nd safek is completely
rejected. The proof to this is that then you could do 1yn 12y2 D»1apn on much of
the peiah, but SA says T 12 yan x> on the whole areal

Maybe you could say 5""257T 1"'Da is different than intentional. We’ll have to return to
that.

Lema’aseh, Pischei Teshuva 3 quotes Chasam Sofer 139 + 140 that this isn’t a
problem — see there that he says it would be against the Mishnah that says a Nazir
can’t comb his hair, which implies it’s muttar for a non-nazir to comb their hair!
Orchos Rabbeinu quotes Chazon Ish and Steipler as thinking this is muttar,
although Steipler was personally machmir.

How short can you cut peios harosh?

As mentioned, we’re machmir in SA 6 that can’t even do 1yn 1"v2. How long is this?

The vast majority of Rishonim never give a shiur. R’ W.: | would have assumed that the
difference between a ta’ar and scissors that there’s a space between where it’s cut and
your face. The bottom blade has a thickness. As long as you use misparayim normally, that
would be muttar. 7yn 1°y2 means I’'m somehow using scissors to get closer to the root than
a normal scissor blade would. This explains why none of the Rishonim give a shiur.

See Chasam Sofer 154 who thinks the shiur is y11axN nx*p 112, Similarly, see Beiur
Halacha 251:2 who says N¥pn 1n N¥p "2y 1mwY onY N . It sounds like the tiniest
stubble would be sufficient me’ikar hadin to consider it 2yn »v2 XYw 0»1apn, and
Nefesh Harav p. 234 reports that this is what R’ Moshe Soloveitchik thought was
correct as well. [See Chochmas Adam 89:16 + Kitzur SA 170:1 who also sound this
way.]

However, RAE in Teshuva 63 mikisvei yad assumes that it needs to be as long as nx 125
1MpPYY WK, Ksav Sofer beshem the Chasam Sofer (quoted by Darkei Teshuva 181:16)
says the minhag is this way, as do others. Where’d they get this from?

A. Niddah 52b has a machlokes about how long “two hairs” need to be for various
Halachos, including Parah Adumah, Nega’im, and when a child becomes a Gadol. One
of the opinions there is that it’s 17pW> 1wK1 9125 12, and the gemara says we paskin
lechumrah for all shailos. If so, that might tell us the shiur of hairs for peios harosh need

A

to be NP WY \wK1 MY 0.
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1. The problem is that the Mishnayos there never mention wxIn napn. If this were
correct, it should have been mentioned there in Niddah where it gives many nafka
minas for that shiur, and no one mentions that hakafas haRosh is included in that!

B. But Rambam Nazir 5:11 is befeirush that this is the shiur of 1yn 1"v2. He only says this
in Nazir, as he thinks 1yn 1"y2 is always muttar by hilchos hakafas haRosh. His lashon:

VN WO O PRY DPIY 1K NPV NN 129 1T 121N NN DN

C. The problem is that 7wa) nnn you’re OK. Rambam has this long shiur, but he himself
thinks 1yn 122 is muttar. On the flipside, all the Rlshonim who think ayn 12y2 is assur
have a much closer shiur — Tosfos Nazir 40a DH 1yn211 + Rosh in Nazir 40a think it

either means completely uprooting or is right against the skin! You could then say a

trimmer should always be muttar on the peios - Rambam would say muttar since 1"y2

7yn is muttar, and even if you hold like Rosh, this isn’t 1yn 1"v2. There’s no shitah in

Rishonim that would say this is a problem.

1. At the same time, we could accept the chumrah of both, even though no Rishon
would be machmir. For example, “Rabbeinu Tam tefillin” aren’t really the shitah of
any rishon, as they follow his order, but are still put standing up, like shitas Rashi.

D. Therefore, the pashtus is that me’ikar hadin, as long as there’s any guard on a shaver,
it’s going to be muttar even on the peios harosh. You could use a guard of any size.

Teshuvos Vehanhagos 4:198 says this explicitly (any scissors is OK). If you told him

you want just scissors normally, that should be fine. Or you could say to use a trimmer.

However, great poskim were machmir. As such, lechatchila, we should certainly be

machmir that we need 1Py 1\wKr1 MY 1.

1. How long is this? R’ Jachter said using a two should be good enough. 2 is 6.4 mm.

2. He quotes from R’ Belsky to ask for a 3 — close to a cm.

3. Most people don’t get less than a 2. As long as they don’t get a razor, and they use
a trimmer with at least a 2, you’re certainly OK. If you say shave sides with a 2
guard, you’re OK. The barber will often do a 0 around the ear though. Tell him only
two on the ear and that will be fine.

4. My he’ara: See Nazir 39b which says it takes 7 days for hair to grow as long as 12
1WNI NN 7125. According to online research, and a paper published in 2005, hair
grows .1-.125 inches in a week.® This is maximum 3.2 mm, which is still well
underneath the 1.5 guard (4.5 mm). R’ W. very much liked this, and R’ Jachter
quotes R’ Schachter as paskining this way that a 1.5 guard is always good.

a) So in sum, the baseline ikkar hadin is that any guard suffices, but bnei torah
should be machmir to use at least a 1.5 guard on peios harosh
IV. R’ W. reiterated that when going to a barber, still have to make sure they don’t take off the
guard to thin out the sideburns. Further, even if they’re using a scissors, Misparayim ke’ein
ta’ar can be done with a scissor if you rotate the scissor by cutting at the tip of the scissor.
If a barber were to thin out your sideburns when doing that, you’d have a problem.

How many hairs to be chayav for peios harosh?

I. Rambam AZ 12:6 quotes an oral tradition that as long as you leave 4 (or 40) hairs, it’s
muttar. Tosfos Nazir 41b may hold something similar that it’s OK if you leave “nan” hairs:
MIYY NN 1NMYTYD 1MW MP1Nn NNy D51yin 1an 121. BY 9 notes it’s also

9 Specifically, African hair grew more slowly than Caucasian hair, which in turn grew more slowly than
Asian hair (mean + SD: 280 + 50, 367 + 56 and 411 + 43 ym/day, respectively). Even to be machmir and
say 450 micrometers a day, that would equal 3.15 mm. The study is called “The Diversity of Hair Growth
Profiles.”
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meduyak in Rivan who says 1"yT1X mwn is only when you cut off all the hairs to make it

equal from ear to forehead.

A. It’s interesting that Rambam was comfortable with this oral tradition without any
ra’ayah. Is there any source for this? Tashbeitz 2:100 suggests we learn it out from
Korchah Berosham, which requires pulling out a Gris (36 hairs), which is pretty close to
40 hairs. Meheichi Teisi to learn from there?

1.

2.

R’ W.: The Torah prohibits rounding the head. That sounds like there’s no hair. If you
think just a few hairs is a problem, you look exactly the same still! Maybe you’d
think not chayav until zero hairs left then, but Rambam thinks that’s also not correct,
and that’s where he turns to the sugya of Korchah. Rambam paskins like the opinion
that to be chayav for nnIpP 1NIP* XY, you need to pull out a significant wad of hair.
The shiur is ~40 hairs. That’s the definition of a significant amount of hair. Our issur
is then the reverse — as long as you leave a significant amount of hair, it’s 1nn.
Tashbeitz tries to figure out why it’s 40 and not 36. He says maybe because you
need to square it out, or it’s lav davka.

Il. However, Nimmukei Yosef notes Smag 57 quotes Tosefta Makkos 4:4 that one is chayav
for any two hairs, and that’s also what Avi Ezri (Ra’avya) writes.
A. Kessef Mishnah 12:61° says he doesn’t understand the kashya — it’s true the shiur is 2
hairs, but that just means two hairs once you’ve already only got 40 hairs left! Minchas
Bikkurim learns this way on the Tosefta.

1.

Drisha beshem Rashal + Bach explain the question differently — even if the Tosefta
is talking about where there are four/forty hairs left, one should still be chayav the
moment they cut one hair, not two!

R’ W.: The problem even after the Kessef Mishnah is that the Rambam should have
to say you need to cut two hairs to be chayav if he really holds like the Tosefta! R’
W. suggested the Rambam rejects the Tosefta because the gemara really doesn’t
sound like it holds like the Tosefta — it says you have to be 1"yT1¥ mwn to be chayav.
It could be Rambam thought this gemara is saying that you have to get rid of the
entire sideburn, unlike Smag who thinks it means to take off two hairs of the
sideburns. If so, the Rambam is really rejecting the Tosefta.

Keren Orah Nazir 40b assumes this way as well that Rambam is paskining against
the Tosefta. He thinks the Tosefta mentions two se’aros only because of Yom Tov,
but two hairs isn’t the shiur. See Minchas Chinuch 251:5 who also says Rambam
rejects it. Alternatively, Chasam Sofer YD 139 thinks the shiur is the last two hairs
of the head, and the Rambam’s shiur is a chumrah miderabanan to leave 40 hairs

B. BY 191:911 concludes that since it’s a safek deoraisah, one should be machmir. He
concludes that one shouldn't cut any hair from the hair by the hairline to some place
“below” the ear where the lower jaw comes out and separates, and that one shouldn’t
thin the width at all.

1.

SA 9 doesn’t even mention that some are meikil, but just says X2 Nr D1pn 2M1 52
112 yan. Gra notes this is a safek though.

NNADINM NINY "N MIYY NN RGN NNIN 1YW MR 2T RNTA"IDY Nvpin nn vy 2N 10
MITO IV NF PRI ANN MIYY Y NRONAT NKRP 27NN 15D MIYY NNl NIRaNN MY wona MK

1227

DI1PNA [N"AN PTA] INNTIAY WY TN DWYTNN NYON INND w2 NN KN NIKT XPaDT 11°2T NRIN 11
aM1 YW1 DY T1ann KX INNNN MONY DIpn 1NNN N NonY T IND Y] InNTa Yyw 5"y innTaaw

YN 'Y 01PN IN YN T Van KD Nr 0ipn
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2. Insum, it’s a machlokes if the issur is to cut any two hairs (pashtus of the Tosefta),
or that you can cut quite a bit until 4 or 40 hairs are left, but SA paskins lechumrah
that “1° 12 yan X9.” Unclear if one hair would be an issue of chatzi shiur.

Women and Ketannim
Women don’t have the issur to be nikkaf

A

Explicit in Kiddushin 35b that they’re excluded from the issur of peios harosh and peios

hazakan.

1. Rambam 12:2 says they’re “peturos” if they get a haircut. Kessef Mishnah says he
means muttar, but just used that lashon agav the other halacha that Rambam says
they shouldn’t be giving haircuts to a bar chiyuv (see below).

Rav Huna and Rav Adda bar Ahava have a two-part machlokes in Nazir 57b: Rav Huna
thinks that a) One who gives a haircut to a child is chayav and b) A woman is allowed to
give a haircut to anyone. Rav Adda thinks a) one is allowed to give a child a haircut, and b)
that a woman has no hetter to be makif anyone who is chayav in the mitzvah.

A

The gemara continues that Rav Huna allowed his wife Chovah to give her children a
haircut (i.e. to cut off the peios haRosh) per part b) of his shitah, and although Rav Adda
bar Ahava also thought this was 1mn per part a) of his shitah, he said n21n 113"12pn
25 ; because Rav Adda thought a woman isn’t allowed to a haircutt o anyone that
has a 21'N, he objected to Rav Huna allowing his wife to give a haircut to a child, as
“17715,” children are 2N in hakafas haRosh. The gemara continues that his klalah was
mekuyam, and Tosfos explains it was D*5win a5 KX1'N Maw). .

All the Rishonim (e.g. Rif Makkos 20b, Rambam 12:1, + Tosfos Nazir there) + SA 5
paskin like Rav Huna that giving a kattan a haircut is chayav. Gemara BM 10b assumes
this way, as it says if a man were to be makif a kattan, he’d be chayav, while a woman
being makif the kattan wouldn’t be chayav (see below). The conclusion re: a woman
giving a haircut is unclear (see below for how BM is addressed)

Can a woman give a kattan a haircut?
A. Rambam 12:5 says it’s assur for a woman to give child a haircut. It seems he learned

that the maskana of the gemara was that Rav Huna did something wrong in allowing

Chovah to give the kids a haircut. This is also meduyak in Rif on Makkos 20b that he

quotes the end of the story that Rav Huna + Chovah were cursed from Rav Adda’s

statement.

1. Ra’avad spells out it’s only assur miderabanan. [See Lechem Mishnah that
Rambam agrees to this.]

2. The Gemara in BM 10b says a woman isn’t a bar chiyuva is a little shver for this
shitah. You have to say she’s not a bar chiyuva only on the level of deoraisah.

3. See Bach D’an7n 2n2 n”’T who doesn’t like Rambam's ra’ayah to paskin against
Rav Huna — NIN2 X1 *NJN Y 19axT DON NYOP INRWT.

4. Similarly, Gra notes that Tosfos Nazir 57b already dealt with this ra’ayah by saying
it was D'YWN AN KX1'N NI, but not because that was the din.

Nimmukei Yosef understands Rif to mean a woman can give a child a haircut

lechatchilah, and this is how Yereim 336 paskins as well. Tosfos Nazir 57b DH o

thinks Rav Huna allows a woman even to give an adult man a haircut, and that’s also

mashma from Rashi + Tosfos BM 10b, but that the nikkaf still has an issur.

SA 6 paskins that a woman is allowed to get a haircut and to give one, but quotes

Rambam + Ra’avad as a X’ that she shouldn’t give a haircut to an adult or a kattan.

1. Gra notes that Rambam + Ra’avad’s hechrech is already implicitly rejected by
Tosfos

2. | asked Rav Schachter whether a woman could thin out her child’s sideburns, since
the issue of T 12 yan KXY is lichorah only true due it being a safek Issur deoraisah.
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For an Issur 13277, maybe there’s room to be meikil. He said there was no reason to
be meikil on this though, and that she should therefore be 1'nnn. Rav Wiederblank
told me the same.

D. RAE asks why it wouldn’t be a problem of My 1% or N> y"bn according to the meikil
shitah to give an adult a haircut. He says it’s not lifnei iver deoraisah since they could
have given themselves a haircut. He further suggests (5’"* *51X) that it must be since the
person would violate two lavin if they gave themselves a haircut, the woman is really
saving them an issur, so since there’s fewer net issurim, it’s not a problem of y»on
(more on this below).

1. RSZA argues RAE’s uncertainty is that he was uncertain if the person would
definitely cut off their peios themselves, but the sevara itself is glatt, and is used in
other contexts (see below).

2. Accordingly, although a woman can get a haircut, we’re 1'nn that she shouldn’t
give a haircut due to N> YN unless the other person would certainly cut off their
Oown peios.

E. The Minchas Chinuch 251:7, RAE + others struggle with the question of why there’s
no issur of sefiyah bayadayim here when giving the child a haircut.

1. Acharonim give different answers, but the one that Binyan Tzion 118, Beis Halevi
1:15 + others give is that there’s no issur of D*T2 N™aD on an issur that | myself am
not muzhar on. They note that the famous Roke’ach about a kohenes going into a
cemetery due to D"'D seems to go against this though, as is the Taz YD 373 that
beis din can’t be metameh a kohen kattan beyadayim. However, Binyan Tzion (the
Aruch Laner) thinks there’s no gemara which says this explicitly, and that it makes
more sense to say the opposite — the gemaras in Yevamos say 5y D)1 1'nrmnd
D2VLP by Tumah learns this from NN MK, There, the pesukim are talking to
kohanim, so the pashut read is that only an adult kohen is muzhar on being
metameh a kohen katan! He finishes by saying 12ax 5pn2 p15n5 1 21Rw QN 107
MNNDLY TN YW DN YN N25N5 TY2) n"In DMIWRINN NXp Mynwn Sy
1Y XY 2271011010 MY NRYN NIND N ORI Y'Y NPV 20y 1vp 1N2D
APYIILPN VY INKYL INNN 1RY M"Y MWW 20Y VPO DT NDN.

a) See Binyan Tzion ibid. That Maharam Shick + another gadol came to the
conclusion that it’s assur in general even when you’re not personally muzhar,
based on multiple rishonim and other gemaras (although no great ra’ayah from
any gemara). One gadol suggested that the Torah saying n*nwn 511 1'Kw 52
19'pN 512 12°N tells you that a woman can give a haircut without any issur to
herself, including lifnei iver and safinan!

IV. See Rema 5 who says a kattan can get a haircut from a goy
A. Pischei Teshuva 2 quotes Beis Efraim who asks what the nafka minah of this is — if the

kattan is asking themselves, then m>121) 521X 1P anyways, and if you’re asking the

goy, it’s assur due to amirah lenochri anyways.

V. Avadim - see Nimmukei Yosef that they’re not like women because they grow hair.
Rambam says this as well | think, and SA paskins this way that they’re chayav.

VI. The above RAE is quoted all over the place in many, many contemporary applications.
Minchas Shlomo 1:35 explains that the whole idea of mesaye’a is that you shouldn’t
cause/help people to do more aveiros. But if you’re causing fewer aveiros, that’s the
opposite of this aveirah.

A. RSZA argues RAE’s uncertainty is that he was uncertain if the person would definitely
cut off their peios themselves.

B. Interesting application (R’ Zilberstein): Car alarm is going off. Chiloni says “give me the
key or I’'m going to call the police.” R’ Zilberstein says you should try and get a goy. If
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not possible though, he says you can allow them to use the key, since otherwise they’re
going to call the police, and many issurim deoraisah are going to occur.

C. RSZA: If someone is about to drink orlah wine, can you switch it with stam yeinam?
RSZA says yes.

D. The more common application: Giving food to someone you know won’t make a
bracha. SA says that’s generally assur in multiple places based on Chulin. But
Rabbeinu Yonah says it’s muttar if he’s a poor person and it’s tzedaka, and Rema
accepts this. MB accepts PMG who says it’s only if he’s not making the bracha out of
ignorance. Poskim in kiruv are matir to give food for this reason.

1. Ifit’s not kiruv. RSZA 1:35 says it’s still muttar since you could cause them to violate
issurim of hating Talmidei Chachamim + Torah. You have to look at the big picture.

2. These cases become very complex — inviting non-frum Jews for Shabbos. It’'s much
worse here since then you’re causing them to drive and violate deoraisahs. It’s a
machlokes haposkim — see notes on lifnei iver document.

E. Maharsham: Can’t keep a butcher shop open on 9 days since Jews shouldn’t eat
meat. He says even though they’re going to go eat treif otherwise, it’s assur. It could be
a public pirtzah is much worse than a private one.

Can one give a haircut to a goy or woman?

VIl. BY quotes a machlokes: Nimmukei Yosef quotes that some were mesupak about this
once you say there’s an isssur makif. He understood that there’s an issur makif
independent of who the nikkaf is. However, he quotes the Rosh as thinking that it’s muttar,
and it’s only assur to be makif a kattan since he’s 21'm 5525 'nK, but one can give a haircut
to a goy or woman lechatchila.

VIll.However, Tosfos Nazir (not quoted by BY) quotes the Rosh’s answer but calls it Dochak.
He quotes the Raf (Rabbeinu Peretz?) that since DOWK1 NKa is referring to Jews, the
pesukim are only makpid on being makif a Yisrael.

A. As such, he leaves it as a Y’’X whether one is allowed to be makif a woman (since she is
bichlal yisrael)

IX. Lehalacha, Rema 5 says it’s muttar to give a haircut to both a goy and a woman, although
he quotes Nimmukei Yosef’s safek. Shach notes acharonim aren’t worried about this safek
A. See Gra though who says that giving a woman a haircut isn’t pashut as Tosfos Nazir is

unsure about this, and Tosfos Shavuos 3a assumes Rav Huna would think this is assur,
as he says Shmuel must hold like Rav Adda from the fact that he allows an adult male
to give a woman a haircut. R’ W. thought Gra was saying to paskin that way.
Nonetheless, a Jewish barber would always have the Rema, and women generally don’t
cut their hair that short anyway, so it’s rarely a shailah.

The Issur Nikkaf

NN DIRT NN D NN NP1 9PN TN 9PNN TNK XTDN 277 NN XN )N -:2D man
PPN INIK K11 1DOY PPIY NPYN 12 PRY IRD INRT X1 0NN 221N 79 INRT P K12
221 12T YMDNI ININ WK 11 0N M2 NNy
A. According to first answer, there’s a chiddush here that it’s a lav to be nikaf. How do we
know that from 12'pn X5?
1. Rivan has a few possibilities: It means 9'pn5 1NN XY or because it’s lashon rabim.
B. Rava’s answer also assumes there’s an issur to be nikaf. The chiddush is that there’s a
ma’aseh makif and nikaf when giving oneself a haircut
C. Rav Ashi’s answer is mechadesh that we’re saying wnn 12 v yon here. According to
this answer, there’s the possibility that there’s no issur nikkaf. That raises the question
whether the answers agree to each other.
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Is there an issur nikkaf without being mesaye’a? Rambam 12:112 only quotes Rav Ashi’s
answer that a nikaf gets malkus if he’s mesaye’a. Minchas Chinuch 251:2 + Gilyon
Maharsha ask why he doesn’t also quote that you’re chayav shtayim for being makif
oneself. Their question assumes that there’s no machlokes here and that Rav Ashi agrees
there’s an issur nikkaf. But maybe Rambam thought it is a machlokes and there’s no Issur
nikaf.
A. Ra’avad writes you violate the lav without doing a siyua. Ra’avad clearly holds that
even Rav Ashi accepts the first answers’ assumption that there’s a lav of nikaf.

1. Kessef Mishnah thinks Rambam disagrees and thinks there’s no lav for nikkaf, and
we’re not going to say N2y 12715 NOW 1N. [There’s also a 1"1'1n v quoted and
rejected by Nimmukei Yosef who thinks one can get a haircut from a lav bar
chiyuva.] In BY 4 though, he takes as a davar pashut it’s a lav, since Nimmukei
Yosef, Tosfos BM 10b, Ra’avad and many others say this explicitly. He seems to
have done an about-face.

2. R’ W.: Perhaps Kessef Mishnah was bothered by Gllyon Maharsha’s question, and
feels that there’s no issur to be a nikkaf. You turn into the makif when you’re
mesaye’a though. The Ra’avad + Rambam then are leshitasam: Rambam 43 only
counts the issur to be makif like komrei AZ, while Ra’avad there?3 is masig that
there’s two lavin here. It’'s not muchach that Rambam disagrees though — it could be
he’s just being kollel both lavin in one mitzvah.

B. Lehalacha, SA 4 says that a Nikkaf is chayav if he helps and still violates an issur
deoraisah even if he isn’t mesaye’a. As such, one can’t get a haircut from a goy.

1. Darkei Teshuva discusses being meikil to ask a nochri to shave you for kavod
habriyos reasons. It might be talui on whether you accept Kessef Mishnah or not,
but there’s another potential hetter that we’re matir issurim n’’xiw2a for kavod
habriyos. R’ W. noted that this is a machlokes acharonim, and some think the rule
just means we’re matir asseh’s but not lo sa’assehs.

2. Practically, when questions like these come up, you can use a shaver rather than a
razor to throw in the Rambam as a big senif lehakel.

lll. What counts as mesaye’a here?

A. See Nimmukei Yosef who says turning one’s head is mesaye’a (1"OX 1mxy nvn
19'pnY). Other RIshonim say he’s 1'nm his hairs beforehand. Unclear what that
means.

B. See Minchas Chinuch 251:3 who says that it has to be a V17D that he otherwise
wouldn’t have been able to do the haircut without the help. Meiri Beitza 22a says the
same thing.

C. See appendix at the end of the document for more on the general issue of y1on.

Can you allow someone to shave off your beard?

See Tosfos Rabbeinu Peretz that it sounds from Rashbam’s understanding that the issur
nikkaf is learned from plural of 19'pn XY would mean that there’s no issur of being nnw) by
the zaken and it’s a din just in wXIN MNa 9'pn Y. However, Rabbeinu Peretz rejects this
from an explicit Tosefta, and says it must not have to do with plural of word.

See Tosfos Shavuos 3a who also says there’s an issur to be nnw) (get a haircut) from

someone. He thinks this is because it says 1N XY in lashon Rabim. [Rabbeinu Peretz
rejected this possibility since it’s not abnormal there]

12 ON NOX N1Y 1K ,NYNNN WIND YN ;NYNN PR ,D"NINX DT NN .AY mNan nHha Nn 12

noanb yo

13 NNWIY INDY NNwNY IRD 9P IR 9pnd INd.
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Peios Hazaken (Shaving)

Where are the peios hazaken?
I.  There is a vast variety in the pshatim that Rishonim give to where the 5 points of the peios
hazaken are:

A

B.

Rivan 20b + 21a (see above): The peios hazaken are at the point below the ear, and

also two points near the chin, as well as one on the chin.

Rosh'4 + Nimmukei Yosef quote three shitos: they all agree two of the points are the

connection between jaw and skull, and a third is the chin. The three-way machlokes is if

the other 2 are under the ear (like the Rivan), by the chin (quoted as shitas Rashi,
based on Rashi al HaRif), or the ends of the mustache (Rabbeinu Chananel). Rosh’s
lashon:

1. Ritva 21a rejects that the mustache is part of the peios, and therefore says one
could use a ta’ar on one’s mustache, as well as on the neck where the simanim are,
and past where the chin bone is. Rambam 12:8 similarly writes the mustache isn’t
part of the peios.

a) These places are based on the skin that rests on that area — you can't pull the
skin in order to change where the peios are in that moment.

In terms of below the chin:

1. Tosfos Shantz also says muttar be’etzem, but a yarei shamayim should be
machmir. Rambam 12:6 also says chin is muttar, but we’re noheg lehachmir to only
shave enough to allow for eating.

2. However, Tur quotes Rabbeinu Chananel as thinking the area under the neck (7102
N2 1pm) is one of the peios. BY thinks this is a misunderstanding, and even
Rabbeinu Chananel never said this, but Bach thinks this pshat is correct, as
Rabbeinu Chananel writes “nnnn 1prn "aw.”

a) See Yereim 325 who also seems to say that’s one of the peios: "a nvndn NN
MMYNY NOW 1NrnY AN 1N 09D T KX MY XM 2D 7D 0rNdn Nnn
NINA NININ DD,

Rambam 12:6 has a vague lashon that it’s the nnnnN "M NOyn nd.

1. Meiri (Makkos 13a) explains lechi ha’elyon generally refers to the entire upper jaw
(the part that doesn’t move, from the top of the mouth and up) while nnNNN N>
means the part below that does move. It’s unclear whether Rambam thinks the
peios include all the hair on these areas (the pashtus) or if he’s referring to specific
places.

2. BY 181:11 says Rambam holds like the shitah of “Rashi” as quoted by the Rosh +
Nimmukei Yosef that it’s the two spots near the chin. This lichorah isn’t muchach at
all.

Rashi Shavuos 3a, Rashi AHT Vayikra 19:27, + Yesh Meforshim in Rosh:

1. Just chin and two points by the ear on each side where jaw meets the skull in two
places.

NN TYN 121 XA N DWITNY "MYN NAN Dpn 0" 9 NVNYN NNK ININ DN IXIN DN 1P Sy 14

7M2N DIPN YA "W wnn 1N DNDN 1P D921 198NN INK Nawn MMM DNK Nawn "1aa e
M7 IR IRIN PYTND MM WHY 1IN YNARID 1PT NO1AY YNNI NNK 1DIDN 1M NNK DYYY 10100
NY2wa NNXNAN DPNI MKXA TN MK NP9 w1 aNT NN PYTYY 10NN NYN DXyY ' wnn
2V KDY 0D12 T RY DM K1 N YWY Npra Ty MY YW pI1an 1pim neK 13N DWwaT (V') a1 1P

MNAN T2 1MON 1K DNYAY 2 MNXAN YV XINY 21 DIN PN MK X9 1P Y2 Sy vn
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F. Meiri 13a'5 thinks the peios hazaken are the bone by the ear, the point of the jaw under
the ear, and the chin.

2. [Meiri 20b says something similar but throws in that it’s under the eyes. | think this
is a typo.

Il. SA 11 just says that myTn DN2 1217, so one should be machmir not to use a ta’ar anywhere
on their face. Rema adds this is true even below the neck. There are three reasons to be
machmir this way — Rabbeinu Yonah was worried about NnwK 122, Rabbeinu Tam who was
worried you’d pull on the skin on your chin, and the Tur + Bach learned the Rach to think
this was actually one of the peios.

A. BY + Gra both vehemently reject this possibility that the pe’ah would go past the chin.

B. Gra rejects Rabbeinu Yonah's issue as well —it’s only a problem to cut areas where
there isn’t so much hair, since that’s to beautify, but there’s no problem on the beard.

C. Rav Willig was asked by people who couldn’t use a shaver on their face. They didn’t
want to look so scruffy, so they asked if they could use a razor on their neck. The first
time R’ W. heard Rav Willig asked this question, he was machmir due to the Rema.
Apparently, he was later meikil in a sha’as hadchak. R’ W. would say to just use the
powder. It’s a real product and not just for frum Jews.

Misparayim Ke’ein Ta’ar

I. Gemara 21a learns D™1aDnN isn’t chayav since it’s not NNNwn, melaket verihitni isn’t
chayav since it’s a nNNwN but not M>; only a ta’ar is chayav since it’s a 12 w'w M5
nnnwn.

A. Is misparayim muttar lechatchila? Pashut pshat is yes, but Rambam’s lashon leaves
room for uncertainty. In AZ 12:716, he says one is pattur; sounds like patur aval assur. To
strengthen this point, by hakafas peios harosh, he says it’s muttar. How come he says
patur here then?

1. Sefer Hachinuch 251 is medayek this way and argues Rambam thinks it’s still
assur to use misparayim!

2. Kessef Mishnah argues he means muttar and is just using the mishnah’s lashon,
and that’s how SA 10 paskins. It’s inconceivable that it should be assur — why
should it be worse than w11 mNa?! SA spells out that one cannot use a 1yn, but
one can use a 1yn 1'"y2 DM1apn on the 11 MN9, unlike by the wXIN MN1a.

a) Minchas Chinuch says it’s a kal vechomer in a sense — we’re more machmir for
peios harosh in certain areas like 1yn 1°v2 0Dapn, so why would Rambam be
machmir on peios hazaken here?

b) R’ W. suggested Sefer Hachinuch might think it’s some sort of w25 X5 issue
like Rabbeinu Yonah. Tzemach Tzeddek YD 93 argues exactly this. But that’s
difficult — vast majority of poskim reject this Sefer Hachinuch and say it’s muttar
lechatchilah.

MNMIPN ININ NNN KYTN XN DNN KYTN "7 I8N NINNYININ NNK DXNY RN Y 27N 1IRG My 15
DTN DYW MDYIN DN DITRM DA 12w 1'OYN "MYN DY Wwn 12w NY1Yan oxy 0na 1annny
MY NMHYN NOI AN TITN DM IXIN DN 1NN DN PN OV LK NNND YT Mn MY Xim
NYYUNO Nan MY MYN TX NN 1OVN NN 1P NYaAva Nondn NNKOXAY TYAY 101 N TYAY NINNN
NI 1NLY DIPM NLNAD NAN 1N XN NNNNN MY DMAN T¥N APIN TAI IINY TIND NN InwYa mpm
TINN TYY LYN NV ITRN NN

;NNNYN 2 Y MY L(1,0 XKIpN) "7IPT IRA DX, NN X9 MKXIY--1yN21 UNOY Ty 2N IrN) 16
.1LA ,DMADN NPT NYM DX 12ad
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c) Tzemach Tzeddek ibid. says had the BY seen the SHC, he wouldn’t have been
meikil. He considers Rambam might even mean assur mideoraisah but just no
malkus. Some are thus machmir.

(1) YO YD 9:10 has a teshuva where he notes many acharonim who were very
upset at Tzemach Tzeddek for suggesting to overturn the BY’s psak, and
noted many kashyas on his shitah that there’s a begged ishah problem. R’
Jachter further notes the Beis Yosef was aware of SHC in general but just
quotes him very rarely (he quotes him 3 times in all of Beis Yosef),
presumably because he didn’t think he was an authoritative halachic source.
B. Ritva 21a has a different issue that it's a middas chassidus not to do (1yn 1*v2 0"apn
due to DN wwN.
1. The mainstream psak is certainly that this is muttar lechatchila though.

What’s the definition of m19/nnban?

|. Rivan Makkos says that it means it’s the N> 717 with that item.

A. Lehoros Nassan 3:60 argues that he had to learn the 717 vort, since he probably
learned like Rashi in Kiddushin that a melaket is basically the same thing as a ta’ar (a
form of a plane), so he had to say one is normal and one isn’t.

B. If this is the definition, a shaver lichorah fits this nowadays that it’'s normal (such that it
would be assur), unless you’re going to say the metzius was nikba in the times of
Chazal.

[l. Many other Rishonim, such as the Rambam + Nimmukei Yosef, define 220*n1 LPON, as
tweezers of sorts.

A. Lehoros Nassan ibid. Argues they thinks MY 12 v just means that it cuts from the
side, unlike a tweezer that plucks out the whole hair. Still, a shaver would be considered
a M. (This isn’t pashut since Rambam in PHM learns that one is a tweezer and one is
a plane, but still must understand that neither is a m5.)

What is nnnwn vs. 1yn 1"V, and are shavers muttar?

l. As mentioned, the gemara says that nnNwn 12 w'w M is MMDN, and yet SA 10 paskins
that 2yn y2 bmMapn is 1mn. What'’s the difference between a Ta’ar and °V2 D»1apn
7yn that apparently one is NNNwN and DN, and the other isn’t nnNwn?

Il. Rivan Makkos 21a: The difference between a Ta’ar and scissors is that scissors don’t cut
at the base/root (they’re not 1yn2 1Py T¥2 WW TMN), so there will be some gap
A. Nimmukei Yosef 20b DH 1yna 150w Ty seems to say something similar that D»1aon

are OK because 1V'wn DW 121 "nw. It sounds like not only must there be a gap, but

that difference has to be noticeable.

1. With this definition, we’ll get into troubles by shavers. A shaver seems to function in
a way similar to a scissors — the blade cuts in conjunction with the guard/screen as
the hair comes through it.

a) Norelco’s go around in circular motion, while Braun go back in forth in a linear
fashion. Although it’s scissor-like, it cuts very close to the skin to the point that
it’s basically indistinguishable from a razor cut.

2. Terumas Hadeshen quoted by Rema 10 says that you have to be careful since you
could be using a scissors, but will be violating the definition of ta’ar if the bottom
blade cuts by itself, so don’t move bottom blade when cutting. Some sort of gap is
lichorah the difference, although we could also understand him to mean a difference
between cutting with a single blade vs. a scissor-action, as some acharonim say
below.

B. Adding two more Rishonim to the machmir side, it seems the Rambam + Ritva would
be machmir on this:
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1. Rambam PHM says a Rehitni is 17pyn 1021 2wwin X wawn 1KY 5. If so,
even a close shave is lichorah hashchasa.

3. Ritva 21a by peios haRosh says that some Rishonim learned Lo Sakif also only
assurs a ta’ar because you have to be V1Y mwn to be chayav, and that’s the only
way to make it that there’s still no hair left. Only a ta’ar removes hair entirely.” This
implies whatever is muttar to do with D1Dan does not accomplish the same job as
a ta’ar, and has nothing to do with scissor-motion. If so, this is another ra’ayah that
shavers are assur, since they accomplish the same totza’ah at a razor.]

lll. Is it clear there’s another shitah? Tosfos + Peirush HaRosh in Nazir 40a at first glance
seem like a strong tzad for leniency:.

A. Shitas HaRosh: Rosh 40a there it’s still considered 1yn 1"V2 even when it’s “52 1'avn
Iwwn.” That indicates shavers are all OK. Presumably, as long as it’s scissors-like
action, it’s fine and that’s for some reason definitional to it being a hashchasa.

1. We might say this is also the opinion of Terumas Hadeshen and Ritva in Makkos
who simply say that it’s hashchasa if cutting with the bottom blade of a scissor, but
not if using the combination of the blades. This isn’t muchrach but definitely can be
understood along the lines of Tosfos + Rosh.

a) So fundamentally, it hinges on whether we say 1yn 1"v2 0Mapn is muttar
because scissor-like action is all that matters regardless of the results, or do we
think a difference in result is what makes it different from a ta’ar. Teshuvos
Vehanhagos 1:459 spells this out.

2. However, The Rosh 58b-59a makes clear that even 1vn »v2 D™apn doesn’t cut
the hair at the root, and you can tell the difference between a 1yn and 2y 0»aon
yn. Ke’ein Ta’ar with misparayim will by definition leave a gap big enough that you
can tell when he used a misparayim to cut it. The implication is that 2yn "V is not
oker the hair entirely. Probably then, Rosh’s comment on 40a that it’s 52 12ayn””
qywn is lav davka (he just says it’s 2ywn 22 1°2yn), or to say like the Lehoros
Nasan (see below).

B. Shitas HaTosfos: On Nazir 39a 1t n’’T, he says a Nazir is 21 when he uses a
YN 1"y 0MAapn where he’s “Unwn 1n NMMymnpwwvn wwwn ip.” He uses the
same Lashon on 40a 2yna1 n’’T. On 39b 71’N N’’T, he describes it as being yx1p
Mnad 1Mprwn. All that is by the Issur for a nazir to shave. Once again, if that’s all we
had, we’d say there’s a great ra’ayah from the Rosh that 1yn 12y2 D»1apn means even
a perfectly close shave. We’d be forced to say the hetter by misparayim that it’s not
NNNYN must be because a scissor-like motion, i.e. using two blades, is by definition
not nnnwn.

1. However, Tosfos 40b X)NT N’’T says the reason 01PN are 1M is because
there’s no NNNIWN since “awIv1 1P yn 1wwn YL 1KY, It seems like a black on
white stirah whether (Ayn 12y2) D1aDn means even a perfectly close shave, or only
when it’s not that way! More fundamentally, Tosfos in discussing our sugya of
shaving (not by a nazir) is clearly 1"nnn.

C. Both Shevet Halevi and Lehoros Nassan pick up on these stiros. What’s bwa in these
Rishonim?

N Ty X2 97 MoN NIpn X'avnn wamn 17

NOTINNTAN DK NNNI DWIND IRNYN XN NapnT 2T DN KT IRN XNaDINYD 19 Xpa)T waN
YPIAND NONX YN DPI KD DN LPHYNI NDNRT 2"WI Nr DYL a9 ;YN MY NOX DMIADNA N 2'wn
MYT 0Mapn
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Lehoros Nassan 3:61 + Shevet Halevi 4:96 both argue Rosh + Tosfos on 40a
aren’t discussing the general issur of shaving — they’re only in that discussion by
Nazir and their comments aren’t relevant for our sugya. He argues (as does Shevet
Halevi 4:96) that Tosfos say 1yn 1"V2 is mashchis/oker only because they aren’t
talking about scissors but other creams etc. that are a problem even for a nazir. In
that context, it’s 1yn 1"V2 despite that it is oker because it works completely
differently than a 2yn. But when dealing with scissors which are already cutting like
a ta’ar, if you cut so close to the skin, that’s wnn yn, and it’s 7yn "V2 only when it
cuts less deep than an actual (yn.

Alternatively, you could say Tosfos + Rosh would assur misparayim ke’ein ta’ar, and

are saying only 1yn 1"v2 XOw D™apn is 1nm. Although Tosfos Shvuos 2b is matir,

maybe it’s a machlokes in Tosfos. Tosfos there might have been discussing 1vn 1'v2
that’s not mashchis, while Tosfos Nazir thinks it is mashchis and thus assur.

[Sha’ul Sha’al (quoted by Lehoros Nasan) has another mehalech that 1'nN it’s

muttar to uproot the hair with misparayim, but that’s because it’s not the derech,

and not because it’s not mashchis. In other words, there’s a hetter by 1»v2 D»1apn

VN because it’s not a NN%anN, but it is a nnNwN. [This doesn’t really deal with the

stirah, but is just another mehalech.] If so, that should also assur shavers because it

is the derech nowadays. Unless you say that the metzius was established in

Chazal’s time.

a) See Sifra Kedoshim 3:6:4 though that seems to say 1vn 12v2 0'aDn is muttar
specifically because it’s not mashchis.

b) All three mehalchim would assur shavers provided a shaver cuts at the root!

c) Does that mean shavers are assur? Not necessarily. Why? It’s true we have no
ra’ayah that cutting at the root is muttar (besides the Prishah, but there’s no
rishonim this way), but it’s still possible to say that a shaver doesn’t really cut at
the root. Even the best shavers aren’t quite as good as a razor. R’ Jachter found
out that although the skin does penetrate to some degree the gaps of the foil, it
doesn’t fully penetrate; it takes place a little further from the root. So you can still
say there’s a tiny gap. It’s not great though since it’s microscopic and mostly
indiscernible. Maybe you can discern it.

(1) One could still argue that anything with a scissor-like action is muttar
automatically, as Rav Moshe mentioned. We thought this sevara emerged
from Tosfos + Rosh, but we’re being chozer on that. Xpai XD Xpap *n.

IV. Some argue it’'s a machlokes in acharonim. Shach says 1yn 1'V2 means you cut 7mmp

2yn 1"V 112 — maybe he means not touching the (w2 itself is still MDN (not muchrach). In
contrast, Prisha 3 clearly thinks it’s muttar even when it makes the skin completely smooth
(M5 pON). If so, it’s not pashut to be meikil on a deoraisah shailah.

V.

A

However, it’s not so clear. The tricky part is that in their times, they didn’t have a nafka
mina, so acharonim probably didn’t think this was a machlokes. The Chochmas Adam
89:16 puts both interpretations one next to the other as though there’s no argument.
Similarly, Beiur Halacha 251:2 quotes Shach’s lashon, which is significant. However, he
also says if you leave NX¥pn 1N NXp, it’s no longer 1yn 1"V, seemingly like the prishah.
The invention of the shaver sort of forced us to see it as a machlokes. But even that’s
not so pashut since according to this, Tosfos + Rosh clearly thought something could
exist that cuts very close to the skin, and they still say it’s 1mn!

Thus, Rivan, Nimmukei Yosef, Rambam + Ritva are all Rishonim who would presumably
say a shaver is assur, and we have no rishonim who are compelling proofs for hetter.
A. [See below that Divrei Yatziv + The Rav thought that the fact that there was a screen

meant that there’s a bit of a gap between the skin and blades so is mimeilah muttar. |
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don’t think any of the above Rishonim would agree with that hagdara, besides for

maybe the Rivan. Everyone else would say even this is assur.]

B. More fundamentally, how does the idea that nnnwn requires a scissor-motion/two
blades fit with the sugya at all? The Rishonim (besides Rashi in Kiddushin) explain that
a Melaket/Rehitni includes a tweezer, and the gemara says that constitutes a
hashchasa (although not a gilu’ach) even though there’s no single blade motion. If using
one blade is definitional, shouldn’t this not be a hashchasa? This seems to support that
hashchasa is about how deep of a cut it is, and certainly not the two-blade idea.

1. The only way | can understand how you could maintain Rav Moshe’s pshat is if you
said that Chazal somehow learned that only a ta’ar is chayav and not anything else,
because that was the only item in their times that could do a nnNwn 12 w'w M),
and for some reason we don’t have the ability to add to that list. Then, although a
shaver is misparayim ke’ein ta’ar, it’s still muttar since it’s not a ta’ar.

VI. Rav Belsky argues that Tosfos + Tosfos HaRosh Yevamos 5a DH 10w assumes that a
2yn 1'y2 M is able to cut identically to a 1yn, as they understand that shaving is an
2P MDX because of the fact that one is allowed to do it .yn 1°v2. Rav Belsky understands
that this reasoning would be fallacious if a scissors shave could never produce the exact
result accomplished with a true razor shave. As such, you see that 1yn 1"y 0"1aon
produces exactly the same result as a razor shave, and that it is still permitted, by dint of
the fact that it’s fundamentally misparayim (two blades). Consequently, the claim that
yn 12y DMapn must produce a different result from a razor is incorrect.

A. One could be docheh by saying Tosfos thinks it’s an issur kal simply because 1yn 12y2
is similar to a ta’ar. Alternatively, even if Tosfos + Rosh are unclear, you still have many
Rishonim who clearly are cholek.

VII. R’ Jachter’s argument after we spoke is that basically that it’s unclear in the Rishonim, but
that the Acharonim seem pretty clear. He notes the Chochmas Adam 89:1618, Kitzur SA
170:1, Beiur Halacha 251:21% + ARUH Ha’asid Nazir 15:8-9 imply that 1yn 2y DM aon
leaves literally nothing, just like our shavers. If so, if we take an acharon-focused approach,
shavers should be muttar.

A. [He told a great story that a shailah was sent to both Maharsham and Reb Chaim - the
Maharsham said, “the gemara’s a bit unclear, but PMG says it’s muttar, so no
problem;” while Reb Chaim said, “The PMG says it’s muttar, but the gemara is really
unclear, so | don’t think you can be meikil.” It seems to be a question of whether you
look at the Rishonim or Acharonim to determine the halacha on this one.]

Acharonim on electric Shavers

I. (All the below is based on Rav Jachter’s book;)

Il. Meikil entirely on classic electric shavers (some are machmir on lift-and-cut, etc., but as
we’ll note below, this is really irrelevant):

18 qwaY TIND MIYYN 1N MY MmN X9 w1 7D NN 1MNT YN 'YI XN DN DM1apna

19 DNY NN KNMNINT YN N WM 950 1mwn PR wnn 11wa N TV MINON NN 11AVNY XN Ny
NXPN N N¥p 8"y MY (he’s discussing peios haRosh - the diyuk is that even less than nxpn 11 nxp
would be qyn 1"y DMaon).

Chofetz Chaim’s position seems contradicted by a kuntress called DTN nAIXan he put out where he
forcefully talks about how the “Mashinka” is probably an issur deoraisah. This is the ra’ayah many (such
as R’ Elyashiv) bring that he thought shavers were assur. However, he published it in 1893, 30 years
before electric shavers hit the market. As such, it seems that he was discussing something else -
possibly a straight-edge razor, which negates the ra’ayah from there.
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Rav Moshe as quoted by many students (Rav Belsky + Rav Heinemann) as meikil

entirely. In fact, he wouldn’t give a haskama to someone who wrote a sefer saying it’s

assur. He thought any time there were two blades involved, it was muttar.

1. He apparently never wrote a teshuva on the topic because he thought the tzurah of
a Jew was to be with a beard, so didn’t want to make it look like an endorsement.

2. R’ Shuriken in Megged Givos Olam quotes Rav Moshe as saying he thought it was
so pashut that there’s as much a tzad to be machmir against using a shaver as
there’s a tzad to be machmir not to cut a challah on Shabbos because of Kotzer.

Rav Belsky in Shulchan Halevi 126-127. See above for his argument based on Tosfos

Yevamos 5b.

Rav Soloveitchik quoted by Rav Schachter + many others thought it was muttar. Rav

Schachter (in shaving shiur) explains that shavers have been assumed to be muttar

simply because there’s a screen which automatically means it must not be cutting

directly against the skin, unlike a razor.

Divrei Yatziv YD 61 (gives Rav Schachter’s explanation). See above for why | don’t

think this is compelling.

Har Tzvi YD 143

R’ Yosef Henkin (Kisvei HaR’ Henkin 1:145)

Rav Kook (Orach Mishpat OC 128:53) seems to have thought muttar, but thought it

was "1N1 to leave a bit of facial hair.

R’ Shabsi Rappapport (in Techumin 13) - Have to accept n>apm ano that Daon

Iyn W2 is defined as any scissor-like action that cuts one hair at a time, and ta’ar cuts

large parts of the face at a time. As such, shavers are muttar since they focus on one

hair at a time. He thinks the other Rishonim agree to this, and their descriptions of

DM19DnN being higher up are D aN'D of normal scissor action, but not definitional. Very

dachuk.

Il. Assur/machmir

A

B.

mmo O

G.
V. Un

Chazon Ish as quoted in Orchos Rabbeinu. He and Steipler were very against people

shaving their beards.

Rav Vosner in Shevet Halevi 4:96. See above that he notes Tosfos Nazir 40b says a

DMAaDn isn’t hashchasa because it’s not 1P yn 1ywn SvV1). He says that takes away

the proof that Tosfos thinks 1yn 1"v2 allows even a cut below the skin (like he sounds to

be saying on 40a) and argues the Lehoros Nassan’s understanding is correct.

1. See there that he also notes Chasam Sofer OC 154 spells out that if you had a
DMapn that cut so close that it was like a Ta’ar, then it has the din of a wnn N,
and not .ayn "v2

Chafetz Chayim in Likkutei Halachos to Makkos 3 (although this is probably untrue —

see above for Chofetz Chaim’s opinion and the fn. There.)

Rav Elyashiv in Kovetz Teshuvos 1:32 based on Chafetz Chayim’s psak

Minchas Yitzchak 4:113

Lehoros Nasan 3:60-62 thinks it’'s a machlokes Rishonim, and one should be machmir

on a deoraisah shailah.

Teshuvos Vehanhagos 1:459 out of safek

certain:
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A. RSZA 2:97:620 is found only in printed edition (not found on Bar llan): He says it’s a
really tough question and thinks it depends on whether it cuts at the very base of the
skin. However, he assumes the hair is pulled up (like Gillete website spells out) and then
the hair is cut after being pushed out. He wonders whether we follow the moment of
cutting, or the result that it looks smooth.

B. https://www.zomet.org.il/?CategorylD=198&ArticlelID=218&Page=1 - R’ Rosen
argues that video shows that shavers actually cut a moment before the hair is pressed
against the screen. As such, he says on a microscopic level, there’s reason to argue
that it’s a ta’ar (they have video of this on the tzomet website). However, since we
generally don’t follow microscopic metzius, there’s reason to argue all shavers would be
muttar, since the fact that it only cuts when you have a reshes and a blade implies it’s
like scissors.

1. The images he used are very granular and hard to assess, but R’ Jachter (fn. 82)
argued he misinterpreted them. He then got high-speed footage from more recent
devices, and it’s clear the hair is only cut due to the scissor like action. He showed
these to us, and this seems correct; however, in the video he has, the hair being cut
seems to be held, rather than coming from someone’s skin, so not entirely clear.

C. Rav Ya’akov Kaminetsky (Emes L'yaakov p. 220): he insists there’s a lot of room to
be machmir.

V. Compromise View:

A. Chelkas Ya’akov YD 90 + Rav Ovadiah YO YD 9:10 say one shouldn’t press the
shaver against the skin so that a thin layer of facial hair will remain.

1. Dayan Weiss notes how this is very difficult to accomplish in practice, and how can
you make sure you aren’t pressing?

2. Rav Jachter p. 44 notes that this is one of the places where Rav Ovadiah’s rulings
have not been accepted in the Sefardic community, and Sefardim in America are
still meikil on this due to a slew of other Sefardic poskim.

B. Halichos Shlomo 2:7 note 34 quotes RSZA as accepting this compromise view that
you can shave as long as one can discern that some hair is left behind.

Lift and Cut makes no difference

Some were concerned about Lift-and-Cut Shavers that they function in a razor-like fashion.
If you believe the claim of lift and cut, that means it lifts the hair up, and then cuts with the
blade at the root. That would mean it’s really a razor. Tzomet institute did some research
into this topic and concluded it’s not true. R* Rosen went to Holland factory, and they
provided him a video of how it works. All shavers on the market don’t really do this. They
have ne’emanus like an uman - they did this research for their own research. That article,
with pictures and video demonstrating none of this is true, can be found here: https://
www.zomet.org.il/?CategorylD=198&ArticlelD=218&Page=1
A. Rav Jachter showed us an even more updated video, and it clearly still relies on
scissor-motion
Rav Willig therefore says they’re either all assur or they’re all muttar. Lift and Cut is
meaningless. He probably thinks they’re all muttar, but he’s not excited to say that.

N2ID P11 NNKRIY AN KN KNON KN XpapnT Xnyw X - )1 MR 'y "D 2"n(nndw nnan hwn 20

NN INPNY TNN N1 MY NNIN2 DN IWIANN DAY WY Y2 NIX wNn TN VNN 2 wnn

,YIND 101 12N TN NNLY NN pOM XXINY MY NNoN SY 17T Diwn XN YN 1N pon NNy
AN 1IN 1291 ,7waN IND D12 NN XN 2'MIXY KON MYAN 1w N¥YPN INYI 1A 1ywn 1IMNm

N'TIN2 MY VY N2 IX YN0 PON wnn NPYIY 91D 1N 10T M X11D Y Xpapm .avNa 12 ;ion
YT X 1291 Wi Y2 wnn TN NN NYANY NywaT ynd MT KD YINA WYnn NXPN INY) N KNyY

MNMDNY N9 1 NY XY nra mnd
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Tests to see how close a shaver cuts

There’s an ink-test attributed to Chazon Ish, which Rav Willig apparently uses, that if ink is
put on one’s skin, if the shaver doesn’t remove it, it’s muttar. However, R’ W. thinks ink test
doesn’t seem to make any sense, since an actual razor doesn’t seem to have any effect on
the ink.

A. Tzomet institute uses a cucumber test (a razor peels it, but shaver does not) to
accomplish the same goal. Although this chiluk does take place on a cucumber, R* W.
didn’t understand why that made any sense as evidence. A shaver pulls the skin in the
gaps of the foil, and the skin does enter the foil a bit, and that doesn’t happen with a
cucumber skin which isn’t flexible, so it’s unclear why either test is compelling.

Older Eitzos for shaving face:

NB 2:YD:80: The sho’el suggested that if you first cut your hairs with scissors in a
permissible way, then maybe you could use a ta’ar afterwards, since it’s no longer
considered a hair! [This argument was advanced by Shu”t Besamim Rosh 18 who says
it’'s muttar.] Pischei Teshuva 4 quotes NB who thinks it’s wrong, but even if it’s right, it’s a
bad idea since you might mess it up, or people might not listen, and then they’d be
violating issurim deoraisah.

A. Chasam Sofer OC 154 says that NB allowed for people to shave on chol hamoed
since he really didn’t think the sho’el was wrong. By being meikil on this, they might not
be doing an issur deoraisah of cutting off the peios when they’d later use a razor since
they won’t have grown that long.

Pischei Teshuva quotes NB as saying that one can use a DD since it’s not considered

nnoan. He shows this is explicit in the Ritva, as well.

Using one’s hands: Aruch Laner: Mesupak if you pull it out with your hands. He concludes

Rabbanan would be matir like melaket verihatni. [Note that this is assur by the peios harosh

since we’re machmir for any sort of hakafa]

Appendix on Mesaye’a

Ritva Makkos 20b2! discusses whether mesaye’a is relevant to all issurim that you can’t be

mesaye’a, but only applies when you do a )17 y1D (first pshat), or that this applies only

here and other cases where there’s already a pre-existing lav (of 992 or the like) and we
just need the V1D to turn that lav into a 21'n malkus. He’s dealing with a contradiction
between our gemara and Beitza 22a, which says a person can have a non-Jew put SN2 in
their eye even though they need to open and close it, since “wnn 12 'K y1on.” To spell out
his answers:

A. The first is that it’s normal to have your eye open a little bit at least. To keep it open all
the way is not sufficient mesaye’a. But if you’re mesaye’a gadol, then that’s yesh bo
mamash. That’s like the answer of the Taz we’ll see shortly. Basically, there’s no
distinction between Shabbos + Makif, and it’s just a question of how much you’re
helping.

B. Second answer beshem Yad Rama is that there’s already a limud that nikkaf is chayav,
and now you need a much smaller ma’aseh just to turn it into a Nnwyn 12 v'w XY, but

('R 2"2 NX2) D" 'DNAPINRT KN MY RWPT KN, MIVPN 1Y Pmy 5"t "'wra 5on 1am y»ona 2

MY PYIDNN Y2 1RY ,N'WP KD ,WNN 12 PN VIDAT RO Yy SN D" HXIwY Mo Snom ayd

1YY 10XV 12 MM NI1T Y1'D XN DA NP NNaN Yynyn) 1'yn J1TY ¥nn 1 'K 0DNNTY7onT

OYYN 12 XN'W TI KON VI'D 1V KD IND 12 w2 DN IRDAT 5D 1aNnaw 5"t 1'Nn 1721 wiab 2'wn
Y9101 ,NWYN N NN NNHY IN 1 NN'HY KNYYA 1 1IKTI ,X0Y D XNINT Y2 aiwynaT oy mpho
D" NN
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it’s not sufficient to give you the issur of being makif. That’s basically the answer of the
Nekuddas Hakessef in Niddah.

1.
2.

The two answers basically correspond to the Taz + Shach in Niddah there.

The Taz’s answer himself is that you started with open eyes. The siyu’a is to keep

them open, which is insignificant, unlike the Nikkaf that he’s 17yw 1 'nm (unclear

what that means). You have to do something before the ma’aseh occurs.

a) The nafka minah of that particular Taz is whether a woman who forgot to cut her
nails should just clean them, or should ask a nochri to cut her nails. Taz thinks
you should clean rather than ask nochri because besides the amirah lenochri,
you’d be violating an issur deoraisah when you’re mesaye’a. Nekuddas
Hakessef disagrees and thinks it’s a mxn DIpna MmawT maw, and there’s no
issue of mesaye’a there, and it’s a local issue to nikkaf. Although the Chacham
Tzvi 82 sides with Taz, The minhag is like this Shach/Nekuddas Hakessef as
most poskim say that way (see Sidrei Tahara there). MB paskins this way in
Siman 340, and that’s what’s done (even without a shinui).

C. Other answers:

1.

Shitah Mekubetzes Beitza 22a answers that it’s not XN XN that you're

being mesaye’a, since you always open and close your eye.

a) It’s perplexing — why is it talui in appearance? RAE OC 328 deals with this on
MA 16. R’ W. said he didn’t understand the shitah.

Meiri 22a: In Beitza, it’s possible to do without the mesaye’a’s help, but not in

Makkos. Alternatively, Mesaye’a ein bo mamash in Beitza only because (the whole

din is a concern miderabanan and) there’s tza’ar.

Taz OC 328:1 is mechalek between whether you did the siyu’a before the other

person started doing the ma’aseh (assur/chayav), or if you were only mesaye’a once

the person already started doing the ma’aseh.

Il. Any evidence to Taz or Shach?
A. SA YD 180 says (based on Rambam) if you give a tattoo to someone, if they’re
mesaye’a, we say the one who receives the tattoo is chayav. That works well for the
Taz, but how did Shach understand this?

1.

BY thinks Rambam made up this din, but Gra thinks it's based on Tosefta Makkos
3:7-9. We actually have a big problem for Shach — the Tosefta teaches that you're
chayav on many different issurim (korchah, soret seritah, ka’aka, hakafas harosh +
zakan); both parties are chayav if both are meizid.

Taz will say y’’an, when you’re mesaye’a. For the Shach, it’s very shver, and

Rambam paskins this way! So what’s the answer?

a) Maybe you’ll say there’s a gzeiras hakasuv here also. Maybe any time it’s in
plural and singular in the rest of the pasuk, the diyuk wouldn’t work there, since
they’re plural without any singular. We could probably come up with a gzeiras
hakasuv though for some of the other interpretations.

But the Tosefta then says that by putting Kila’im on someone and metameh a nazir

(or kohen), the nitmah and nilbash are chayav, while the metameh and malbish are

pattur. You see the person who becomes tamei or wears the begged is considered

to have done the ma’aseh and he’s chayay, presumably because he’s mesaye’a.

And the Rambam paskins most of these dinnim! In AZ 12:11 + 16, he paskins it by

soret seritah + korchah. He also paskins something similar by end of hilchos

Killaim + Avel 3:5! [See inside - Rambam has a strange psak that doesn’t conform

to the Tosefta as we have it, but rather gives malkus to either the malbish/metameh
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or the nilbash/nitma depending on whether the nitmah/nilbash was meizid22 — not

sure you can bring a ra’ayah from there. However, Rosh paskins the Tosefta as

above.]

a) The Kessef Mishnah (Kilaim, Avel, elsewhere) tries to answer in a couple places
that there’s some gzeiras hakasuv in each place. Meaning, you could just say
some have gzeiras hakasuvs and some don’t. It’s difficult though because *2'nn
NN / how did the Tosefta know this?

B. How did Shach understand all these dinnim? R’ W. thought of something inspired by
Tzafnas Pane’ach, as did Aaron Brooks from something in Minchas Chinuch. Their
answer: Have to be mechalek between an issur totza’ah and issur ma’aseh: By the
nitmah and nilbash where only they’re chayay, it’s fundamentally an issur on the one
wearing kila’im or to become tamei. It’s an issur totza’ah. [The Reshimos Shiurim
Yevamos 5 has a pshat to explain the Rambam to fundamentally understand this way
as well.] When it comes to peios zakan, seritah, etc., the Tosefta says the makif is also
chayav, because it’s an issur ma’aseh, as well as an issur totza’ah, so both are chayav.
(We spoke to R’ W. afterwards and he clarified that this may be because there’s some
sort of limud like Kessef Mishnah says, or some other fundamental way of knowing that
there’s an issur on both the “makkif” and “nikkaf” by these cases as well.)

1. However, by Shabbos, it’s clearly only an issur ma’aseh, and not an issur totza’ah.
At worst, it’s a lifnei iver shailah. But there’s no problem with having melacha being
done on you fundamentally. You just can’t do melacha. Shach doesn’t really sound
this way, but that seems to be how Minchas Chinuch on our mitzvah understands it.

Aplaban mabnn'in 22

1,201 1NN XY 1Y 199 HY 121 INNDLY 1IN NP1Y 1N217 1N P TN DY 1N DK ,)N20 IR NIDNAN
P12 INADY 11T "IN T INNLY NN Y N0

Y P1a DNYD Madn n'"an

DIWN 12w (RIP) w115nm Np1d wdn (0p) T wA1on NN DN DRYID 171N AKX (D) wadnn (Nnp)
NP1Y 2o (P) Tm wadbnin M 0'RYI NI TNy wdn YT KD DX ,2wIn 1NN XY My 1an
.va wabm
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