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Rosh Hashana Part Il

The Power to Crown
Simon Wolf

As already noted previously (last week’s shiur), the
structure of the Beracha of Malchiyot is somewhat
perplexing. It combines a number of disparate
themes, Kedushat Hayom, the sanctity of the day,
the prayer of Aleinu L’Shabei’ach and Malchiyot, the
coronation of the King. The Gemara quotes the
purpose of reciting the Malchiyot is so that “you will
coronate Me as King over you...”! Why is it so
essential to God that Bnei Yisrael coronate Him and
why is that such a central theme of Rosh Hashana?

One of the keys to resolving this quandary is to
understand what the definition of a king is. The
verse in Psalms states, “for kingship is God’s and
He rules the nations (n*iaa “¢int n1'ma piiy +3).72
Is ruler (7¢n) just a literary synonym for king (3'm)
or is there something that distinguishes a king from
a ruler? Both the Gra and the Malbim in their
commentaries to this Pasuk formulate a sharp
distinction between these two nouns.®> The word
king (O'm) signifies one whose leadership is
accepted willingly by his subjects. On the other
hand, a ruler (2¥n) imposes his authority
irrespective of the people’s will. That means that
someone can impose leadership upon himself, but
one cannot unilaterally become the king. In order
for there to be a king, there needs to be
acknowledgment by those who are being ruled. In
essence, the subjects hold the key to the
kingship. Without the acquiescence of the people,
the “king” remains a ruler. The king can only ascend
the throne as a king when he is granted that
authority by his subjects. Without acceptance, the
“king” rules his underlings and they may be
compelled because of his position of authority to
abide by his rules or decisions. Once his subjects
accept his reign, then the need for them to obey the
king’s commands and wishes shifts and is now
precipitated by the responsibility they have
accepted upon themselves, of their own volition, to
abide by his authority.

Therefore, God is the ruler of the world from the
moment of creation, but His Kingship is realized only
when the ruled recognize Him as king. Similarly, the
Day of Judgment returns yearly irrespective of the
subjects’ recognition of the judge or the judgment.
But in the end, God’s ability to move the world in His
desired direction without coercion can only be
manifest when people recognize Him and accept
His instructions. If there are people who are attuned
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and responsive to the Day of Judgment, then the
situation is very different. God can lead those
people, who have accepted the responsibility of
following His guidance, down a path of meaningful
existence, where they become paradigmatic
examples of that which reflects the will of God. This
is why it is so crucial for Bnei Yisrael to coronate
God as the King. Their acknowledgment is
therefore a prerequisite to there being a King.
Without Bnei Yisrael, it is not merely that there are
no subjects, there is no King. Malchiyot are an
integral and foremost part of Rosh Hashana
because they transform God’s relationship to the
world from that of a ruler to that of a king.

On a daily basis, one accepts the yoke of heaven
(omw nid'm 71y n7ap) and reaffirms one’s loyalty to
the King, but that presumes that there already exists
a heavenly kingdom to which one can declare
allegiance.* That precondition, the establishment of
the heavenly kingdom and the coronation of its King,
is met each year on Rosh Hashana, when Bnei
Yisrael crown God as King.

Kingship requires a coronation, and Bnei Yisrael are
uniquely vested with the power and opportunity to
crown God as King. To understand what a privilege
this is, it is worthwhile to recall Napoleon’s
coronation ceremony in 1804. Napoleon
proclaimed himself the undisputed “emperor of the
world,” and the ceremony was to include the
crowning of himself and his empress, Josephine.
He invited and paid for Pope Pius VIl to attend the
inauguration and the assumption was that the Pope
would be the one to confer the authority of the crown
upon Napoleon. This would have signified
transcendental approval of his authority as emperor.
To the surprise of many of the attendees, however,
Napoleon bypassed the Pope and crowned himself
in the presence of the Pope as emperor. Napoleon
understood that if the power vested in him came
from the Pope, he would be acknowledging a higher
authority to whom he was ultimately accountable
and who could also remove his standing. By
crowning himself with his own hands, Napoleon was
making it clear that he was subject to no dominion;
he would dictate and not be dictated to. The lesson
from this anecdote is that the right to inaugurate
a king is an honor vested with tremendous
power, for the king is dependent upon those who
bestow the crown for his kingship to be recognized.
Without them, he is merely a ruler, lacking a royal
following and bereft of willing subjects. On Rosh
Hashana, Bnei Yisrael are uniquely handed the
scepter to crown God as King, and unlike
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Napoleon, they do so by willingly submitting
themselves to His authority.

Based on this, we can now understand how
Kedushat HaYom is thematically relevant to the
motif of Malchiyot. The blessing of Malchiyot begins
with Kedushat Hayom, whose opening words are,
“You have chosen us from amongst all the nations
(omyn '72n NN anx). You loved us and took
pleasure in us (122 Ny ANIX MAAX). You have
exalted us above all other tongues ( 7an 1amnnNI
niwn); and you have sanctified us with Your
commandments (3'ni¥xna NRYTPI). You drew us
near, our King, in order to perform Your service
(AnTavy? 12 1amay) and Your great and holy
name You have pronounced upon us ( '71Tan Nl
nxp 17w wiTpal).”  This opening paragraph
defines the basis for Bnei Yisrael’s unique status as
God’s chosen people. It speaks to the destiny of
Bnei Yisrael because of their singular standing as
the people of God (nxp ' wiITRal '1Tan nvil),
since we are sanctified by our acceptance and
observance of God’s Mitzvot (3'ni¥na 1aneT;71) and
our willingness to serve Him (12'm nmaym
InTIAYY). This places us in the unique position of
serving as God's royal entourage, His
representatives in the world.

As always, however, privilege also carries profound
responsibility, and as the blessing continues it
states that, “Because of our sins (1a'xpn 19n1), we
were exiled from the land (12 xn 12'73)...and we are
unable to fulfill our obligations ( or'71>' 1Imx 'x1
nnin niwyy)...” We failed to carry out our
mission successfully, and therefore God removed
us from our role as His representatives until we
improve our ways and once again embody that
which characterizes God’s people. We therefore
pray further in that paragraph for God to return us to
our former glory so that we once again can fulfill our
obligations as His chosen people and be a guiding
light unto the other nations (T2 n%a ,123'/m 1nax
N 72 W7 12"70 XUl yoInl ,nan 1 Anid'm). In
summary, Malchiyot opens with Kedushat Hayom,
a very particularistic description of the choice of
Bnei Yisrael as God’s special nation and the unique
obligations that derive from that distinct standing.

The closing paragraph of Malchiyot expresses the
ultimate goal of that mission as God’'s chosen
people and representatives. ltis to transform God’s
kingship from being acknowledged solely by Bnei
Yisrael into the universal recognition of God as King
over the entire world. We therefore pray “OUR God
and the God of OUR fathers (1arniax '7'1x1 12'p"1x),
reign over the entire world with Your Glory ( 2y 3'm
71202 172 D'y '19)...s0 everything that has been
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made will know that You made it (' "1y9 72 yT11
Imwo anx) and it will be understood by everything
that was formed that You have formed it (72 ran
MY NRX D MY)...” Itis a pining and pleading for
a day when there will be universal recognition and
acceptance of God as, not only the ruler of the
world, but the King of the world.

This then takes us to Aleinu L’Shabei’ach, which
serves as the transition from Kedushat HaYom to
the core Malchiyot section of the blessing. Given
our discussion above, one can easily see how the
first part of Aleinu reflects a similar message to that
which is projected by Kedushat HaYom. As already
explained, it begins with “Aleinu (13'7v),”
emphasizing why it is particularly incumbent upon
Bnei Yisrael to praise God. It is because You have
made us unlike the remainder of the nations ( X%
ANTXD NINSYND 1YW X71 NIXIXRD "2 Awy) and our
lot is distinguished from theirs ( D02 11N DY XY
D1ina 723 11'771a1) because we willingly acknowledge
God’s preeminence and authority and serve him
(072 'm 'm 19 0TI DDA D'YAID 1NN
xin 12 viTpn). And the reason we have chosen
to praise (mawY) Him is because “He spreads the
heavens and establishes the earth ( p'aw nyn xinY
Yax 1ort)...He is OUR sole God (miy '& 12'27X 1)

as is written in Your Torah, YOU should know this
day and take to your heart that God alone is the Lord
in the heaven above and on the earth below; there
is no other (19 PI! 2 722%~'7%¢ DAY DifD YT
Tiy 'Y DD YIXD~7v1 7vAn Dmea ohian). " tis
interesting to note that we conclude the first
paragraph of Aleinu with one of three verses that
Rabbi Yossi offered as an alternative to the missing
fourth Pasuk in the Torah that represents Kingship
(n1'm).

Aleinu L’Shabei’ach describes a situation, similar to
Kedushat HaYom, in which once again Bnei Yisrael
is alone in their acknowledgement of God and that
is why it is particularly requisite upon us, Aleinu, in
our unique status, to give praise to God and
recognize Him as the sole God over the world. The
paragraph is written in the third person, reflecting a
situation in which God’s presence remains in the far-
off distance, inconspicuous, and the perception and
appreciation of His Kingship is narrowly confined to
Bnei Yisrael while the rest of the world remains
oblivious. In consonance with this reality, the
chosen proof text also describes a demand that
YOU, Bnei Yisrael, should be aware and take to
heart God’s greatness. It is a directive to Bnei
Yisrael in particular, rather than a broad universal
demand, which, as we will see later, may eplain why
it was not chosen to be the closing verse of
Malchiyot.
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The second paragraph of Aleinu (3% a1 2 W) is
very different than the first (naw' 1a*7v). Similar to
the closing section of Malchiyot, it expresses a
prayer and a wish for a vastly different reality. Itis
a world in which God’s presence is openly manifest
(‘pg 2 Dy |pnY), and it is written in the
second person to reflect the proximity and palpable
manifestation of God’s presence and kingship. All
dissent and opposition, competing claims to
authority, disappear in the face of the obvious and
overwhelming recognition of God’s existence and
kingship ( ja n'71%2 21aya’ 3y nIxonN2a AN NIXKYY

HMI2' NNd o'r7al yaxa). It is no longer just Bnei
Yisrael who acknowledge God, but a universal
understanding; the entire world now recognizes and
willingly accepts Him as King (1x7' 2wa m2a ')
YLD T ! LYIX WY D IR noaY Anya
177X "0 3197 ,11U'7 72 ¥yawn 113 ' vpn 7 D an
2y nx D' 170 NN AR Y TR 1991 11!
Tyl D71YY7 "D 0™ Y'mni And'm).  This might
also explain why some attribute its authorship to
Yehoshua bin Nun. He was the leader that took
Bnei Yisrael into Eretz Yisrael, and had everything
gone according to plan, it would have led to the
establishment of God’s presence in this world
through His being manifest to His representative
nation residing in the Holy Land.® Had they
successfully formed such a society and eradicated
all foreign worship as required by the Torah, it would
have led to the fulfilment of the progression from the
world of Aleinu L'Shabei’ach (naw" 1), where
only Bnei Yisrael recognize God as King, to the
second paragraph of Aleinu (3% a7 12 '), where
all the other nations also recognize and willingly
accept Him as their King.”

Any other time that Aleinu L’Shabei’ach is found in
the prayer service, it concludes with two citations.
One from the Torah, which is the opening verse of
the ten verses quoted in Malchiyot ( o7y 3'm: i
Ty1)® and one from the Navi which is the concluding
verse of the nine Pesukim (three sets of three)
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presented in Malchiyot ( yaxa 72 v 3'mY7 g1 A
NN INY1 TNX PI' At ana nia).16  Those two
verses are likely chosen to conclude Aleinu because
they serve as bookends to Malchiyot, the opening
and closing verses, and together succinctly express
and capture the complete theme and development
of Malchiyot.

If one pays careful attention to the verses chosen to
represent Malchiyot from the Torah, Ketuvim and
Nevi’im, they will notice a distinct progression. This
evolution is evident both across the three sets of
three and internally within each set of three. The
first three Pesukim chosen from the Torah focus on
Bnei Yisrael's acceptance and acknowledgment of
God as King. Whereas, the final three verses from
the Navi describe the eventual universal recognition
of God’s kingship. The middle three Pesukim from
the Ketuvim serve as the transition between these
two stages.

The first verse quoted from the Torah is from Az
Yashir (Ty1 o7vY% 3'm' m')® and it is Bnei Yisrael's
declaration of God as the everlasting King after
witnessing their miraculous salvation from the
Egyptians at the sea. As is noted in the song® and
later confirmed by Rachav HaZona,'® other nations
were aware of what had transpired, nevertheless
that intellectual cognizance did not move them to
also acknowledge God as the King. It is also
interesting to note that the declaration is in the future
tense, which seems to imply that God’s kingship will
not be manifest immediately, but only sometime in
the future.”” The second verse quoted is from
Billam’s “blessing” of Bnei Yisrael ( iny gy mp
i 7'm nvinm).'2 While progress has been made in
that an outsider is “seeing and recognizing” the
kingship of God, it is still only in the context of Bnei
Yisrael being the subjects and God their King. The
last citation is from Zot HaBeracha where it
describes God’s presence being manifest in the
assembly of Bnei Yisrael (3'm pwna a1)."® Here
too, God’s kingship is only associated with Bnei
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Yisrael, but it no longer emanates from their
declaration of God as King. Rather, it is manifest
through their actions as His chosen representatives.

The final three verses mentioned from the Nevi'im
all speak about a future where God’s kingship will
be apparent not only to Bnei Yisrael, but to the entire
world. The first citation still has God as the king of
Bnei Yisrael (i'7xa1 'y 3'm g1 " ad), but there
is a declaration by God that there is no other God
besides Me (o'79x ' *1Y¥7am).'  There is an
impending sense that what was once uniquely the
purview of Bnei Yisrael will be extended to others
through the force of His presence, making His
kingship impossible to ignore. The next quote is
from Ovadia where salvation will be brought to Bnei
Yisrael and retribution taken on Eisav which will lead
to God’'s kingdom being recognized.”® It is a
broader acknowledgment of God’s kingship, but it is
still brought about through the exercise of divine
power and is not yet necessarily universal or
voluntary. The final verse is from Zecharia which
describes the Messianic future, where God will be
recognized and willingly accepted by all the nations
as the One and only God, as they proclaim His unity
(TOX I At MDD DI YIRD 72 7Y M7 it i
TNX invi1).'®

The middle three Pesukim (Ketuvim) describe the
transition from the verses of the Torah to those of
the Navi. The first Pasuk chosen from Psalms, “for
kingship is God’s and He rules the nations ( g17'? 2
n'iaa 7wni npi'n),”"” was previously discussed
and highlights the extension of God’s manifest
authority beyond the narrow scope of Bnei Yisrael,
but only as a ruler and not yet as a King. The next
citation from Psalms quotes the chapter that was
supposedly recited by Adam HaRishon. It describes
God as a King in waiting. “God is king, He is robed
in grandeur; God is robed, He is girded with
strength. The world stands firm; it cannot be shaken.
Your throne stands firm from of old; from eternity
You have existed.”'® Everything is in place for God
to be declared King, but what is absent are the
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subjects who will declare His Kingship."® God finally
becomes King according to the Midrash when Adam
HaRishon recognizes Him,?° and similarly, on a
more universal level, God’s “kingdom” already
exists, but awaits the recognition of the people of the
world. The last verses cited give a dual description
of God’s presence which highlights the transition of
God from being a ruler to being a king.?' The
Malbim explains that God first appears as a strong
and mighty warrior in battle ( 71 Tia2a I'M ar M
ann'm Niaa it Niaal TTy), and in that instance the
gates must be lifted up “against their will” (1xw
T2 M X2 DYV 'DNY IXYIAI D'WUNY DMWY),
because His presence compels the deniers to bend
to His will and accept His dominion forcibly.?? In the
next verse, God manifests as the God of Hosts (i
nipay) and the gates “willingly” part ( D"y 18w
nYZiy 'nNo 1XYW DY'WX)) to allow His passage. This
time not as the Mighty One in battle and vengeance,
but as the Master of Creation. The juxtaposition is
almost a poetic enactment of the distinction
between ruler and king, first the world is compelled
to submit to God's power; ultimately, it willingly
opens its gates to the King. It sets the stage for the
final recognition of God as King of the world, as
described in the verses from the Navi that follow this
series.

Now reflecting on the two citations chosen to
conclude Aleinu in any other prayer service ( aIn>>
W A7 @iz 2l KAl TYE D77 Q70! it Nl
TOX INY1 TN 217! 2! NIND DI YIXD 92), it spans
the range from the limited recognition of God’s
kingship by Bnei Yisrael to the time of redemption,
when there will be universal acceptance of God’s
kingship. It summarizes the journey traced through
the different verses, capturing the hoped-for
transition from God being manifest as a
particularistic King solely recognized by Bnei Yisrael
to His becoming the universally acknowledged King
of the world.

The Pasuk chosen from amongst Rabbi Yossi's
suggestions to be the tenth citation, the fourth verse
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from the Torah, even though it does not explicitly
mention kingship, is “Here, O Israel, God is our
Lord, God is the one and only (i "' ynu
would make sense to assume that the tenth and
concluding verse of each blessing, which is from the
Torah, is a summary of the theme of that particular
Beracha. Therefore, the choice of Shema Yisrael
(TOX [t 10 it 1Y ynY), as opposed to the
other two verses suggested, should encapsulate the
themes we have noted until now in Malchiyot. The
Rema in the Darchei Moshe quotes from the
Maharam that the Pasuk of Shema Yisrael is
constructed of three units, each consisting of two
words.?* That is to say, the Pasuk contains two
declarations that need to be heard or acknowledged
by Bnei Yisrael (xw! ypu). First, that God is OUR
Lord (1'g7x i), and second, that this same God
is the one and only God (Tnx |17'). In a succinct
manner, it captures the message of Aleinu and the
Pesukim of Malchiyot. Due to our special
relationship, God is uniquely OUR God, but that
same God will one day be recognized as the one
and only God of the entire world. This parallel
between Shema Yisrael and Aleinu is actually
found in a responsa of the Radvaz.?® He is informed
of a practice not to recite Aleinu at the conclusion of
the Mincha service because it does not contain
Shema in it. The questioner relays a suggestion
that the reason for this custom is because they are
integrally connected through their common
acknowledgment of God as the sole King and power
in the world (Tin'n o). Consequently, if one does
not mention Shema, they should also not recite
Aleinu. The Radvaz counters, to the contrary, the
absence of Shema Yisrael serves as a greater
impetus for reciting Aleinu because it stands in
place of Shema Yisrael. As evidence to his position,
he cites the inclusion by Chazal of Aleinu in the
Musaf of Rosh Hashana (and Yom HaKippurim) as
an intentional method of substituting for the
absence of Shema Yisrael in those prayer services.
Amazingly, the Radvaz effectively equates Aleinu

(7,1 012T) TOX )iz DY i Y vy 2
D" 0wa and (7 'my) n"nin TN 12Ny 730 %Y 190 DWA 2D mkyni 24
RV YNNY' K7W N7 IRIY 1 TRR DT X102 NIROON WIY 7'0907 1Y
1"V INX DYV IW'9 (I' K7 N"T .12 D'NOD) 1AMV DIFN 719 NISOINNI DY KIN
RIN N'PIXR XINY N YNNYT DN D TR DT 1I0P9R D1 2'0907 1Y TIvE DY
YL NT 7Y NN D1 NIOSN W7 DNl 0'P7N NW77 77m 71090 3"K TRR N
AXPN NUN D) 2"V N7 1R 121 N7 7RY 1 7109 W'Y yny 71092 TIRN
(1,80 N"IX
DTN 12 NND N'RY 9% NN NYONA NawY 179 b1 ANt R ann nvRe B
[Ma] a7 'RU L, TIND KINW YW DIRNP D2 'RY (1D DNIAIREINIR DONIXR 'R
D'NY N7 7Y N 7027 ARN R CNAIYN LTIND TI0 [PMY NAY? 1My
DY 721,012 D'MYD NND INIX 17 DTRY XY DT AN NAYI,NNR YWY 17'9X
www.swdaf.com

7702

with Shema Yisrael, evidencing the very parallel that
emerges from the structure of Malchiyot. Aleinu and
Shema serve as the opening and closing
declarations that frame Malchiyot, respectively
introducing, setting the tone and summarizing its
central message.

As discussed above, the concluding section of the
blessing of Malchiyot expresses the ultimate goal of
our mission as God’s chosen people and
representatives; to transform God’s kingship from
being solely acknowledged by Bnei Yisrael to a
universal recognition of His dominion over the world.
The closing prose chosen to represent this concept
is, “that every living being will say (¢x 72 MmN
1I9x2 anv), ‘God, the Lord of Yisrael, is King and
His Kingship rules over all (3'm xe' 7x 'n
nhun 22 mp'Ym).”®  That God, the King of
Yisrael, will extend his “Kingship” universally. The
willing acceptance of God as the king will no longer
just be by His subjects Yisrael, while the rest of the
world forcibly submits to His rule (7¢n), but rather
the whole world will voluntarily acquiesce to God
being their King and extending His rule over them.

The concluding Beracha distills this idea and
therefore closes the circle. God will ultimately be
‘King over the entire world (yaxn 2 v 'm)’
precisely because He “sanctified Bnei Yisrael and
the Day of Remembrance (jnaTa o1 'y wpm).”
The universal kingship envisioned by Malchiyot
begins with the particular covenantal relationship
between God and Bnei Yisrael. Bnei Yisrael's
coronation of God on Rosh Hashana is therefore not
merely an acknowledgment of a reality that already
exists; it is the first step toward creating the reality
that Malchiyot ultimately envisions — a world in
which God's rule is universally recognized, willingly
accepted, and expressed as kingship.

Shabbat Shalom
Shana Tova
NIV NN'NNE N2
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