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 BEDIKAT CHAMETZ - Rabbi Mordechai Djavaheri 

 The  joke  goes  that  Jewish  women  think  the  afternoon  before  Sukkot  is  the  best  time  to 
 start  cleaning  for  Pesach,  and  Jewish  men  think  it’s  just  about  time  to  put  up  the 
 Sukkah.  That’s  very  funny  and  pretty  true,  but  honestly,  if  that’s  the  case,  when  do  the 
 men  begin  cleaning  for  chametz?  Well,  they  follow  what  it  says  in  Shulchan  Aruch 
 (  Rama  OC  433:11):  “ הבדיקה  קודם  חדריו  לכבד  צריך  אדם  כל   ”  –  “Everyone  must  clean  his 
 home  prior  to  Bedikat  Chametz.”  Presumably,  this  Halacha  was  written  for  the  men  of 
 the household! 

 One  wonders,  though,  why  do  we  need  to  be  told  to  start  cleaning  before  Bedikat 
 Chametz?  Isn’t  that  the  point  of  the  bedikah  itself  –  to  locate  and  eliminate  any  chametz 
 in  our  homes?  True,  we  all  start  much  earlier,  but  one  would  think  that’s  just  an  intuitive 
 byproduct  of  the  –  Baruch  Hashem  –  overabundance  of  food  in  our  homes  that  it  would 
 be  physically  impossible  to  begin  preparing  the  night  before  Pesach.  What  then,  can  we 
 glean from this seemingly superfluous or intuitive instruction? 

 I’ll  leave  the  dry,  nitty  gritty  Halachic  answers  to  the  reader  to  investigate  (see  Kaf 
 HaChaim  ad  loc.  )  and  focus  on  a  Chassidic  thought  instead.  The  Kozhnitzer  Maggid 
 writes  that  the  pre-bedikah  cleaning  is  a  hint  to  all  of  us  to  make  sure  we  prepare 
 appropriately  for  the  mitzvah.  If  we  jump  into  the  mitzvah  without  proper  planning  and 
 focus,  we  will  only  do  a  cursory  job  and  fail  to  find  the  chametz.  Bedikat  Chametz  is 
 supposed  to  be  about  us  finding  and  obliterating  the  chametz  –  the  haughtiness  or  other 
 bad  character  traits  –  in  ourselves.  If  we  don’t,  then  we’ll  give  ourselves  a  quick  checkup 
 and  say  “Looking  good!  No  bad  Middot  here!”  If  that’s  the  outcome,  then  we  know  we 
 have  failed  to  perform  the  mitzvah  and  fulfill  its  underlying  purpose  in  the  context  of  our 
 personal service of Hashem. 

 We  need  to  get  ready  to  search  in  the  crevices  of  our  own  homes  and  character  but  not 
 other  people’s.  The  Mishnah  says  we  don’t  have  to  search  in  places  where  we  don’t 
 take  Chametz,  and  we  should  take  that  as  a  message  not  to  go  hunting  in  other 
 people’s  homes  for  Chametz  that  isn’t  ours.  The  Torah  tells  us  “  Lo  Yera’eh  Lecha 
 Chametz  ”  –  “Chametz  should  not  be  seen  to  you  [in  your  home].”  It’s  very  easy  to  see 
 other  people’s  Chametz,  but  Hashem  doesn’t  care  about  that.  He  wants  us  to  stop 
 running  after  our  own  activities  or  scrutinizing  others  and  pay  attention  to  how  badly  we 
 need to clean ourselves up. 

 The  goal  of  Bedikat  Chametz  is  to  search  and  destroy  the  stains  the  Yetzer  Hara  has 
 left  on  our  neshamot  so  we  can  sit  at  the  Seder  with  a  clean  slate  and  praise  Hashem 
 for  taking  us  out  of  Mitzrayim.  It’s  a  midyear  opportunity  to  do  Teshuvah.  The  earlier  we 
 get started, the better. 
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 (Adapted  from  Tiferes  LeMoshe  vol.  2  page  288,  by  Rav  Yirmiyahu  Katz  who  built  the 
 Mikveh in Shaare Rachamim) 

 The  night  before  the  first  night  of  Pesach  (the  eve  of  the  14th  of  Nissan)  we  perform 
 Bedikat  Chametz  which  is  usually  done  immediately  after  sunset  and  as  soon  as  the 
 stars appear. 

 Bedikah  means  to  inspect,  and  on  this  night  the  home  is  inspected  thoroughly  to  make 
 certain that no chametz exists in it. 

 It  is  customary  to  use  a  candle  or  a  lamp  to  look  around  the  house  and  check  every 
 corner,  and  in  case  any  chametz  is  found,  it  is  placed  in  a  closed  container  to  be  burnt 
 the  following  morning  which  is  the  day  before  Pesach.  The  food  needed  for 
 consumption on the morning before Pesach is also placed in a closed container. 

 Since  it  is  possible  that  no  chametz  is  ever  found,  it  is  customary  among  some  to  place 
 some  chametz,  for  instance,  10  pieces,  intentionally  at  a  certain  location  (so  that  they 
 are  found  and  thus  the  brachah  is  not  said  in  vain).  In  our  custom,  it  is  not  necessary 
 that chametz is found. 

 Before beginning Bedikat Chametz the following phrases may be said: 
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 THE MORNING BEFORE PESACH 

 On  the  day  before  Pesach,  chametz  can  be  eaten  until  four  hours  after  sunrise 
 and all chametz must be removed and burnt up to five hours after sunrise. 

 After the Chametz is burnt the following sentence is repeated three times: 
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 FAST OF THE FIRST-BORN 

 Every  firstborn  male  either  from  the  father  or  the  mother  is  obligated  to  fast  on 
 the  day  before  Pesach.  Even  when  women  have  aborted  their  first  baby,  and 
 another  child  is  born  after  that,  this  child  is  also  obligated  to  fast  as  a  first-born. 
 Some  believe  that  even  the  first-born  females  should  fast,  but  according  to  our 
 custom, only the first-born males fast. 

 In  case  the  first  night  of  Pesach  is  on  a  Friday  night,  the  fast  is  done  on  Friday, 
 but  if  the  first  night  of  Pesach  is  on  Saturday  night,  then  the  fast  is  moved  to  the 
 Thursday before Pesach. 

 In  case  the  firstborn  is  a  small  boy,  the  father  fasts  on  his  behalf,  and  according 
 to  some  beliefs,  if  the  father  is  himself  a  first-born,  then  the  mother  will  have  to 
 fast  unless  she  is  pregnant  or  has  recently  given  birth  which  makes  her  exempt 
 from fasting. 

 If  on  the  day  of  the  Fast  of  the  First-Born  there  is  a  Brit  Milah,  a  wedding,  a 
 Pidyon  Haben  or  a  Siyum  Masechet  ceremony,  and  the  first-born  is  present  at 
 that  ceremony,  he  can  end  his  fast.  Even  mothers  who  fast  for  their  first-born 
 child and are present at these ceremonies can end their fast. 

 Usually,  the  rabbi  of  the  community  arranges  for  a  Siyum  Masechet  (signifying 
 the  end  of  the  reading  of  a  section  of  Gemara)  so  that  the  first-born  can  end  his 
 fast  by  participating  in  that  ceremony,  and  thus  not  feel  weak  at  the  time  of  the 
 seder. 
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 INTRO TO THE HAGGADAH 

 Have  you  ever  wondered  why  Pesach  has  more  than  one  name  -  Chag  Ha’pesach,  and 
 Chag  hamatzot?  Why  is  Pesach  specifically  called  Chag  Hamatzot  ?  Aren’t  there  other 
 mitzvot  of  Pesach  that  we  fulfill?  Why  can't  it  just  be  called  Chag  Ha’pesach? 
 Additionally,  have  you  ever  asked  yourself  why  matzah  is  called  poor  man’s  bread, 
 lechem  oni  ?  Aren’t  we  encouraged  to  act  and  feel  like  kings  and  people  of  royalty  during 
 the night of Pesach? 

 Rav  Ovadiah  Yosef  zt”l  offered  an  answer  to  these  questions  in  his  monumental  work, 
 Chazon Ovadiah  , through quoting the following  mashal  : 

 There  was  once  a  very  wise  shepherd  who  worked  humbly  alone  on  his  field.  He  was 
 also  very  talented  in  playing  the  flute.  One  day,  the  king  of  the  city  came  across  this 
 shepherd.  The  king  was  taken  aback  and  extremely  enjoyed  the  beautiful  sounds  and 
 songs  the  shepherd  was  peacefully  playing.  After  recognizing  the  amount  of  wisdom 
 this shepherd honed, he brought the shepherd to work in the king’s palace. 

 The  shepherd  was  first  brought  to  work  in  one  of  the  lower-ranking  occupations.  Soon 
 enough,  however,  using  his  wisdom  and  high  mental  capability,  the  shepherd  turned  into 
 the  king’s  treasurer  and  sat  right  under  the  king.  The  rest  of  the  king’s  servants  became 
 jealous  and  envious  of  this  bright  fellow,  and  they  sought  a  plan  to  get  the  new  treasurer 
 accused of treason to get him killed. 

 The  servants  came  to  the  king  and  claimed  lies  and  false  accusations  against  the  new 
 treasurer.  They  told  the  king  that  the  treasurer  had  been  stealing  money  and  valuables 
 from  the  kingdom.  The  king  was  astonished  and  could  not  believe  his  servants.  He  kept 
 on  doubting  his  servants'  claims  until  one  day  he  decided  to  open  a  case  against  the 
 treasurer. 

 The  next  day,  the  king  with  his  servants  in  tow  knocked  on  the  former  shepherd’s  house. 
 The  treasurer  opened  the  door  and  was  shocked  to  see  the  king  at  his  front  doorstep. 
 He  warmly  invited  him  in  while  politely  asking  the  reason  for  the  king’s  arrival.  "We  have 
 been  informed  that  there  have  been  several  acts  of  stealing  within  the  kingdom, 
 specifically  within  the  treasury  department,"  said  the  king.  "We,  therefore,  need  to 
 search  your  personal  quarters  at  once."  The  treasurer  was  astonished  to  hear  such 
 claims  against  him.  He  had  never  stolen  a  penny  in  his  life!  The  king  along  with  his 
 servants  began  their  diligent  search  of  the  household,  only  to  find  nothing  out  of  the 
 ordinary.  While  packing  up  to  leave,  one  of  the  servants  spotted  a  secret  door  leading  to 
 a  room.  "We  forgot  one  room!"  exclaimed  the  servant.  While  the  team  was  approaching 
 the  room,  the  treasurer  became  frightened  and  went  down  on  his  knees  and  started 
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 begging  at  the  king's  feet.  "Please,  please,  do  not  go  into  that  room!"  yelled  the 
 treasurer. "I will do anything for you not to enter, please for my own sake, do not enter!" 

 The  king  was  very  suspicious  of  his  treasurer,  and  at  this  point  the  king  demanded 
 entrance  into  this  room.  Without  entrance,  the  king  threatened  to  take  his  life.  The 
 treasurer  began  to  cry  while  allowing  them  entry.  He  opened  the  door  ever  so  slowly 
 and,  low  and  behold,  there  it  was.  Sitting  in  the  middle  of  the  room  was...  a  staff  and  an 
 instrument,  the  flute.  "What  is  this?"  the  king  asked  in  a  state  of  confusion.  “Why  is  this 
 so special for you to hide it so carefully?” 

 The  shepherd  began  to  explain  the  story  behind  this  unique  setting.  He  explained  that 
 every  single  day  since  he  entered  the  royal  palace,  after  work  he  would  go  back  home, 
 enter  this  room,  dress  up  as  a  shepherd  and  begin  playing  his  flute.  Why,  may  you  ask? 
 Because  the  shepherd  wanted  to  always  remind  himself  of  where  he  came  from.  He  did 
 not  want  to  forget  what  his  social  status  was  before  he  became  a  treasurer.  With  this 
 mentality  and  praiseworthy  practice,  the  shepherd  was  able  to  become  the  treasurer 
 sitting  beside  the  king.  He  realized  and  appreciated  every  single  second  he  began 
 working  for  the  king  and  used  his  wisdom  to  achieve  greatness  within  the  kingdom. 
 Otherwise,  explained  the  shepherd,  “without  reminding  myself  of  the  past,  I  would  not 
 be  the  same  person.  It  was  a  plan  in  order  to  avoid  becoming  too  haughty  and  arrogant 
 within the kingdom.” 

 From  this  parable,  we  can  learn  valuable  lessons.  We,  the  Jewish  people,  are 
 compared  to  the  shepherd.  The  shepherd  constantly  remembered  where  he  came  from. 
 He  became  very  humble  and  wise  through  subjugating  himself,  a  deterrent  from 
 becoming  haughty  and  arrogant.  This  is  the  exact  reason  why  we  call  Pesach  the 
 holiday  of  matzot  because  matzah  symbolizes  humility.  Matzah  is  only  kosher  if  it’s  not 
 given  the  ability  to  rise.  We  have  to  emulate  the  shepherd  by  reminding  ourselves 
 where  we  came  from  and  how  low  we  were  as  slaves  in  Mitzrayim  .  The  chametz  rises 
 because  of  the  fermentation  of  the  yeast.  Matzah  stays  low  and  humble.  We  get  rid  of 
 our  chametz  to  remind  ourselves  not  to  rise  and  become  haughty.  Yes,  at  the  seder  we 
 are  commanded  to  recline  and  we  resemble  kings  on  this  very  special  night.  However, 
 we  must  realize  how  we  got  here;  how  much  suffering  our  forefathers  went  through  in 
 order  to  achieve  this  very  moment.  Therefore,  we  eat  matzot,  poor  man’s  bread  -  to 
 remind  ourselves  to  stay  humble  and  wise.  Humility,  subjugation,  and  constant 
 self-awareness  are  the  recipe  to  battle  egotism  and  haughtiness,  protecting  us  from 
 assimilating and becoming like the other nations of the world. 

 As  we  read  the  Haggadah  and  start  the  seder  on  this  special  night,  let’s  make  sure 
 never  to  forget  where  we  came  from  and  never  to  overlook  the  divine  intervention  that 
 Hashem  performed  for  us  in  Mitzrayim  .  The  seder  night  should  be  used  to  reflect, 
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 ponder,  thank,  and  praise  Hashem  for  all  the  open  and  hidden  miracles  that  were  done 
 for us. 

 May  we  be  zoche  to  eat  the  matzah  as  royalty  and  to  acquire  the  venerable  traits  of 
 humility,  paving  the  path  towards  our  full  redemption  with  the  building  of  the  third  Beit 
 Hamikdash and Mashiach’s arrival very soon, amen! 

 Chag Kasher V’samaech! 

 Explanation  of  the  amount  of  wine  that  must  be  consumed  (Revi'it),  and  amount 
 of matzah or lettuce that must be eaten (Kezai'it): 

 Each  cup  of  wine  must  contain  at  least  one  Revi'it  which  is  about  86cc  or  about  3 
 fl. oz., and each time at least half the contents of the cup must be consumed. 

 For  those  who  cannot  drink  so  much  wine,  they  can  mix  equal  amounts  of  pure 
 wine with water or with Kosher for Passover grape juice. 

 Those  people  who,  for  medical  reasons,  are  unable  to  drink  wine  can  use  Kosher 
 for Passover grape juice entirely. 

 For  matzah,  the  minimum  amount  required  (a  Kezai'it)  is  about  17  grams,  and  for 
 lettuce  is  a  little  more.  (A  Kezai'it  is  the  amount  of  matzah  or  lettuce  that  when 
 crushed can fill the volume of about one ounce.) 

 In  this  Haggadah,  wherever  the  proper  amount  of  matzah  or  lettuce  is  mentioned, 
 it means a Kezai'it. 

 Kadesh - Aviel Livian 

 We  all  know  the  greatness  of  this  special  night.  There  is  a  tremendous  level  of  holiness 
 that  one  can  attain  by  going  through  the  Haggadah  and  the  process  of  the  seder.  We 
 start  off  the  night  with  Kiddush  where  we  confidently  say מועדים  באהבה  אלוקינו  ה׳  לנו  ״ותתן  
 that  Hashem  gave  us  these  Yamim  Tovim,  with  love!  This  is  possibly  one  of  -   לשמחה…״
 the  most  important  things  we  mention  throughout  the  night.  We  start  the  seder  by 
 reminding ourselves that Hashem loves us. 

 R’  Ovadiah  Yosef  zt”l  used  to  say  over  to  his  children  a  story  about  R’  Chaim  of  Brisk. 
 Already  from  a  very  young  age  R’  Chaim  was  known  for  his  ingenuity.  One  time,  when 
 he  was  just  a  little  boy,  he  was  learning  with  his  father,  who  was  known  as  the  “Bais 
 Halevi.”  When  they  finished  learning,  the  father  proudly  looked  at  his  son  and  asked 
 him,  “Chaim,  do  you  know  that  I  love  you?”  “Yes  Abba,  of  course  I  know  that  you  love 
 me!”  the  young  boy  replied.  The  father  then  asked,  “How  do  you  know  that  I  love  you?” 
 The  clever  boy  replied,  “Since  I  love  you,  I  know  that  you  must  love  me  too.  Like  it  says 
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 in  Mishlei, לאדם׳  האדם  לב  כן  לפנים   הפנים  ׳כמים   -  Just  as  water  reflects  a  face…  so  does 
 man’s heart reflect back at him by another  ” (Mishlei  27:19). 

 The  father,  amazed  by  his  son‘s  brilliance,  continued  to  ask,  “Who  do  you  think  has  a 
 greater  love  for  the  other?  Do  you  think  I  love  you  more,  or  you  love  me  more?”  Without 
 hesitation,  the  boy  quickly  answered,  “I  think  your  love  for  me  is  greater  than  my  love  for 
 you.  Love  comes  from  a  person‘s  heart.  I  am  still  a  child,  my  heart  is  small.  You  are  an 
 adult, your heart is bigger, so you have more room in your heart to love me more.” 

 R’  Ovadiah  zt”l  would  end  this  story  by  exclaiming  to  his  children,  “We  can  not  imagine 
 how  much  love  Hashem  has  for  us.  Hashem’s  love  is  not  limited  by  size.  Hashem’s  love 
 for us is infinite!” 

 The  most  important  thing  we  can  do  as  Jews  is  to  constantly  remind  ourselves  that 
 Hashem  loves  us.  Not  just  as  a  nation,  but  also  as  individuals.  No  matter  who  we  may 
 be, or what we may have done, Hashem’s love for us is infinite! 

 This  is  the  reason  our  Chachamim  felt  the  need  for  us  to  start  this  holy  night  with  these 
 important  words.  We  must  reinforce  this  belief  within  ourselves  -  that  Hashem  loves  us, 
 and  only  then  can  we  go  through  the  rest  of  the  Haggadah  and  build  upon  it.  When  a 
 person  understands  this,  he  can  start  to  see  Hashem’s  love  for  us  throughout  every 
 step  of  our  journey  of  Yetziat  Mitzrayim.  Hashem  did  so  many  miracles  for  us,  even 
 when  we  were  on  the  lowest  level  of  tumah  in  Mitzrayim,  because  Hashem  wanted  to 
 show us that His love for us is unconditional. 

 The  Netivot  Shalom  points  out  that  the  only  time  in  the  Torah  that  the  Jews  are  referred 
 to  as ישראל״  בכורי  ״בני   -  Hashem’s  firstborn  child  -  is  specifically  when  they  were  in 
 Mitzrayim, in a disgusting state of  tumah  . 

 As  Jews  we  must  always  remember  that  Hashem  loves  us  no  matter  what!  May  we 
 merit  to  constantly  recognize  and  feel  Hashem’s  love  for  us,  and  show  Hashem  that  we 
 love Him too. 

     We pour the first cup and recite Kiddush over it. 
 Every  person  in  the  household  should  stand  up  holding  his  cup  in  his  right  hand. 
 The  one  reciting  Kiddush  should  have  in  mind  to  fulfill  everyone  else's  obligation 
 of reciting Kiddush, and they in turn have in mind to fulfill their obligation. 

 If  Pesach  falls  on  Shabbat  one  should  say  Shalom  Aleichem,  Eshet  Hayil,  Atkenu 
 Se'udatah, then skip Azamer Bishvahin and continue. 
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  עלַ־מֵ֖י  י��בּיִצֵ֑נ�י  דּשֶֶׁ֭א  בּנִ�א֣וֹת  אֶחְסָֽר׃  �א֣  �עִ֝֗י  י�הֹו�ה֥  לְ�ו�ד֑  מִזמְ֥וֹר
י  י�נ�הֲלנֵֽ�י׃  מְנ�ח֣וֹת נ�י  י�שׁוֹבבֵ֑  נ�פשְִׁ֥ �ק  י�נֽ�חֵ֥ ֗֝ עןַ  במְַעגְּלְיֵ־צֶ   גּםַ֤  שְׁמֽוֹ׃  למְַ֣
ו�ת  בּגְיֵ֪א  כִּֽי־אֵלֵ֨�   שִׁבטְְ�֥  עמִָּ�י֑  כּיִ־אַתָּ֥ה  �ע֗  �א־אִ֘י�א֤  צלַמְָ֡

� מָּה  וּמִ֝שְׁענַ�תֶּ֗ נ�י׃  הֵ֣ ן  לפְנָ�י֨  תַּעֲ�֬�  י�נ�חֲֽמֻֽ מֶן  דּשִַּׁ֖נ�תָּ  צֹ��י֑  נ�ג֥דֶ  שֻׁלחְָ֗   בשֶַּׁ֥
י י  �א֝שִׁ֗ �  �ו�י�הֽ׃  כּוֹסִ֥ סֶד  ט֤וֹב  אַ֤ י  י�֭�דּפְוּנ�י  ו�חֶ֣ י  חַיּיָ֑  כּלָ־י�מֵ֣   ו�שַׁבתְִּ֥

�� י�מִֽים׃   בּבְיֵת־י�הֹ֝ו�ה֗ לאְֹ֣

י�ם  ו�י�כלֻּוּ֛  הַשִּׁשִּׁי:  יוֹם �ץ  הַשָּׁמַ֥   בּיַּוֹ֣ם  אֱ�הִים֙  ו�י�כַ֤ל  ו�כלָ־צבְאָָֽם׃  ו�הָאָ֖
ר  מְלאַכתְּ֖וֹ  הַשְּׁביִעִ֔י   מִכּלָ־מְלאַכתְּ֖וֹ  הַשְּׁביִעִ֔י  בּיַּוֹ֣ם  ו�יּשְִׁבֹּת֙  עשָָׂ֑ה  אשֲֶׁ֣
ר ��  עשָָֽׂה׃  אשֲֶׁ֥   ב֤וֹ  כִּ֣י  אֹת֑וֹ  ו�י��דּשֵׁ֖  הַשְּׁביִעִ֔י  אֶת־יוֹ֣ם  אֱ�הִים֙  ו�י�בָ֤

  שָׁבתַ֙ מִכּלָ־מְלאַכתְּ֔וֹ אשֲֶׁר־בָּ�א֥ אֱ�הִ֖ים לעַשֲֽׂוֹת׃

  מכאן  מתחילים  בחול  טוב  יום  חל  אם
 If Pesach falls out in a weekday, one starts from here: 

לּהֶ מוֹעֲ�י֣ י�הֹו�ה֔ מִ��אֵ֖י ֑��שׁ אשֲֶׁר־תִּ��א֥וּ אֹת�֖ם בּמְוֹעֲ�םֽ׃   אֵ֚

  ו�י��בֵּ֣ר מֹשֶׁ֔ה אֶת־מֹעֲ�י֖ י�הֹו�ה֑ אֶל־בּנְ�י֖ י�שְׂ�אֵֽל׃

  סַבְ�י מָ�נ�ן ועונים לחְַיּיִם

  בּרָוּ� אַתָּה י�הֹו�ה. אֱ�הֵינוּ מֶלֶ� הָעוֹלםָ. בּוֹ�א פְּ�י הַגּפֶןֶ:

  מִכּלָ-עםָ  בּנָוּ  בּחַָר  אשֲֶׁר  הָעוֹלםָ.  מֶלֶ�  אֱלהֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
  אֱ�הֵינוּ  י�הֹו�ה  לנָוּ  ו�תִּתֶּן  בּמְִצוְֹת�יו.  ו��דּשְָׁנוּ  מִכּלָ-לשָׁוֹן.  ו�רוֹמְמָנוּ
  חַגּיִם  לשְִׂמְחָה.  מוֹעֲ�ים  וּ)  למְִנוּחָה  שַׁבּתָוֹת  (בשבת  בּאְַהֲבהָ.
  הַמַּצּוֹת  חַג  יוֹם  ו�אֶת)  הַזּהֶ  הַשַּׁבּתָ  יוֹם  (בשבת  אֶת  לשְָׂשׂוֹן.  וּזמְַנּיִם

  מִ��א  בּאְַהֲבהָ  חֵרוּת�נוּ.  זמְַן  הַזּהֶ.  ��שׁ  מִ��א  טוֹב  יוֹם  ו�אֶת  הַזּהֶ.
  �דּשְַׁתָּ  ו�אוֹת�נוּ  בחַָ�תָּ  בנָוּ  כּיִ  מִצְ�י�ם.  ליִציִאַת  זכֵרֶ  ��שׁ

  בּאְַהֲבהָ  (בשבת  ��שֶׁ�  מוֹעֲ�י  וּ)  ו�שַׁבּתָוֹת  (בשבת  מִכּלָ-הָעמִַּים.
  מְ�דּשֵׁ  י�הֹו�ה.  אַתָּה  בּרָוּ�  הִנ�חַלתְָּנוּ.  וּבשְָׂשׂוֹן  בּשְִׂמְחָה  וּבְ�צוֹן)

  (בשבת הַשַּׁבּתָ ו�) י�שְׂ�אֵל ו�הַזּמְַנּיִם:
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  מוסיפים  שבת  במוצאי
 On Saturday night one says: 

  בּרָוּ� אַתָּה י�הֹו�ה. אֱ�הֵינוּ מֶלֶ� הָעוֹלםָ. בּוֹ�א מְאוֹ�י הָאֵשׁ:

  לחְֹל.  ��שׁ  בּיֵן  הַמַּבדְּיִל  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
  י�מֵי  לשְֵׁשֶׁת  הַשְּׁביִעיִ  יוֹם  וּביֵן  לעָמִַּים.  י�שְׂ�אֵל  וּביֵן  לחְשֶׁ�.  אוֹר  וּביֵן

  יוֹם  ו�אֶת  הִבדְּלַתְָּ.  טוֹב  יוֹם  לִ��שַּׁת  שַׁבּתָ  ��שַּׁת  בּיֵן  הַמַּעשֲֶׂה.
  אֶת  ו�הִ�דּשְַׁתָּ  ו�הִבדְּלַתְָּ.  הִ�דּשְַׁתָּ  הַמַּעשֲֶׂה  י�מֵי  מִשֵּׁשֶׁת  הַשְּׁביִעיִ

  ��שׁ  בּיֵן  הַמַּבדְּיִל  י�הֹו�ה.  אַתָּה  בּרָוּ�  בִּ��שָּׁת��.  י�שְׂ�אֵל  עמְַּ�
  לְ��שׁ:

  ו�הִגּיִענָוּ  ו��יּמְָנוּ  שֶׁהֶחֱי�נוּ  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
  לזַּמְַן הַזּהֶ:

  בהסבה  וישתו
 We drink the cup of wine while leaning on the left side. 

 Urchatz - Yoav Arjang 

 "Why  do  we  wash  our  hands  at  this  point  in  this  seder?"  the  Talmud  asks.  "Because  it  is 
 an  unusual  activity  which  prompts  the  children  to  ask  questions."  The  very  name 
 Haggadah  means  "telling",  for  the  goal  of  the  seder  is  to  arouse  curious  questions  and 
 provide satisfying answers. 

 We've  all  felt  the  sense  of  awe  upon  meeting  a  fascinating  person  or  reading  an 
 enlightening  new  book.  But  as  adults  we  may  become  enslaved  by  the  idea  that  it's 
 more  sophisticated  to  "know  it  all."  Passover  teaches  that  to  be  truly  free  we  must 
 approach  life  with  child-like  wonderment.  "Who  is  the  wise  person?"  asks  the  Talmud. 
 "The one who learns from everyone." 

 Passover  is  the  holiday  of  springtime,  joy  and  renewal.  Nissan  is  the  first  month  of  the 
 year.  And  the  very  word  for  "month"  -  chodesh  ,  has  the  same  letters  as  the  word  for 
 "new"  -  chadash  .  The  seder  is  filled  with  unusual  activities.  Be  curious.  Be  a  student  of 
 life. Be free. 

 One should wash their hands before eating karpas without a blessing. 
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 Karpas - Jared Rahmanan 

 Karpas  are  the  herbs  that  we  dip  into  vinegar  at  the  seder.  The  bitter  taste  we  get  from 
 doing  this  is  supposed  to  remind  us  of  the  bitter,  backbreaking  labor  our  ancestors 
 endured  in  Egypt.  Why  parsley?  Parsley  is  a  vegetable  that  is  most  commonly  grown  in 
 the  springtime,  so  it’s  supposed  to  remind  us  of  spring,  the  season  that  the  Torah 
 explicitly  says  the  holiday  of  Pesach  should  be  held  in  (Deuteronomy  16:1  ).  But  parsley 
 is  known  for  growing  in  all  seasons,  even  in  the  snow!  Why  do  we  need  to  remember 
 spring  with  a  vegetable  that  isn’t  even  exclusive  to  spring?  Why  do  we  need  to 
 remember  spring  at  all?  Do  we  forget  when  to  celebrate  Pesach  sometimes  that  we 
 need to remember it’s in the spring? 

 The  month  of  spring  represents  a  deep  concept.  Flashback  to  when  we  celebrated  the 
 creation  of  the  world  on  Rosh  Hashanah,  in  the  fall  month  of  Tishrei.  From  that  point  on, 
 our  days  begin  to  get  colder  and  shorter,  the  nights  begin  to  get  longer,  and  the  leaves 
 on  the  trees  start  to  turn  brown  and  die.  From  the  point  of  creation  in  the  Torah,  until  the 
 exodus  from  Egypt,  the  path  of  the  Jewish  people  appears  to  only  be  going  downhill. 
 First  Adam  and  Chava  sin,  then  Cain  kills  Hevel,  then  the  world  is  destroyed  with  a 
 flood,  then  Rachel  dies  after  her  son  Binyamin  is  born,  and  then  Yosef’s  brothers  sell 
 him  into  slavery.  The  climax  of  darkness  for  the  Jews  is  when  the  entire  nation  is  forced 
 into  horrible,  miserable,  and  hopeless  slavery,  with  many  Jews  dying  in  the  process. 
 Yet,  just  when  it  seems  there  is  no  hope  left  and  all  we  can  see  is  darkness,  Hashem 
 frees  us  from  our  slavery  and  takes  us  out  of  Egypt  with  marvelous  miracles.  Under  the 
 leadership  of  Moshe,  we  are  able  to  leave  Egypt,  receive  the  greatest  blessing  in  the 
 world,  the  Torah,  and  make  our  way  through  the  desert  to  the  promised  land.  From  that 
 point  on,  our  trajectory  is  only  upwards.  Our  nation  only  gets  bigger  and  stronger.  We 
 are  able  to  build  a  powerful  kingdom  in  our  own  land.  Just  as  the  leaves  die  and  the 
 darkness  only  appears  to  be  increasing  from  the  fall  to  winter,  we  start  to  see  a  sliver  of 
 hope  in  spring.  The  days  slowly  get  longer,  the  nights  shorter,  and  the  temperature 
 rises.  We  start  to  see  trees  that  once  looked  dead,  now  blossoming  with  beautiful  colors 
 and radiance. 

 Spring  represents  a  new  hope;  rebirth.  Remembering  Pesach  in  spring  teaches  us  that 
 it  doesn’t  matter  how  dark  it  gets,  how  hopeless  life  looks.  All  it  takes  is  some  time,  and 
 we’ll  eventually  be  able  to  see  ourselves  blossom.  Parsley  can  survive  the  coldest 
 winters,  darkness,  and  the  bitter  vinegar  of  life,  so  too  can  the  Jewish  people  survive 
 any  challenge  they  face.  That  is  why  we  eat  parsley  for  Karpas  and  remember  the 
 springtime on Pesach. 
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 One  should  take  less  than  a  Kezai'it  of  karpas  and  dip  it  into  saltwater.  One 
 should  make  a  blessing  on  the  karpas  and  have  in  mind  that  this  blessing  should 
 cover the maror. 

  בּרָוּ� אַתָּה י�הֹו�ה. אֱ�הֵינוּ מֶלֶ� הָעוֹלםָ. בּוֹ�א פְּ�י הָאֲ�מָה:

  ומרור  מצה  אכילת  עד  שלם  הקערה  סוד  שיהיה  כדי  מהכרפס  להשאיר  ויזהר  הסבה  בלי  אותו  ויאכל

 Eat  a  small  portion  of  karpas  without  leaning  and  make  sure  some  is  left  in  the 
 seder plate. 

 Yachatz - Rabbi Simon Basalely 

 Very  early  in  the  seder  we  take  the  middle  of  our  three  matzot  and  break  it  in  half  - 
 keeping  half  on  the  table  and  hiding  the  other  half  away  for  later.  What  is  the  symbolism 
 of  this  procedure  which  we  call  yachatz?  Rav  Yosef  Dov  Soloveitchik  gives  the  following 
 explanation:  when  we  break  our  matzah  in  half,  we  are  actually  emulating  what  our 
 forefathers  did  in  Egypt.  When  our  ancestors  were  slaves,  perhaps  some  had  more 
 bread  and  some  had  less,  but  those  who  had  more  would  break  a  piece  from  their 
 bread  and  share  with  those  who  had  less.  We  commemorate  that  with  the  breaking  of 
 our  matzah  in  half.  Rav  Soloveitchik  describes  the  experience  of  the  Jewish  people  in 
 Egypt  as  the  development  of  the  Chesed  community  -  the  community  that  does 
 kindness  for  one  another.  Part  of  being  a  community  is  being  a  Chesed  community  -  a 
 community  in  which  kindness  for  others  is  prioritized.  We  commemorate  this  at  the 
 seder. 

 This  idea  is  hinted  at  in  the עניא  לחמא  הא   section  we  recite  in  the  beginning  of מגיד   .  We 
 invite  two  groups  of  people  to  our  table: דכפין  כל   -  anyone  who  is  hungry  and דצריך  כל   - 
 anyone  who  is  needy.  What’s  the  difference  between  these  two  groups?  Rav 
 Soloveitchik  explains  that דכפין  כל   is  an  invitation  for  those  who  lack  food,  while דצריך  כל  
 -  anyone  who  is  needy  -  is  an  invitation  for  those  who  may  not  need  money  or  food,  but 
 need  companionship;  they  are  all  alone.  As  we  relive  the  experience  of  leaving  Egypt 
 we  also  remind  ourselves  of  what  it  means  to  be  part  of  the  Jewish  community  -  making 
 sure that each and every member of our people is taken care of. 

 One  takes  the  middle  matzah  and  breaks  it  into  two  pieces,  representing  a  Vav 
 and  a  Daled.  The  Vav  should  be  bigger  and  is  hidden  for  the  Afikoman.  The  Daled 
 is placed back on the seder plate between the other matzot. 
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 Maggid - Ariel Hakimi 

 Tonight  we  have  a  mitzvah  to  tell  the  story  of  how  we  were  freed  from  exile.  A  way  to 
 become  joyous  in  telling  the  story  of  the  Haggadah  is  to  learn  what  a  special  night  this 
 Yom Tov is. 

 This  Yom  Tov  is  called  Pesach  because  Hashem  skipped  [ פסח   ]  over  the  houses  of  the 
 Jews when He smote the firstborns of the Egyptians. 

 The  Maharal  asks:  By  all  the  ten  makot,  Hashem  protected  the  Jews  and  smote  solely 
 the  Mitzrim  .  For  example,  during  the  plague  of  darkness  [ חשך   ],  the  Mitzrim  couldn’t  see, 
 they  couldn’t  even  move,  and  for  the  Jews  it  was  light  and  bright.  This  pattern  took 
 place  throughout  all  the  makot.  So  why  is  this  holiday  called  Pesach,  which  singles  out 
 one  example  of  Hashem’s  hashgachah  pratit  to  protect  the  Jewish  nation?  There  were 
 several  other  examples  of  this  hashgachah  pratit  ,  and  the  Yom  Tov  could  have  been 
 named for them. 

 The  Maharal  answers,  the  malachim  were  Hashem’s  emissaries  to  perform  the  makot  . 
 To  protect  Klal  Yisrael,  Hashem  raised  the  Jews  higher  than  the  malachim  .  The  makot 
 couldn’t  affect  them  because  they  were  on  a  higher  level.  However,  makat  bechorot  was 
 performed  by  Hashem  Himself.  As  it  is  stated, מלח  ולא  אני  מצרים  בארץ  ועברתי   -  “I  passed 
 through  Eretz  Mitzrayim,  I  and  not  an  angel...”  So  how  were  the  Jews  saved?  The 
 Maharal  teaches:  Hashem  elevated  the  Jews  up  to  His  level.  They  became  a אלו-ה  חלק  
 kivayachol  ,  united  with  Hashem,  and  thereby  saved.  This  is  the  reason  it  is  called  ,   ממעל
 Pesach,  because  when  Hashem  skipped  [ פסח   ]  over  the  Jewish  houses,  this  means 
 Hashem raised the Jewish people to the highest levels to save them. 

 Our  sages  teach  that  on  the  seder  night,  Hashem  sends  His  holy  angels  to  this  world 
 and  instructs  them  to  go  see  what  His  children  are  doing.  The  angels  then  return  to 
 Hashem  and  report,  “Fortunate  is  the  nation  who  has  it  so,  fortunate  is  the  nation  whose 
 God  is  Hashem!  We  found  Your  nation  sitting  around  tables  in  the  manner  of  kings 
 recounting  Your  praises  to  their  children.”  Rav  Ovadiah  Yosef  zt”l  expounded  on  this 
 further  and  explained  that  the  angels  mean  to  say  to  Hashem,  "look  at  Your  children 
 who  are  behaving  in  this  manner  even  after  thousands  of  years  in  bitter  exile."  This  is 
 especially  true  in  our  generation  when  the  spiritual  exile  is  almost  too  great  to  bear.  Who 
 would  have  believed  that  the  Jewish  nation  would  have  withstood  these  difficult  tests? 
 Nevertheless,  in  spite  of  the  tremendous  materialistic  abundance  surrounding  us 
 everywhere  and  the  revulsion  of  religion  in  the  eyes  of  so  many,  the  Jewish  nation  sits 
 together,  in  a  beautiful  show  of  love  of  Hashem,  His  Torah,  and  those  who  learn  it,  and 
 rejoice  during  this  holiday  while  educating  their  children  to  love  Hashem 
 whole-heartedly.  At  this  moment,  Hashem  becomes  filled  with  mercy  and  it  is  for  this 
 reason  that  this  night  is  called  “a  night  of  protection,”  for  when  Hashem  sees  the  Jewish 
 nation  sitting  at  the  seder,  He  is  filled  with  love  for  them  and  designates  the  time  for  their 
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 ultimate  redemption.  Indeed,  our  sages  teach,  “In  Nissan  they  were  redeemed  and  in 
 Nissan  they  shall  once  again  be  redeemed,”  for  the  days  of  Pesach  usher  in  our 
 salvation. 

 (From the teachings of Torah Wellsprings and Halachah Yomit) 

 We  say  the  Hah  Lachma  aloud  and  joyously.  This  is  the  story  of  the  Jews  leaving 
 Egypt and reciting it is a biblical mitzvah. 

 Hah Lachma Anya - HaRav Eliyahu Ben-Haim 

 The  Maggid  MiDovna  asks:  Why  do  we  say  “Ha”  lachma  anya  -  “  this  ”  is  the  bread  we 
 ate  in  Egypt.  This  isn’t  the  actual  bread  we  ate…  It  should  instead  say  “  KeHe”  lachma  - 
 “  this is similar  ” to the bread we ate in Egypt… 

 The  Maggid  MiDovna  ,  famous  for  teaching  lessons  through  his  parables,  brings  a 
 parable to answer this question. The parable goes as follows: 

 There  was  once  a  poor  man  who  became  very  rich  when  he  moved  to  America.  Once  a 
 year,  on  the  anniversary  of  his  coming  to  America,  to  remind  his  children  of  the  miracles 
 that  occurred,  he  dressed  up  in  an  old,  ripped  outfit  to  remember  his  poor  time,  and 
 would give many expensive gifts to all his children. 

 One  year,  poverty  struck  the  old  man,  and  he  was  left  with  nothing.  What  did  he  have 
 left? Nothing but that old, ripped outfit; and so he wore it. 

 This  story  unfortunately  resembles  our  current  state.  When  we  were  in  Israel  and  had 
 the  Bet  Hamikdash  it  was  one  thing,  but  today  we  are  back  in  galut  !  So  essentially,  we 
 are  still  slaves  today,  and  that's  why  we  don't  say  “  KeHe  ”  but  instead  say  “  Ha  ”.  This  is 
 still the bread of affliction since -we are in exile. 

 With  all  our  physical  luxuries  it  is  sometimes  very  easy  to  forget  this  lesson.  Although 
 we  are  no  longer  slaves  to  Pharaoh,  we  must  remember  that  we  have  not  reached  the 
 finish  line  yet.  We  still  have  a  lot  of  work  to  do  in  order  to  get  there.  B’Ezrat  Hashem  we 
 should  continue  taking  steps  closer  to  the  geula  and  we  should  see  Mashaich  very  soon 
 in our days. 

 Hah Lachma Anya - Eliyahu Ebrani 

 We  start  the  maggid  section  of  the  Haggadah  with  a  very  strange  statement.  After 
 pointing  out  that  the  matzah  at  the  table  is עניא  לחמא   -  poor  man’s  bread,  that  our 
 forefathers  ate  as  slaves  in  Egypt  -  we  say ויכול  ייתי  דכפין  כל   -  Whoever  is  hungry  come 
 and  eat.  It  seems  like  we’re  inviting  guests  over  -  but  the  door  is  closed  and  nobody 
 hears  us.  We’ve  already  started  the  meal,  we’ve  already  made  Kiddush,  at  this  point  it 
 seems a bit late to invite guests over. Why are we making this invitation? 
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 When  we  arrive  at  our  seder,  dressed  in  our  finest  clothing,  with  the  table  beautifully  set 
 and  the  house  spotless  after  a  good  Pesach  cleaning,  it’s  easy  for  us  to  become 
 absorbed  in  the  moment,  focusing  only  on  ourselves  and  all  the  good  that  we’re  blessed 
 with.  But  when  we  see  the  matzah,  the  simple  food  that  we  used  to  eat  as  poor  slaves, 
 it  reminds  us  that  there  are  people  out  there  today  that  do  not  have  all  the  blessings  that 
 we  have.  As  we  look  at  the  bread  we  would  eat  while  we  endured  hard  times,  we’re 
 reminded  that  even  today  there  are  Jews  who  are  unfortunatley  going  through  tough 
 times.  The  proper  response  as  Jews  seeing  other  Jews  in  pain  is  to  be  filled  with 
 empathy  and  to  want  to  help  the  others  out.  For  this  reason,  explains  the  Imrei  Sofer  , 
 immediately  after  seeing  the  matzah,  the  Haggadah  jumps  to  inviting  guests  over.  We 
 know  that  it  may  be  a  bit  late,  but  that  doesn't  matter,  because  when  we  hear  about 
 others  in  pain  our  immediate  response  is  to  try  our  best  to  help.  The  knee-jerk  reaction 
 of a Jew who hears someone else is in pain is to rush to their aid. 

 After  our  invitation  of  guests,  we  conclude  the  section  with  a  prayer  to  be  in  Israel  next 
 year.  This  line  comes  seemingly  out  of  nowhere,  unrelated  to  this  section  of  the 
 Haggadah. How does this line connect to the previous one? 

 The  Navi  promises  us ט  צִיּ֖וֹן ה  בְּמִשְׁפָּ֣ יהָ  תִּפָּדֶ֑ ה׃  ושְָׁבֶ֖  The  people  of“  ,(Yishayah  1:27)   בִּצְדָקָֽ
 Zion  will  be  saved…  through  charity.”  The  key  to  our  redemption  is  acts  of  kindness. 
 We’re  confident  that  when  we  care  about  other  Jews,  when  we  rush  to  help  others  in 
 need,  we  will  then  merit  Hashem  caring  for  us,  redeeming  us  from  exile,  and  returning 
 us to Israel. 

 :   פעמים  שלש  ואומרים  הקערה  את  מגביהין

 Raise the seder plate and recite three times: 

  דּכִפְיִן  כּלָ  �מִצְ�י�ם.  בּאְַ�עאָ  אַבהְָת�נ�א  אכֲלָוּ  דּיִ  ענַ�י�א.  לחְַמָא  הָא
  הַבּאָָה  לשְָׁנ�ה  הָכאָ.  הַשַּׁתָּא  ו�י�פסְַח.  י�ית�י  דּצְִ�י�  כּלָ  ו�י�כוּל.  י�ית�י

  בּאְַ�עאָ  הַבּאָָה  לשְָׁנ�ה  עבַדְּיֵ.  הָכאָ  הַשַּׁתָּא  �י�שְׂ�אֵל.  בּאְַ�עאָ
  �י�שְׂ�אֵל בּנְ�י חוֹ�ין:

 This  is  the  bread  of  destitution  that  our  ancestors  ate  in  the  land  of  Egypt.  Anyone  who 
 is  famished  should  come  and  eat,  anyone  who  is  in  need  should  come  and  partake  of 
 the  Pesach  sacrifice.  Now  we  are  here,  next  year  we  will  be  in  the  land  of  Israel;  this 
 year we are slaves, next year we will be free people. 
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 Mah Nishtana: The Four Questions - Rabbi Mosheh Aziz 

 The  Gemara  (Pesachim  116a)  teaches  that  the  mitzvah  of  the  Haggadah  must  be  done 
 in  question-answer  form.  It  is  generally  customary  for  the  children  at  the  Pesach  seder 
 to  ask  the  questions  of  Mah  Nishtana.  However,  the  Gemara  teaches  that  the 
 question-answer format is required even if there are no children at the Pesach seder: 

 “If  a  person’s  son  is  wise  and  knows  how  to  ask,  his  son  asks  him.  And  if  he  is  not  wise, 
 his  wife  asks  him.  And  if  even  his  wife  is  not  capable  of  asking  or  if  he  has  no  wife,  he 
 asks  himself  the  questions  and  answers  them.  Even  if  two  Torah  scholars  are  sitting 
 together  and  there  is  no  one  else  present  to  ask  the  questions,  they  must  ask  each 
 other.” 

 Why  is  it  so  necessary  to  tell  the  story  of  Pesach  in  question-answer  form?  The 
 Hegyone  Halacha  Haggadah  (page  30)  observes  that  asking  questions  is  another 
 expression  of  our  freedom  (  Herut  )  on  the  night  of  the  seder.  A  slave  who  is  in  servitude 
 must  obey  all  that  he  is  told  without  asking  any  questions.  When  our  forefathers  were 
 slaves  in  Egypt,  they  were  not  permitted  to  ask  any  questions.  As  another  expression  of 
 our  freedom,  it  is  necessary  to  tell  the  story  of  Pesach  in  question-answer  form. 
 Therefore,  we  must  stimulate  the  children  to  ask  questions  on  the  night  of  the  seder.  But 
 even  if  the  children  do  not  ask,  the  adults  must  ask  questions  about  Pesach  as  part  of 
 the mitzvah. 

 :   וישאלו  התינוקות  שיראו  כדי  אכלו  כבר  כאלו  הקערה  את  ומסלקים  שני  כוס  מוזגים

 We  pour  the  second  cup  and  remove  the  seder  plate  as  if  we  are  done  with  the 
 seder, so the children will wonder and ask: 

�להָ  נּשְִׁתַּנּהָ  מַה   אֵין  שֶׁבּכְלָ-הַלּיֵלוֹת  הַלּיֵלוֹת:  מִכּלָ  הַזּהֶ.  הַלּיַ
�להָ  אַחַת.  פּעַםַ  אפֲיִלוּ  מְטַבּלְיִן  אנֲ�חְנוּ   פעְמִָים:  שְׁתֵּי  הַזּהֶ  ו�הַלּיַ

�להָ  מַצּהָ.  או  חָמֵץ  אוֹכלְיִן  אנֲ�חְנוּ  שֶׁבּכְלָ-הַלּיֵלוֹת   כּלֻּוֹ  הַזּהֶ  ו�הַלּיַ
�להָ  י��קוֹת.  שְׁאָר  אוֹכלְיִן  אנֲ�חְנוּ  שֶׁבּכְלָ-הַלּיֵלוֹת  מַצּהָ:   הַזּהֶ  ו�הַלּיַ
ת�ין  אוֹכלְיִן  אנֲ�חְנוּ  שֶׁבּכְלָ-הַלּיֵלוֹת  מָרוֹר:   וּביֵן  יוֹשְׁביִן  בּיֵן  ו�שׁ

�להָ הַזּהֶ כּלֻּנָוּ מְסֻבּיִן:   מְסֻבּיִן. ו�הַלּיַ

 What  differentiates  this  night  from  all  [other]  nights?  On  all  [other]  nights,  we  don't  dip 
 [our  food],  even  one  time;  tonight  [we  dip  it]  twice.  On  all  [other]  nights  we  eat  chametz 
 and  matzah,  this  night,  only  matzah?  On  all  [other]  nights  we  eat  other  vegetables; 
 tonight  (only)  maror.  On  [all]  other  nights,  we  eat  either  sitting  or  reclining;  tonight,  we  all 
 recline. 
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 Avadim Hayinu - David Aziz 

 If  a  Chacham  knows  a  subject  perfectly  well,  there  should  be  no  need  for  him  to  discuss 
 it  and  review  it  again.  Or  a  doctor,  who  knows  the  craft  of  medicine  very  well  -  he  does 
 not need to redo medical school. Clearly, this isn’t about the subject matter. 

 However,  if  something  is  an  experience,  then  it's  something  you’re  excited  to  talk  about. 
 You’ll  discuss  all  of  its  nuances  and  aspects  and  you’ll  go  over  it  again  and  again.  For 
 example,  a  person  who  went  on  a  very  exciting  trip  -  months  later  or  maybe  even  years 
 later  -  will  look  back  at  those  pictures  and  retell  those  stories.  We  all  have  those 
 memories and experiences that we enjoy reviewing and discussing over and over again. 

 This  is  what  we're  supposed  to  feel  with  Yetziat  Mitzrayim  .  The  main  point  here  is  not 
 the  story;  it’s  the  experience  that  all  of  Am  Yisrael  went  through  and  every  Jew  is 
 supposed  to  relive  every  year.  Everyone  is  obligated  to  recapture  and  relive  that 
 experience. 

 The  Dubno  Maggid  uses  an  incredible  mashal  to  explain  the  approach  of  experiencing 
 Yetziat  Mitzrayim:  Imagine  a  rich  man  trying  to  convince  his  son  to  accompany  him  on 
 his  business  trip.  The  son  is  not  interested.  So,  the  rich  father  tells  him  that  if  he  comes 
 he  will  buy  him  an  expensive  watch.  After  hearing  this,  the  son  agrees  to  join.  On  the 
 way,  they  stop  at  an  inn.  At  the  inn,  a  poor  merchant  offers  to  sell  them  an  expensive 
 watch.  “The  watch  is  worth  one  thousand  coins,  and  I  will  sell  it  to  you  for  five  hundred!” 
 says  the  poor  merchant,  but  the  father  refuses  the  offer.  The  son,  looking  at  this 
 occurrence,  tells  his  father  that  he  is  not  really  serious  about  buying  a  watch.  He 
 reasons,  "if  this  man  offered  you  a  watch  at  half  price  and  you  refused,  what  will  happen 
 when  we  reach  the  fair,  where  they  sell  it  at  full  price?"  The  father  explains  to  the  son 
 that  this  poor  merchant  has  no  idea  the  real  cost  of  watches.  "When  we  get  to  the  fair," 
 he  says,  "you  will  see  that  the  real  value  of  an  expensive  watch  is  only  one  hundred 
 coins, and if the merchant wants to make a good profit, he will charge one hundred fifty." 
 Chazal  teach  us  “  Lo  Am  Haaretz  Chasid  ”  -  an  Am  Haaretz  (ignoramus)  is  not  pious. 
 Why?  The  reason  is  that  he  cannot  possibly  understand  the  value  of  emuna  and  the 
 greatness  of  the  miracles  that  Hashem  did  for  us;  he  does  not  comprehend  the 
 importance  of  Yetziat  Mitzrayim  .  On  the  other  hand,  a  Talmid  Chacham  knows  and 
 understands  the  importance  of  giving  over  the  emuna  in  Hashem  to  future  generations, 
 which comes through reliving  Yetziat Mitzrayim  . 

 Now,  why  is  it  important  to  stress  that  we  were  slaves?  Maybe  we  can  explain  a 
 connection  between  our  slavery  and  the  freedom  we  are  experiencing  tonight.  Rav 
 Beinish  Ginsburg  Shlita  explains  that  Hashem  wanted  us  to  have  an  experience  in  our 
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 minds  of  what  it  really  means  to  serve  Hashem.  A  slave  might  not  feel  like  going  to  work 
 today, but he has no choice; when your master makes demands, you get the work done. 

 We  can  compare  this  to  our  relationship  with  serving  Hashem.  A  man  in  the  morning 
 wakes  up,  puts  on  tefillin  ,  and  prays  in  a  minyan  .  In  the  middle  of  a  long  day  at  the 
 office,  he  might  not  feel  like  saying  Birkat  Hamazon  ,  but  he  does  it  anyway.  He  doesn’t 
 have  a  choice,  because  he  is  a  servant  of  Hashem.  We  left  the  avdut  (slavery)  of 
 Pharoah  to become  ovdei Hashem  . 

 Here’s  the  catch:  there  is  a  great  difference  between  these  two  types  of  servitude.  A 
 slave  to  an  insignificant  king  like  Pharoah  gets  little  or  no  internal  feeling  of  satisfaction 
 from  his  work.  But  a  slave  to  Hashem  ,  who  fulfills  mitzvot  daily,  regularly  emphasizes 
 his/her  tefilla  ,  makes  an  effort  to  help  others,  and  delves  into  l  imud  Torah  ,  feels  a  strong 
 sense  of  accomplishment  and  pride;  his/her  Neshama  is  fed  by  those  actions  and 
 he/she  connects  on  a  high  level  to  Hakadosh  Baruch  Hu  .  An  eved  Hashem  allows 
 his/her  neshama  to  flourish  and  feel  the  way  that  the  neshama  wants  to  feel.  He/she 
 allows his/her  neshama  to be free. 

 Chazal  say:  “ בתורה  שעוסק  מי  אלא  חורין  בן  לך  אין   ”  -  The  only  man  who  is  free  is  one  who 
 delves  in  the  Torah.  One  who  frees  himself  from  outside  influences  and  serves  Hashem 
 the way that his  neshama  desires has achieved true  freedom. 

  ההגדה.  אמירת  בשעת  מגולה  המצה  ותהיה  ההגדה,  ואומר  השולחן  על  למקומה  הקערה  מחזירים
 .   יכסנה  בידו   הכוס  שאוחז  בעת  ורק

 We  return  the  seder  plate  to  its  place  on  the  table  and  continue  with  the 
 Haggadah.  The  matzot  should  remain  uncovered  throughout  the  maggid,  but,  as  a 
 rule, whenever one raises the cup, the matzot should be covered. 

�ד  מִשָּׁם.  אֱ�הֵינוּ  י�הֹו�ה  ו�יּוֹציִאֵנוּ  בּמְִצְ�י�ם.  לפְַ�עֹה  הָי�ינוּ  עבֲָ�ים   בּיְ
  אֶת  הוּא  בּרָוּ�  הַקָּדוֹשׁ  הוֹציִא  �א  ו�אִלּוּ  נ�טוּי�ה.  וּבזִרְוֹעַ  חֲזָ�ה.
  הָי�ינוּ  מְשֻׁעבְָּ�ים  בנָ�ינוּ.  וּבנְ�י  וּבנָ�ינוּ  אנֲ�חְנוּ  עֲ�י�ין  מִמִּצְ�י�ם  אבֲוֹת�ינוּ
  יוֹ�עיִם  כּלֻּנָוּ  נ�בוֹנ�ים.  כּלֻּנָוּ  חֲכמִָים.  כּלֻּנָוּ  ו�אפֲלִּוּ  במְִצְ�י�ם.  לפְַ�עֹה

�ה  הַתּוֹ�ה.  אֶת   ו�כלָ-הַמַּ�בּהֶ  מִצְ�י�ם.  בּיִציִאַת  לסְַפּרֵ  עלָיֵנוּ  מִצוְ
  לסְַפּרֵ בּיִציִאַת מִצְ�י�ם הֲ�י זהֶ מְשֻׁבּחָ:

 We  were  slaves  to  Pharaoh  in  the  land  of  Egypt.  And  the  Lord,  our  God,  took  us  out 
 from  there  with  a  strong  hand  and  an  outstretched  forearm.  And  if  the  Holy  One, 
 blessed  be  He,  had  not  taken  our  ancestors  from  Egypt,  behold  we  and  our  children  and 
 our  children's  children  would  [all]  be  enslaved  to  Pharaoh  in  Egypt.  And  even  if  we  were 
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 all  sages,  all  discerning,  all  elders,  all  knowledgeable  about  the  Torah,  it  would  be  a 
 commandment  upon  us  to  tell  the  story  of  the  exodus  from  Egypt.  And  anyone  who 
 adds  [and  spends  extra  time]  in  telling  the  story  of  the  exodus  from  Egypt,  behold  he  is 
 praiseworthy. 

 Story of Five Rabbis - Daniel Dilamani 

 The  below  passage  tells  the  story  of  a  Pesach  seder  for  the  ages  -  the  greatest 
 hakhamim  of  the  time  gathered  in  Bnei  Brak,  the  home  of  Rabbi  Akiva.  It  is  tempting  to 
 try and imagine the depth of the conversations that were had on that awesome night. 

 When  we  take  a  step  back,  and  reread  this  famous  story  with  a  fresh  pair  of  eyes,  a 
 challenging  question  arises.  Why  were  those  sages  all  gathered  in  Bnei  Brak,  in  the 
 home  of  Rabbi  Akiva?  Today,  we  have  come  to  know  Rabbi  Akiva  as  one  of,  if  not  the 
 greatest,  of  all  the  hakhamim  .  But  at  that  time,  Rabbi  Akiva  was  considered  a  junior 
 student  to  the  other  sages  that  are  mentioned.  We  know  that  3  of  those  rabbis  -  Rabbi 
 Eliezer,  Rabbi  Yehoshua,  and  Rabbi  Tarfon  -  were  his  teachers.  They  each  had  their 
 own  yeshivot  in  their  own  hometown.  Why  would  they  leave  their  own  yeshivot  to  join 
 Rabbi  Akiva  in  his?  This  is  a  clear  breach  of  normative  protocol,  as  normally  the  student 
 travels  to  stay  by  the  teacher  for  chag,  not  the  other  way  around  (Talmud  Rosh 
 Hashana 16b, MT Talmud Torah 5:7). 

 This  question  is  only  strengthened  when  we  remember  that  (especially)  at  that  time,  a 
 significant  part  of  the  seder  consisted  of  discussing  the  halakhot  of  the  Korban  Pesach. 
 This  seder  took  place  in  the  years  following  the  destruction  of  the  Beit  HaMikdash,  vivid 
 memories  of  the  Temple  and  its  procedures  lived  in  the  heart  of  each  rabbi  at  that  table. 
 Now,  four  of  those  five  rabbis  actually  served  in  the  Beit  Hamikdash  themselves.  Rabbi 
 Tarfon  and  Rabbi  Elazar  ben  Azarya  as  kohanim  ,  Rabbi  Eliezer  (ben  Hyrcanus)  and 
 Rabbi  Yehoshua  as  levi’im  .  Rabbi  Akiva  was  the  only  one  who  wasn’t  a  Kohen  or  Levi  - 
 so  he  never  merited  to  serve  in  the  Beit  HaMikdash.  That  would  theoretically  make  him 
 the  least  familiar  with  the  practical  procedures  surrounding  the  Korban  Pesach.  So  why 
 was  the  seder  held  at  his  home?  Wouldn’t  it  have  been  more  fitting  to  go  to  the  home  of 
 one of the other sages, who could offer a first hand account of the Temple procedures. 

 In  order  to  understand  why  the  home  of  Rabbi  Akiva  was  chosen  as  the  location  of  the 
 seder,  we  need  to  remember  the  historical  backdrop  of  this  story.  The  Beit  HaMikdash 
 was  recently  destroyed,  and  the  Roman  oppression  of  the  Jews  put  our  spirits  at  an  all 
 time  low.  The  suffocating  decrees  of  the  evil  Emperor  Hadrian  only  made  things  worse. 
 Years  of  oppression  led  to  a  Jewish  revolt,  led  by  the  famous  Jewish  general,  Shimon 
 Bar  Kokhba,  and  endorsed  by  none  other  than  Rabbi  Akiva.  Times  were  tough  to  say 
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 the  least.  The  seder,  in  which  we  recount  our  redemption  from  Egypt,  must  have 
 become  a  bitter  experience,  as  the  contrast  between  the  redemption  of  Egypt  and  the 
 destruction of the Temple was too much to bear. 

 The  anguish  of  the  rabbis,  as  well  as  the  special  reason  why  Rabbi  Akiva  was  chosen, 
 can be found in the following famous story found at the end of Masekhet Makkot (24b): 

 On  another  occasion  they  [Rabban  Gamliel,  Rabbi  Elazar  ben  Azarya,  Rabbi 
 Yehoshua,  and  Rabbi  Akiva]  were  ascending  to  Jerusalem  after  the  destruction  of  the 
 Temple.  When  they  arrived  at  Mount  Scopus  and  saw  the  site  of  the  Temple,  they  tore 
 their  garments  in  mourning.  When  they  arrived  at  the  Temple  Mount,  they  saw  a  fox  that 
 emerged  from  the  site  of  the  Holy  of  Holies.  They  began  weeping,  but  Rabbi  Akiva  was 
 laughing.  They  said  to  him:  For  what  reason  are  you  laughing?  Rabbi  Akiva  said  to 
 them:  For  what  reason  are  you  weeping?  They  said  to  him:  This  is  the  place  concerning 
 which  it  is  written:  “And  the  non-priest  who  approaches  shall  die”  (Numbers  1:51),  and 
 now foxes walk in it; and shall we not weep? 

 Rabbi  Akiva  said  to  them:  That  is  why  I  am  laughing…  In  the  prophecy  of  Uriah  it  is 
 written:  "Therefore,  for  your  sake  Zion  shall  be  plowed  as  a  field…"  (Micah  3:12).  In  the 
 prophecy  of  Zechariah  it  is  written:  "There  shall  yet  be  elderly  men  and  elderly  women 
 sitting  in  the  streets  of  Jerusalem"  (Zechariah  8:4).  Until  the  prophecy  of  Uriah  (with 
 regard  to  the  destruction  of  the  city)  was  fulfilled  I  was  afraid  that  the  prophecy  of 
 Zechariah  would  not  be  fulfilled,  as  the  two  prophecies  are  linked.  Now  that  the 
 prophecy  of  Uriah  was  fulfilled,  it  is  evident  that  the  prophecy  of  Zechariah  remains 
 valid.  The  Gemara  adds:  The  Sages  said  to  him,  employing  this  formulation:  Akiva,  you 
 have comforted us; Akiva, you have comforted us. 

 Rabbi  Akiva  had  a  special  quality  -  the  ability  to  always  stay  optimistic  and  never  lose 
 hope,  a  trait  he  acquired  from  his  teacher,  Nahum  ish  Gamzu.  During  these  dark  times, 
 the  sages  needed  to  stay  by  the  only  person  they  knew  could  bring  them  hope  on  the 
 festival  of  redemption.  The  only  person  who  could  instill  in  them  the  faith  that,  once 
 again,  we  will  rebuild  our  Temple  in  Jerusalem,  and  celebrate  Pesach  the  way  it  was 
 meant  to  be  celebrated.  They  knew  they  had  to  go  to  their  premier  student,  Rabbi  Akiva 
 ben Yosef. 

  ו��בּיִ  בּןֶ-עזֲַ�י�ה.  אֶלעְזָרָ  ו��בּיִ  י�הוֹשֻׁעַ.  ו��בּיִ  אֱליִעזֶרֶ.  בְּ�בּיִ  מַעשֲֶׂה
  מְסַפְּ�ים  ו�הָיוּ  בְ�ק.  בּבִנְ�י  מְסֻבּיִן  שֶׁהָיוּ  טַ�פוֹן.  ו��בּיִ  עֲ�יבאָ.
�להָ.  כּלָ-אוֹתוֹ  מִצְ�י�ם  בּיִציִאַת   ו�אָמְרוּ  ת�למְִי�יהֶם  שֶׁבּאָוּ  עדַ  הַלּיַ

  להֶָם. �בּוֹת�ינוּ הִגּיִעַ זמְַן ��יאַת שְׁמַע שֶׁל שַׁחֲ�ית:
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 It  happened  once  [on  Pesach]  that  Rabbi  Eliezer,  Rabbi  Yehoshua,  Rabbi  Elazar  ben 
 Azariah,  Rabbi  Akiva  and  Rabbi  Tarfon  were  reclining  in  Bnei  Brak  and  were  telling  the 
 story  of  the  exodus  from  Egypt  that  whole  night,  until  their  students  came  and  said  to 
 them, "The time of [reciting] the morning Shema has arrived." 

  זכָיִת�י  ו��א  שָׁנ�ה  שִׁבעְיִם  כּבְןֶ  אנֲ�י  הֲ�י  בּןֶ-עזֲַ�י�ה.  אֶלעְזָרָ  �בּיִ  אָמַר
  שֶׁנּאֱֶמַר.  זוֹמָא  בּןֶ  שֶׁדְּ�שָׁהּ  עדַ  בּלַּיֵלוֹת.  מִצְ�י�ם  י�ציִאַת  שֶׁתֵּאָמֵר
עןַ �ץ  צֵֽאת�֙�  אֶת־יוֹ֤ם  תִּזכְֹּ֗ר  למְַ֣ �ם  מֵאֶ֣ י  כֹּל֖  מִצְ�י֔   חַיּיֶ�.  י�מֵי  חַיּיֶֽ�.  י�מֵ֥

  חַיּיֶ�.  י�מֵי  אוֹמְ�ים.  ו�חֲכמִָים  הַלּיֵלוֹת.  חַיּיֶ�.  י�מֵי  כֹּל  הַיּמִָים.
  הָעוֹלםָ הַזּהֶ. כֹּל י�מֵי חַיּיֶ�. להְָביִא ליִמוֹת הַמָּשִׁיחַ:

 Rabbi  Elazar  ben  Azariah  said,  "Behold  I  am  like  a  man  of  seventy  years  and  I  have  not 
 merited  [to  understand  why]  the  exodus  from  Egypt  should  be  said  at  night  until  Ben 
 Zoma  explicated  it,  as  it  is  stated  (Deuteronomy  16:3),  '...in  order  that  you  remember  the 
 day  of  your  going  out  from  the  land  of  Egypt  all  the  days  of  your  life;'  'the  days  of  your 
 life'  [indicates  that  the  remembrance  be  invoked  during]  the  days,  'all  the  days  of  your 
 life'  [indicates  that  the  remembrance  be  invoked  also  during]  the  nights."  But  the  Sages 
 say,  "the  days  of  your  life"  [indicates  that  the  remembrance  be  invoked  in]  this  world,  "all 
 the days of your life" [indicates that the remembrance be invoked also in] the next world. 

 Baruch Hamakom, The Four Sons - Rabbi Adam Sabzevari 

 There  are  many  mitzvot  that  uniquely  apply  to  the  first  night  of  Pesach.  One  of  these 
 mitzvot  is  maggid  ,  or  the  mitzvah  to  tell  over  the  story  of  yetziat  mitzrayim  .  The  Torah 
 commands  us  - ָּלְבִנְ�  והְִגַּדְת   -  “you  shall  explain  [the  story]  to  your  child.”  In  fact,  the  very 
 word  “haggadah”  comes  from  this  command  of ָּוהְִגַּדְת   ,  which  emphasizes  how  integral 
 this  mitzvah  is  to  Pesach.  The  Rambam  lists  and  explains  this  mitzvah  in  the  following 
 excerpt: 

  רמב"ם משנה תורה, הלכות חמץ ומצה ז:א

  …  בְּנִיסָן  עָשָׂר  חֲמִשָּׁה  בְּלֵיל  בְּמִצְרַיםִ  לַאֲבוֹתֵינוּ  שֶׁנַּעֲשׂוּ  ונְִפְלָאוֹת  בְּנִסִּים  לְסַפֵּר  תּוֹרָה  שֶׁל  עֲשֵׂה  מִצְותַ
  בְּשָׁעָה  זֶה"  בַּעֲבוּר  לֵאמרֹ  הַהוּא  בַּיּוֹם  לְבִנְ�  "והְִגַּדְתָּ  ח)  יג  (שמות  לוֹמַר  תַּלְמוּד  עָשָׂר  חֲמִשָּׁה  שֶׁבְּלֵיל  וּמִנּיַןִ
  מִצְרִים  בִּיצִיאַת  לְסַפֵּר  חַיּבִָים  גְּדוֹלִים  חֲכָמִים  אֲפִלּוּ  בֵּן.  לוֹ  שֶׁאֵין  פִּי  עַל  ואְַף  לְפָניֶ�.  מֻנּחִָים  וּמָרוֹר  מַצָּה  שֶׁיּשֵׁ

  וכְָל הַמַּאֲרִי� בִּדְבָרִים שֶׁאֵרְעוּ ושְֶׁהָיוּ הֲרֵי זֶה מְשֻׁבָּח:

 There  is  a  positive  mitzvah  from  the  Torah,  on  the  night  of  the  fifteenth  day  of 
 Nissan  ,  to  tell  all  about  the  miracles  and  wonders  that  were  performed  for  our 
 forefathers  in  Egypt  …  From  where  do  we  know  that  this  mitzvah  of  remembering  is  on 
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 the  night  of  the  fifteenth?  As  it  is  stated  (Exodus  13:8),  "You  shall  explain  to  your  child 
 on  that  day,  saying,  'Because  of  this'  -  at  the  time  that  there  is  matzah  and  maror  in  front 
 of  you."  And  [this  mitzvah  applies]  even  if  he  does  not  have  a  child.  Even  great 
 scholars  are  required  to  tell  about  the  Exodus  from  Egypt.  Anyone  who  relates  at  length 
 about the events that occurred deserves praise. 

 The  mitzvah  is  to  recount  the  details  of  the  Exodus  from  Egypt  to  one’s  child  on  this 
 night.  However,  the  Rambam  clarifies  that  even  if  someone  does  not  have  a  child,  this 
 mitzvah  still  applies.  In  such  a  case,  the  mitzvah  is  to  recount  the  story  to  anyone  and 
 everyone:  to  one's  siblings,  parents,  grandparents,  cousins,  friends,  neighbors,  and 
 even to oneself, if no one else is around. 

 Why,  then,  does  the  Torah  formulate  this  mitzvah  as  a  directive  to  teach  our 
 children?  To  further  expand  on  this  question,  this  verse  of  " ָּלְבִנְ�  והְִגַּדְת   "  isn’t  even  the 
 only  time  the  Torah  directs  us  to  teach  the  Passover  story  to  our  children.  In  fact,  it 
 appears not once, not twice, not three times - but four times in the Torah! 

  פָּסַח  אֲשֶׁר  לַיהוֹהָ  הוּא  זֶבַח־פֶּסַח  ואֲַמַרְתֶּם  לָכֶם׃  הַזּאֹת  הָעֲבדָֹה  מָה  בְּניֵכֶם  אֲלֵיכֶם  כִּי־יאֹמְרוּ  והְָיהָ  ) 1 
  עַל־בָּתֵּי בְניֵ־ישְִׂרָאֵל בְּמִצְרַיםִ בְּנׇגְפּוֹ אֶת־מִצְרַיםִ ואְֶת־בָּתֵּינוּ הִצִּיל. (שמות יב:כו-כז)

  יג:ח)  (שמות  מִמִּצְרָיםִ׃  בְּצֵאתִי  לִי  יהְוֹהָ  עָשָׂה  זֶה  בַּעֲבוּר  לֵאמרֹ  הַהוּא  בַּיּוֹם  לְבִנְ�  והְִגַּדְתָּ  ) 2 

  עֲבָדִים׃  מִבֵּית  מִמִּצְרַיםִ  יהְוֹהָ  הוֹצִיאָנוּ  ידָ  בְּחזֶֹק  אֵלָיו  ואְָמַרְתָּ  מַה־זּאֹת  לֵאמרֹ  מָחָר  בִנְ�  כִּי־ישְִׁאָלְ�  והְָיהָ  ) 3 
  (שמות יג:יד)

  לְבִנְ�  ואְָמַרְתָּ  אֶתְכֶם׃  אֱ�הֵינוּ  יהְוֹהָ  צִוָּה  אֲשֶׁר  והְַמִּשְׁפָּטִים  והְַחֻקִּים  הָעֵדתֹ  מָה  לֵאמרֹ  מָחָר  בִנְ�  כִּי־ישְִׁאָלְ�  ) 4 
  עֲבָדִים הָייִנוּ לְפַרְעהֹ בְּמִצְרָיםִ ויַּצִֹיאֵנוּ יהְוֹהָ מִמִּצְרַיםִ בְּידָ חֲזָקָה׃ (דברים ו:כ-כא)

 1)  When  your  children  ask  you,  "What  does  this  service  mean  to  you?"  You  shall  say,  "It 
 is  the  Passover  offering  to  Hashem,  Who  passed  over  the  houses  of  the  Israelites  in 
 Egypt when smiting the Egyptians, but He saved our houses" (Shemot 12:26-27). 

 2)  You  shall  explain  to  your  child  on  that  day,  "It  is  because  of  what  Hashem  did  for  me 
 when I went free from Egypt" (Shemot 13:8). 

 3)  In  the  future,  when  your  child  asks  you,  saying,  "What  is  this?"  you  shall  reply,  "It  was 
 with  a  mighty  hand  that  Hashem  brought  us  out  from  Egypt,  the  house  of  bondage" 
 (Shemot 13:14). 

 4)  In  the  future,  when  your  child  asks  you,  saying,  “What  do  these  decrees,  laws,  and 
 rules  that  our  God  Hashem  commanded  you  mean?”  you  shall  say  to  your  child,  “We 
 were  slaves  to  Pharaoh  in  Egypt  and  Hashem  freed  us  from  Egypt  with  a  mighty  hand” 
 (Devarim 6:20-21). 
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 On  one  hand,  the  Rambam  teaches  that  this  mitzvah  applies  whether  or  not  someone 
 has  children.  On  the  other  hand,  the  Torah  teaches  this  mitzvah  four  times  ,  always 
 directing  us  to  teach  this  story  to  our  children.  Furthermore,  each  verse  is  worded 
 slightly  differently,  describing  a  different,  unique  lesson  to  teach.  Why  does  it  always 
 mention  the  parent-child  relationship,  and  why  does  it  teach  it  slightly  differently  each  of 
 the four times? 

 As  the  Rambam  teaches,  indeed  this  mitzvah  is  not  exclusive  to  the  parent-child 
 relationship.  However,  our  Sages  explain  that  the  Torah  repeatedly  mentions  the 
 parent-child  relationship  in  this  mitzvah,  and  each  time  in  a  different  way,  to 
 demonstrate  and  highlight  an  important  lesson  in  parenting  and  education  in  general: 
 each child has unique learning styles and educational needs  . 

 Parents  should  not  expect  that  just  because  they  say  something,  the  child  will  listen. 
 Parents  should  not  expect  that  they  will  simply  give  over  a  message  and  their  children 
 will  understand.  When  conveying  a  message,  a  parent  needs  to  customize  and 
 articulate  the  lesson  in  a  specific  way  for  each  child,  because  each  child  has  his  or  her 
 unique  learning  style.  Some  children  are  curious  and  will  ask  questions,  while  others  will 
 be  less  interested.  Some  will  need  more  details,  while  others  will  need  the  bare 
 minimum.  Some  children  can  listen  to  a  lecture,  while  others  have  shorter  attention 
 spans.  Each  child  needs  to  be  taught  in  unique  ways  to  help  him  or  her  digest, 
 comprehend, and accept the lessons. 

 To  use  a  football  analogy:  imagine  a  talented  quarterback  with  an  extremely  strong  arm 
 who  can  throw  the  football  with  pinpoint  precision.  He  has  several  receivers  on  his 
 team,  each  with  varying  skill  levels  and  preferences.  Some  receivers  can  only  catch  fast 
 passes,  some  only  slow  passes,  and  the  rest  fall  somewhere  in  between.  If  he  can’t 
 adjust  his  throw  depending  on  who  he’s  throwing  to,  then  it  doesn’t  matter  how  “good” 
 he  is  -  they  won’t  catch  his  passes.  The  quarterback’s  job  is  not  just  to  throw  the  ball, 
 but  also  to  ensure  each  receiver  will  successfully  catch  his  pass.  If  he  can  successfully 
 tailor his passes accordingly, then that’s what truly makes him a good quarterback. 

 The  Haggadah  writes: ואְֶחָד  תָּם,  ואְֶחָד  רָשָׁע,  ואְֶחָד  חָכָם,  אֶחָד  תוֹרָה:  דִּבְּרָה  בָניִם  אַרְבָּעָה  כְּנגֶֶד  
 The  Torah  gave  this  mitzvah  corresponding  to  four  types  of  children:  a  .   לִשְׁאוֹל  יוֹדֵעַ  שֶׁאֵינוֹ

 wise  child,  an  evil  child,  a  simple  child,  a  child  who  doesn't  even  know  how  to  ask.  By 
 giving  this  mitzvah  in  four  different  ways,  the  Torah  teaches  a  general  lesson  for 
 parents:  it’s  not  enough  just  to  teach,  but  it’s  absolutely  important  to  speak  to  each 
 child in his or her own language  to ensure your child  will actually understand. 

 This  parenting  lesson  isn’t  unique  to  the  first  night  of  Pesach.  On  the  contrary,  the  Torah 
 is  using  this  mitzvah  to  demonstrate  how  to  educate  and  how  to  be  effective  parents  all 
 year  round.  As  Shlomo  Hamelech  writes  in  the  book  of  Proverbs  (22:6),  “Train  a  child 
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 in  his  own  way  ;  he  will  not  swerve  from  it  even  in  old  age.”  Parenting  is  an  extremely 
 difficult  task.  However,  Shlomo  Hamelech,  the  wisest  of  all  men,  explains  that  if  you 
 educate  and  speak  to  your  children  in  their  own  language,  your  children  will  take  that 
 education with them for the rest of their lives. 

  בּרָוּ�  י�שְׂ�אֵל.  לעְמַּוֹ  תּוֹ�ה  שֶׁנּתָ�ן  בּרָוּ�  הוּא.  בּרָוּ�  הַמָּקוֹם    בּרָוּ�
  �שָׁע.  ו�אֶחָד  חָכםָ.  אֶחָד  תוֹ�ה.  דּבְִּ�ה  בנָ�ים  אַ�בּעָהָ  כּנְ�גדֶ  הוּא.

  ו�אֶחָד תָּם. ו�אֶחָד שֶׁאֵינוֹ יוֹ�עַ לשְִׁאַל:

 Blessed  is  the  Place  [of  all],  Blessed  is  He;  Blessed  is  the  One  who  Gave  the  Torah  to 
 His  people  Israel,  Blessed  is  He.  Corresponding  to  four  sons  did  the  Torah  speak;  one 
 [who is] wise, one [who is] evil, one who is innocent and one who doesn't know to ask. 

חֻקִּים֙  הָעֵ�ת֗  מָ֣ה  אוֹמֵר.  הוּא  מַה  חָכםָ ר  ו�הַמִּשְׁפּטִָ֔ים  ו�הַֽ   צוִּהָ֛  אשֲֶׁ֥
  אֵין  הַפּסֶַח.  כּהְִלכְוֹת  לוֹ  אֱמוֹר  אַתָּה  אַף  אֶת�כֶֽם.  אֱ�הֵ֖ינוּ  י�הֹו�ה֥

  מַפטְִי�ין אַחַר הַפּסֶַח אפֲיִקוֹמָן:

 What  does  the  wise  [son]  say?  "What  are  these  testimonies,  statutes  and  judgments 
 that  the  Lord  our  God  commanded  you"  (Deuteronomy  6:20)?  And  accordingly  you  will 
 say  to  him,  as  per  the  laws  of  the  Pesach  sacrifice,  "We  may  not  eat  an  afikoman  [a 
 dessert  or  other  foods  eaten  after  the  meal]  after  [we  are  finished  eating]  the  Pesach 
 sacrifice" (Mishnah Pesachim 10:8). 

  וּלפְיִ  לוֹ.  ו��א  לכָםֶ  לכֶָֽם.  הַזֹּא֖ת  הָעבֲֹ�ה֥  מָ֛ה  אוֹמֵר.  הוּא  מַה  �שָׁע
  הַ�הֵה  אַתָּה  אַף  בּעָקִָּר.  כּפָרַ  הַכּלְלָ.  מִן  אֶת-עצַמְוֹ  שֶׁהוֹציִא
�ם.  בּצְאֵת�֖י  ליִ֔  י�הֹו�ה֙  עשָָׂ֤ה  זהֶ֗  בּעַבֲ֣וּר  לוֹ.  ו�אֱמוֹר  אֶת-שִׁנּיָו   ליִ  מִמִּצְ�יֽ

  ו��א לוֹ. ו�אִלּוּ הָי�ה שָׁם �א הָי�ה נ�גאְָל:

 What  does  the  evil  [son]  say?  "What  is  this  worship  to  you"  (Exodus  12:26)?  "To  you" 
 and  not  "to  him."  And  since  he  excluded  himself  from  the  collective,  he  denied  a 
 principle  [of  the  Jewish  faith].  And  accordingly,  you  will  blunt  his  teeth  and  say  to  him, 
 "For  the  sake  of  this,  did  the  Lord  do  [this]  for  me  in  my  going  out  of  Egypt"  (Exodus 
 13:8). "For me" and not "for him." If he had been there, he would not have been saved. 

זקֶ  אֵליָ֔ו  ו�אָמַ�תָּ֣  מַה־זֹּא֑ת.  אוֹמֵר.  הוּא  מַה  תָּם   הוֹציִאָ֧נוּ  י�ד֗  בּחְֹ֣
�ם מִבֵּ֥ית עבֲָ�יֽם:   י�הֹו�ה֛ מִמִּצְ�י֖
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 What  does  the  innocent  [son]  say?  "What  is  this"  (Exodus13:14)?  And  you  will  say  to 
 him,  "With  the  strength  of  [His]  hand  did  the  Lord  take  us  out  from  Egypt,  from  the 
 house of slaves" (Exodus 13:14). 

  בּיַּוֹ֥ם  לבְנִ��֔  ו�הִגַּ�תָּ֣  שֶׁנּאֱֶמַר.  לוֹ.  פּתְ�ח  אַתְּ  לשְִׁאַל.  יוֹ�עַ  ו�שֶׁאֵינוֹ
�ם:   הַה֖וּא לאֵמֹ֑ר. בּעַבֲ֣וּר זהֶ֗ עשָָׂ֤ה י�הֹו�ה֙ ליִ֔ בּצְאֵת�֖י מִמִּצְ�יֽ

 And  [regarding]  the  one  who  doesn't  know  to  ask,  you  will  open  [the  conversation]  for 
 him.  As  it  is  stated  (Exodus  13:8),  "And  you  will  speak  to  your  son  on  that  day  saying, 
 for the sake of this, did the Lord do [this] for me in my going out of Egypt." 

 Yachol Me'rosh Chodesh, The Time for This Mitzvah 
  י�כוֹל  הַהוּא.  בּיַּוֹם  אִי  הַהוּא.  בּיַּוֹם  לוֹמַר  תַּלמְוּד  חֹ�שׁ.  מֵ�אשׁ  י�כוֹל

  אֶלּאָ  אָמַ�תִּי  �א  זהֶ  בּעַבֲוּר  זהֶ.  בּעַבֲוּר  לוֹמַר  תַּלמְוּד  יוֹם.  מִבּעְוֹד
  בּשְָׁעהָ שֶׁמַצּהָ וּמָרוֹר מֻנּחִָים לפְנָ�י�:

 It  could  be  from  Rosh  Chodesh  [that  one  would  have  to  discuss  the  Exodus.  However] 
 we  learn  [otherwise,  since]  it  is  stated,  "on  that  day."  If  it  is  [written]  "on  that  day,"  it  could 
 be  from  while  it  is  still  day  [before  the  night  of  the  fifteenth  of  Nissan.  However]  we  learn 
 [otherwise,  since]  it  is  stated,  "for  the  sake  of  this."  I  didn't  say  "for  the  sake  of  this" 
 except  [that  it  be  observed]  when  [this]  matzah  and  maror  are  resting  in  front  of  you 
 [meaning, on the night of the fifteenth]. 

 In  the  Beginning,  Our  Fathers  Were  Idol  Worshipers,  From 
 Terach to Covenant 

  הַמָּקוֹם  ��בנָוּ  ו�עכַשְָׁיו  אבֲוֹת�ינוּ.  הָיוּ  זָ�ה  עבֲוֹ�ה  עוֹבְ�י  מִתְּחִלּהָ
  י�הֹו�ה֮  כֹּֽה־אָמַ֣ר  אֶל־כּלָ־הָעָ֗ם  י�הוֹשֻׁ֜עַ  ו�יֹּא֨מֶר  שֶׁנּאֱֶמַר.  לעַבֲ�תוֹ.
י ר  בּעְֵ֣ברֶ  י�שְׂ�אֵל֒  אֱ�הֵ֣ �ח  מֵֽעוֹלםָ֔  אבֲוֹֽת�יכםֶ֙  י�שְׁב֤וּ  הַנּהָָ֗   אבֲִ֥י  תֶּ֛

ים אחֲֵ�יֽם׃   אַבְ�הָ֖ם ו�אבֲִ֣י נ�ח֑וֹר ו�יּעַבַדְוּ֖ אֱ�הִ֥

 From  the  beginning,  our  ancestors  were  idol  worshipers.  And  now,  the  Place  [of  all]  has 
 brought  us  close  to  His  worship,  as  it  is  stated  (Yehoshua  24:2-4),  "Yehoshua  said  to  the 
 whole  people,  so  said  the  Lord,  God  of  Israel,  'over  the  river  did  your  ancestors  dwell 
 from  always,  Terach  the  father  of  Avraham  and  the  father  of  Nachor,  and  they 
 worshiped other gods.' " 
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ר  מֵעֵ֣ברֶ  אֶת־אַבְ�הָם֙  אֶת־אבֲיִכֶ֤ם  ו�אֶ֠קַּח   אוֹת֖וֹ  ו�אוֹלֵ֥�  הַנּהָָ֔
�ץ ן  אֶת־י�צחְָֽק׃  ו�אֶֽתֶּן־לוֹ֖  אֶת־זַ�ע֔וֹ  [ו�אַ�בּהֶ֙]  וארב  כּנְ�ע֑ןַ  בּכְלָ־אֶ֣   ו�אֶתֵּ֣
�צחְָ֔ק ו  אֶֽת־י�עֲ֖�ב  ליְ   אוֹת֔וֹ  לָ�שֶׁ֣ת  שֵׂעיִר֙  אֶת־הַ֤ר  לעְשֵָׂ֜ו  ו�אֶתֵּ֨ן  ו�אֶת־עשֵָׂ֑

�ם׃   ו�י�עֲ֥�ב וּבנָ�י֖ו י��דוּ֥ מִצְ�יֽ

 "And  I  took  your  father,  Avraham  from  over  the  river  and  I  made  him  walk  in  all  the  land 
 of  Canaan  and  I  increased  his  seed  and  I  gave  him  Yitschak.  And  I  gave  to  Yitschak, 
 Ya'akov  and  Esav,  and  I  gave  to  Esav,  Mount  Seir  [in  order  that  he]  inherit  it;  and 
 Ya'akov and his sons went down to Egypt." 

�שְׂ�אֵל.  הַבטְָחָתוֹ  שׁוֹמֵר  בּרָוּ�   הוּא.  בּרָוּ�  שֶׁהַקָּדוֹשׁ  הוּא.  בּרָוּ�  ליְ
  בּיֵן  בּבְִ�ית  אָביִנוּ  לאְַבְ�הָם  שֶׁאָמַר  כּמְָה  לעַשֲׂוֹת  אֶת-הַקֵּץ.  חִשֵּׁב

  זַ�עֲ�֗  י�הְי�ה֣  כּיִ־גרֵ֣  תֵּ�ע֜  י��עַ֨  לאְַבְ�ם֗  ו�יֹּא֣מֶר  שֶׁנּאֱֶמַר.  הַבּתְ��ים.
�ץ֙   ו�גםַ֧  שָׁנ�הֽ׃  מֵא֖וֹת  אַ�בַּ֥ע  אֹת�֑ם  ו�ענִּוּ֣  ו�עבֲדָוּ֖ם  להֶָ֔ם  �א֣  בּאְֶ֙

שׁ גּדָוֹֽל׃ ר י�עבֲֹד֖וּ דּןָ֣ אָנֹכ֑יִ ו�אַחֲ�י־כֵ֥ן י�צאְ֖וּ בִּ�כֻ֥   אֶת־הַגּוֹ֛י אשֲֶׁ֥

 Blessed  is  the  One  who  keeps  his  promise  to  Israel,  blessed  be  He;  since  the  Holy  One, 
 blessed  be  He,  calculated  the  end  [of  the  exile,]  to  do  as  He  said  to  Avraham,  our  father, 
 in  the  Covenant  between  the  Pieces,  as  it  is  stated  (Bereshit  15:13-14),  "And  He  said  to 
 Avram,  'you  should  surely  know  that  your  seed  will  be  a  stranger  in  a  land  that  is  not 
 theirs,  and  they  will  enslave  them  and  afflict  them  four  hundred  years.  And  also,  that 
 nation  for  which  they  shall  toil  will  I  judge,  and  afterwards  they  will  go  out  with  much 
 property.' " 

  ויאמר  הימנית  בידו  הכוס  את  ויאחז  המצות  את  יכסה

 Cover the Matzot, hold the cup of wine in the right hand, and say: 

  עלָיֵנוּ  עמַָד  בּלִבְדַ  אֶחָד  שֶׁ�א  ו�לנָוּ.  לאַבֲוֹת�ינוּ  שֶׁעמְָ�ה  ו�הִיא
  ו�הַקָּדוֹשׁ  לכְלַוֹת�ינוּ.  עלָיֵנוּ  עוֹמְ�ים  ו�דוֹר  שֶׁבּכְלָ-דּוֹר  אֶלּאָ  לכְלַּוֹת�ינוּ.

  בּרָוּ� הוּא מַצּיִלנֵוּ מִיָּ�ם:

 And  it  is  this  [covenant]  that  has  stood  for  our  ancestors  and  for  us,  since  it  is  not  [only] 
 one  [person  or  nation]  that  has  stood  [against]  us  to  destroy  us,  but  rather  in  each 
 generation,  they  stand  [against]  us  to  destroy  us,  but  the  Holy  One,  blessed  be  He, 
 rescues us from their hand. 
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 Deriving the Miracles from Verses in the Torah 
  לפיכך  עד  המצות  ויגלה  השלחן,  על  הכוס  יניח

 We put down the cup and uncover the Matzot until “Lefichach.” 

�עֲ�ב  לעַשֲׂוֹת  הָאֲ�מִּי  לבָןָ  בּקִֵּשׁ  מַה  וּלמְַד  צאֵ   �א  שֶׁפַּ�עֹה  אָביִנוּ.  ליְ
  שֶׁנּאֱֶמַר.  הַכֹּל.  אֶת  לעַקֲוֹר  בּקִֵּשׁ  ו�לבָןָ  הַזּכְָ�ים.  עלַ  אֶלּאָ  גזָרַ

י  שָׁ֖ם  ו�יּגָ֥רָ  מִצְ�י֔�מָה  ו�יֵּ֣�ד  אָבִי֔  אֹבֵ֣ד  "אֲ�מִּי֙   ו�יֽ�הִי־שָׁם֕  מְעָ֑ט  בִּמְת�֣
  לְגוֹ֥י גּדָ֖וֹל עָצ֥וּם ו��בֽ:"

 Go  out  and  learn  what  Lavan  the  Aramean  sought  to  do  to  Ya'akov,  our  father;  since 
 Pharaoh  only  decreed  [the  death  sentence]  on  the  males  but  Lavan  sought  to  uproot  the 
 whole  [people].  As  it  is  stated  (Deuteronomy  26:5),  "An  Aramean  was  destroying  my 
 father  and  he  went  down  to  Egypt,  and  he  resided  there  with  a  small  number  and  he 
 became there a nation, great, powerful and numerous." 

 Now,  we  go  phrase  by  phrase  and  derive  the  Midrashic 
 interpretations  of  the  verse  regarding  the  miracles  God  did  for  us 
 in Egypt. 

  הַדּבִּוּר:  פּיִ  עלַ  אָנוּס  מִצְ�י�מָה.  ו�יֵּ�ד  . 1 

 "And  he  went  down  to  Egypt"  -  helpless  on  account  of  the  word  [in  which  God  told 
 Avraham that his descendants would have to go into exile]. 

  שֶׁנּאֱֶמַר.  שָׁם.  לגָוּר  אֶלּאָ  להְִשְׁתַּקֵּעַ  י��ד  שֶׁ�א  מְלמֵַּד  שָׁם.  ו�יּגָרָ  . 2 
֒  בּאָָ�ץ֮  לגָוּ֣ר  אֶל־פַּ�עֹ֗ה  ו�יֹּאמְרוּ֣ ין  בּאָנוּ ר  לצַֹּאן֙  מִ�עֶ֗ה  כּיִ־אֵ֣   אשֲֶׁ֣
�ץ  הָ�עבָ֖  כִּֽי־כבֵָ֥ד  לעַבֲָ�י֔� �ץ  עבֲָ�י֖�  י�שְֽׁבוּ־נ�א֥  ו�עתַָּ֛ה  כּנְ�ע֑ןַ  בּאְֶ֣   בּאְֶ֥
  גֹּשֶֽׁן׃

 "And  he  resided  there"  -  [this]  teaches  that  Ya'akov,  our  father,  didn't  go  down  to  settle  in 
 Egypt,  but  rather  [only]  to  reside  there,  as  it  is  stated  (Bereshit  47:4),  "and  they  said  to 
 Pharaoh,  to  reside  in  the  land  have  we  come,  since  there  is  not  enough  pasture  for  your 
 servant's  flocks,  since  the  famine  is  heavy  in  the  land  of  Canaan,  and  now  please  grant 
 that your servants should dwell in the land of Goshen." 

  אבֲֹת�֖י�  י��דוּ֥  נ�פ֔שֶׁ  בּשְִׁבעְִ֣ים  שֶׁנּאֱֶמַר.  כּמְוֹ  מְעָט.  בִּמְת�י  . 3 
י� כּכְוֹכבְֵ֥י הַשָּׁמַ֖י�ם לָ�בֽ׃ מְ֙� י�הֹו�ה֣ אֱ�הֶ֔ �מָהּ ו�עתַָּ֗ה שָֽׂ   מִצְ�י֑
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 "As  a  small  number"  -  as  it  is  stated  (Deuteronomy  10:22),  "With  seventy  souls  did  your 
 ancestors  come  down  to  Egypt,  and  now  the  Lord  your  God  has  made  you  as  numerous 
 as the stars of the sky." 

  שָׁם:  מְצוּי�נ�ים  י�שְׂ�אֵל  שֶׁהָיוּ  מְלמֵַד  גּדָוֹל.  לְגוֹי  שָׁם  ו�י�הִי  . 4 

 "And  he  became  a  nation  there"  -  [this]  teaches  that  Israel  [became]  distinguishable 
 there. 

  ו�יּֽשְִׁ�צוּ֛  פּרָוּ֧  י�שְׂ�אֵ֗ל  וּבנְ�י֣  שֶּׁנּאֱֶמַר.  כּמְוֹ  עָצוּם.  גּדָוֹל  לְגוֹי  . 5 
�ץ אֹת�ֽם׃   ו�יִּ�בּ֥וּ ו�יּעַֽצַמְ֖וּ בּמְִאֹ֣ד מְאֹ֑ד ו�תִּמָּלאֵ֥ הָאָ֖

 "Great,  powerful"  -  as  it  is  stated  (Shemot  1:7),  "And  the  children  of  Israel  multiplied  and 
 swarmed  and  grew  numerous  and  strong,  most  exceedingly  and  the  land  became  full  of 
 them." 

י�  הַשָּׂ�ה֙  כּצְֶ֤מַח  �בבָָ֗ה  שֶּׁנּאֱֶמַר.  כְּמוֹ  ו��ב.  . 6    ו�תִּ�בּיִ֙  נ�ת�תִּ֔
�ם  עֲ�י�י֑ם  בּעֲַ�י֣  ו�תָּבֹאִ֖י  ו�תִּֽגדְּלְיִ֔ נוּ֙  שָׁ�י֤ חַ  וּשְׂעָ�֣�  נ�כֹ֙ תְּ  צמִֵּ֔   עֵ�ם֥  ו�אַ֖
י�֙�  ו�אֶעבֱֹ֤ר  ו�עֶ�י�הֽ׃ ַ֙ �  עלָ י��  מִת�בּוֹסֶ֖סֶת  ו�אֶֽ�אֵ֔ י��  לָ֙�  ו�אֹ֤מַר  בְּ�מָ֑   בְּ�מַ֣

י�� חֲי�יֽ׃   חֲי�י֔ ו�אֹ֥מַר לָ֖� בְּ�מַ֥

 "And  numerous"  -  as  it  is  stated  (Yechezkel  16:7),  "I  have  given  you  to  be  numerous  as 
 the  vegetation  of  the  field,  and  you  increased  and  grew  and  became  highly  ornamented, 
 your  breasts  were  set  and  your  hair  grew,  but  you  were  naked  and  barren;  And  I  passed 
 over  you  and  I  saw  you  wallowing  in  your  blood,  and  I  said  to  you,  you  shall  live  in  your 
 blood, and I said to you, you shall live in your blood" (Yechezkel 16:6). 

נוּ הַמִּצְ֖�ים ו�י�עַנּוּ֑נוּ ו�יּתְִּנוּ֥ עָלֵ֖ינוּ עֲבֹ֥�ה �שָׁהֽ׃   ו�יָּ֧�עוּ אֹת�֛
בהָ  שֶׁנּאֱֶמַר.  כּמְוֹ  הַמִּצְ�ים.  אֹת�נוּ  ו�יָּ�עוּ  . 7    לוֹ֑  נ�תֽ�חַכּמְָ֖ה  הָ֥

נ�אֵ֔ינוּ  גּםַ־הוּא֙  ו�נוֹסַ֤ף  מִלחְָמָה֙  כִּֽי־ת���א֤נ�ה  ו�הָי�ה֞  פּןֶ־י��בֶּ֗ה   עלַ־שֹׂ֣
�ץ׃   ו�נ�לחְַם־בּנָ֖וּ ו�עלָהָ֥ מִן־הָאָֽ

 "And  the  Egyptians  did  bad  to  us  and  afflicted  us  and  put  upon  us  hard  work"  (Devarim 
 26:6).  "And  the  Egyptians  did  bad  to  us"  -  as  it  is  stated  (Shemot  1:10),  "Let  us  be  wise 
 towards  him,  lest  he  multiply  and  it  will  be  that  when  war  is  called,  he  too  will  join  with 
 our enemies and fight against us and go up from the land." 

ימוּ  שֶּׁנּאֱֶמַר.  כְּמוֹ  ו�י�עַנּוּנוּ.  . 8  עןַ  מִסִּ֔ים  שָׂ�י֣  עלָיָו֙  ו�יּשִָׂ֤   ענַֹּת֖וֹ  למְַ֥
  בּסְִבְ�ת�֑ם ו�יּבִ֜ןֶ עָ�י֤ מִסְכּנְוֹת֙ לפְַ�עֹ֔ה אֶת־פּתִֹ֖ם ו�אֶת־�עמְַסֵֽס:
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 "And  afflicted  us"  -  as  it  is  stated  (Shemot  1:11);  "And  they  placed  upon  him  leaders  over 
 the  work-tax  in  order  to  afflict  them  with  their  burdens,  and  they  built  storage  cities,  Pitom 
 and Ra'amses." 

נּאֱֶמַר.  כּמְוֹ  �שָׁה.  עֲבֹ�ה  עָלֵינוּ  ו�י�תְּנוּ  . 9  �ם  ו�יּעַבֲדִ֧וּ  שֶֹׁ   מִצְ�י֛
:��   אֶת־בּנְ�י֥ י�שְׂ�אֵ֖ל בּפְָֽ

 "And  put  upon  us  hard  work"  -  as  it  is  stated  (Shemot  1:11),  "And  they  enslaved  the 
 children of Israel with breaking work." 

י  אֶל־י�הֹו�ה֖  ו�נּצְִעַק֕ ינוּ  אֱ�הֵ֣   ו�יַּ֧�א  אֶת־�לֵנ֔וּ  י�הֹו�ה֙  ו�יּשְִׁמַ֤ע  אֲבֹת�֑
  אֶת־עָנ�י�נ֛וּ ו�אֶת־עֲמָלֵ֖נוּ ו�אֶת־לַחֲצֵנֽוּ׃

 "And  we  cried  out  to  the  Lord,  the  God  of  our  ancestors,  and  the  Lord  heard  our  voice, 
 and He saw our affliction, and our toil and our duress" (Devarim 26:7). 

  ביַּמִָ֨ים  ו�י�הִי֩  שֶׁנּאֱֶמַר.  כּמְוֹ  אֲבֹת�ינוּ.  אֱ�הֵי  אֶל-י�הֹו�ה  ו�נּצְִעַק  . 10 
�בּיִ֜ם מָת֙  הָהֵ֗ם  הָֽ ָ֙ �ם  מֶ֣לֶ�  ו�יּ   מִן־הָעבֲֹ�ה֖  בנְ�יֽ־י�שְׂ�אֵ֛ל  ו�יּאֵָנ�ח֧וּ  מִצְ�י֔

  ו�יּזִעְָ֑קוּ ו�תַּ֧עלַ שַׁו�עתָ�֛ם אֶל־הָאֱ�הִ֖ים מִן־הָעבֲֹ�הֽ:

 "And  we  cried  out  to  the  Lord,  the  God  of  our  ancestors"  -  as  it  is  stated  (Shemot  2:23); 
 "And  it  was  in  those  great  days  that  the  king  of  Egypt  died  and  the  Children  of  Israel 
 sighed  from  the  work  and  yelled  out,  and  their  supplication  went  up  to  God  from  the 
 work." 

  אֱ�הִ֖ים  ו�יּשְִׁמַ֥ע  שֶׁנּאֱֶמַר.  כּמְוֹ  �לֵנוּ.  אֶת  י�הֹו�ה  ו�יּשְִׁמַע  . 11 
  אֶת־י�צחְָ֥ק  אֶת־אַבְ�הָ֖ם  אֶת־בְּ�ית֔וֹ  אֱ�הִים֙  ו�יּזִכְֹּ֤ר  אֶת־נ�אֲ�ת�֑ם
  ו�אֶֽת־י�עֲֽ�ב:

 "And  the  Lord  heard  our  voice"  -  as  it  is  stated  (Shemot  2:24);  "And  God  heard  their 
 groans  and  God  remembered  His  covenant  with  Avraham  and  with  Yitschak  and  with 
 Ya'akov." 

  ו�יַּ֥�א  שֶׁנּאֱֶמַר.  כּמְוֹ  אֶ�ץ.  דֶּ��  פְּ�ישׁוּת  זוֹ  עָנ�י�נוּ.  אֶת  ו�יַּ�א  . 12 
  אֱ�הִ֖ים אֶת־בּנְ�י֣ י�שְׂ�אֵ֑ל ו�יֵּ֖�ע אֱ�הִֽים:

 "And  He  saw  our  affliction"  -  this  [refers  to]  the  separation  from  the  way  of  the  world,  as  it 
 is stated (Shemot 2:25); "And God saw the Children of Israel and God knew." 
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  פַּ�עֹ֔ה  ו�י�צַ֣ו  שֶׁנּאֱֶמַר.  כּמְוֹ  הַבּנָ�ים.  אֵלּוּ  עֲמָלֵנוּ.  ו�אֶת  . 13 
�ה֙  הַיּלִּוֹ֗ד  כּלָ־הַבֵּ֣ן  לאֵמֹ֑ר  לכְלָ־עמַּ֖וֹ   ו�כלָ־הַבּתַ֖  תַּשְׁליִכֻ֔הוּ  הַי�אֹ֙
  תְּחַיּוּֽן׃

 "And  our  toil"  -  this  [refers  to  the  killing  of  the]  sons,  as  it  is  stated  (Shemot  1:24);  "Every 
 boy that is born, throw him into the Nile and every girl you shall keep alive." 

ית�י֙  שֶׁנּאֱֶמַר.  כּמְוֹ  הַדּחַַק.  זהֶ  לַחָצֵנוּ.  ו�אֶת  . 14    ו�גםַ־�אִ֙
�ם �חֲצִ֥ים אֹת�ֽם׃ ר מִצְ�י֖   אֶת־הַלּחַַ֔ץ אשֲֶׁ֥

 "And  our  duress"  -  this  [refers  to]  the  pressure,  as  it  is  stated  (Shemot  3:9);  "And  I  also 
 saw the duress that the Egyptians are applying on them." 

  גָּ֑�ל  וּבְמֹ֖�א  נ�טוּי�ה֔  וּבִזְ֣�עַ  חֲזָ�ה֙  בְּי�ד֤  מִמִּצְ�י֔�ם  י�הֹו�ה֙  ו�יּוֹצִאֵ֤נוּ
  וּבְאֹת֖וֹת וּבְמֹפְת�יֽם:

 "And  the  Lord  took  us  out  of  Egypt  with  a  strong  hand  and  with  an  outstretched  forearm 
 and with great awe and with signs and with wonders" (Devarim 26:8). 

  י��י  עלַ  ו��א  מַלאְָ�.  י��י  עלַ  �א  מִמִּצְ�י�ם.  י�הֹו�ה  ו�יּוֹצִאֵנוּ  . 15 
  בּכִבְוֹדוֹ  הוּא  בּרָוּ�  הַקָּדוֹשׁ  אֶלּאָ  שָׁליִחַ.  י��י  עלַ  ו��א  שָׂ�ף.

י  שֶׁנּאֱֶמַר.  וּבעְצַמְוֹ. �ץ־מִצְ�י�ם֮  ו�עבַָ�תִּ֣ �להָ  באְֶֽ י  הַזּהֶ֒  בּלַּיַ֣   ו�הִכּיֵת�֤
�ץ  כלָ־בּכְוֹר֙ �ם  בּאְֶ֣ י  ו�עדַ־בּהְֵמָ֑ה  מֵאָ�ם֖  מִצְ�י֔ �ם  וּבכְלָ־אֱ�הֵ֥   מִצְ�י֛

  אֶֽעשֱֶׂ֥ה שְׁפטִָ֖ים אנֲ�י֥ י�הֹו�הֽ:

 "And  the  Lord  took  us  out  of  Egypt"  -  not  through  an  angel  and  not  through  a  seraph 
 and  not  through  a  messenger,  but  [directly  by]  the  Holy  One,  blessed  be  He,  Himself,  as 
 it  is  stated  (Shemot  12:12);  "And  I  will  pass  through  the  land  of  Egypt  on  that  night  and  I 
 will  smite  every  firstborn  in  the  land  of  Egypt,  from  men  to  animals;  and  with  all  the  gods 
 of Egypt, I will make judgements, I am the Lord." 

י  מַלאְָ�.  ו��א  אנֲ�י  מִצְ�י�ם.  בְאֶ�ץ  ו�עָבַ�תִּי  . 16    כלָ־בּכְוֹר֙.  ו�הִכּיֵת�֤
י  שָׂ�ף.  ו��א  אנֲ�י �ם  וּבכְלָ־אֱ�הֵ֥   ו��א  אנֲ�י  שְׁפטִָ֖ים.  אֶֽעשֱֶׂ֥ה  מִצְ�י֛

  שָׁליִחַ. אנֲ�י֥ י�הֹו�הֽ. אנֲ�י הוּא ו��א אַחֵר:

 "And  I  will  pass  through  the  land  of  Egypt"  -  I  and  not  an  angel.  "And  I  will  smite  every 
 firstborn"  -  I  and  not  a  seraph.  "And  with  all  the  gods  of  Egypt,  I  will  make  judgements"  -  I 
 and not a messenger. "I am the Lord" - I am He and there is no other. 
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  עלַ  הוּא  בּרָוּ�  הַקָּדוֹשׁ  כּשְֶׁיָּ�ד  לבְִ�כהָ.  זכִרְונ�ם  �בּוֹת�נוּ  (אָמְרוּ
  מֵהֶם  �בבָות.  אלֲפָיִם  תִּשְׁעתַ  עמִּ  י��דוּ  בּמְִצְ�י�ם.  הַמִּצְ�יּיִם
  מַלאְכֲיֵ  וּמֵהֶם  זיִעַ.  מַלאְכֲיֵ  וּמֵהֶם  בָ�ד.  מַלאְכֲיֵ  וּמֵהֶם  אֵשׁ.  מַלאְכֲיֵ

  שֶׁהוּא  למְִי  חֶזתֶ  ו�חַלחְָלהָאו  ו��ת�ת  חַלחְָלהָ.  מַלאְכֲיֵ  וּמֵהֶם  �ת�ת.
ת�ם.   ו��ם  בּשָָׂר  מֶלֶ�  ו�הֲ�א  עולםָ.  שֶׁל  �בּונו  לפְנָ�יו  אָמְרוּ  רואֶהא

  מֶלֶ�  ו�אַתָּה  בּכִבְודו.  מַקִּיפיִן  ו�עבֲָ�יו  שָׂ�יו  למִַּלחְָמָה  יו�ד  כּשְֶׁהוּא
  ו�הֵם  עבֲָ�י�.  שֶׁאנֲ�חְנוּ  עלֲיֵנוּ.  �יּןָ  הוּא  בּרָוּ�  הַקָּדוֹשׁ  הַמְּלכָיִם  מַלכְיֵ
  דּעַתְ�י  אֵין  להֶָם.  אָמַר  מִלחְָמָה.  עמִָּם  ו�נ�עשֲֶׂה  נ��ד  בְ�ית��.  בּנְ�י

  אנֲ�י  בּגִדְוּלּתָ�י.  אנֲ�י  בּכִבְו�י.  אנֲ�י  בּעְצַמְִי.  אנֲ�י  שֶׁאֵ�ד  עדַ  מִת����ת
  בִּ�דוּשָּׁת�י. אנֲ�י י�הֹו�ה אנֲ�י הוּא ו��א אַחֵר:)

  הוֹי�ה֗  י�ד־י�הֹו�ה֜  הִנּהֵ֨  שֶׁנּאֱֶמַר.  כּמְוֹ  הַדּבֶרֶ.  זוֹ  חֲזָ�ה.  בְּי�ד  . 17 
ר  בּמְִ�נ�֙�   וּבצַֹּ֑אן  בּבַָּ֖�ר  בּגַּמְַלּיִ֔ם  בּחֲַֽמֹ�ים֙  בּסַּוּסִ֤ים  בּשַָּׂ�ה֔  אשֲֶׁ֣

  דּבֶ֖רֶ כּבֵָ֥ד מְאֹֽד:

 "With  a  strong  hand"  -  this  [refers  to]  the  pestilence,  as  it  is  stated  (Shemot  9:3);  "Behold 
 the  hand  of  the  Lord  is  upon  your  herds  that  are  in  the  field,  upon  the  horses,  upon  the 
 donkeys,  upon  the  camels,  upon  the  cattle  and  upon  the  flocks,  [there  will  be]  a  very 
 heavy pestilence." 

�דוֹ֔  שְׁלוּפהָ֙  ו�חַ�בּ֤וֹ  שֶׁנּאֱֶמַר.  כּמְוֹ  הַחֶ�ב.  זוֹ  נ�טוּי�ה.  וּבִזְ�עַ  . 18    בּיְ
  נ�טוּי�ה֖ עלַ־י�רוּשָׁלםִָ֑:

 "And  with  an  outstretched  forearm"  -  this  [refers  to]  the  sword,  as  it  is  stated  (Divrei 
 HaYamim I 21:16); "And his sword was drawn in his hand, leaning over Jerusalem." 

  הֲנ�סָּ֣ה  א֣וֹ  שֶׁנּאֱֶמַר.  כּמְוֹ  שְׁכיִנ�ה.  גּלִּוּי  זהֶ  גָּ�ל.  וּבְמֹ�א  . 19 
ים �ב  גוֹי֮  לוֹ֣  לָ֨�חַת  לבָ֠וֹא  אֱ�הִ֗ ֒  מִקֶּ֣   וּבמְוֹפתְ�֜ים  בּאְֹתֹ֨ת  בּמְַסֹּת֩  גּוֹי

�ד֤  וּבמְִלחְָמָ֗ה   כּכְֹ֠ל  גְּ�ליִ֑ם  וּבמְוֹ�אִ֖ים  נ�טוּי�ה֔  וּבזִרְוֹ֣עַ  חֲזָ�ה֙  וּביְ
�ם לעְיֵנ�יֽ�:   אשֲֶׁר־עשָָׂ֨ה לכָםֶ֜ י�הֹו�ה֧ אֱ�הֵיכםֶ֛ בּמְִצְ�י֖

 "And  with  great  awe"  -  this  [refers  to  the  revelation  of]  the  Divine  Presence,  as  it  is  stated 
 (Devarim  4:34);  "Or  did  God  try  to  take  for  Himself  a  nation  from  within  a  nation  with 
 enigmas,  with  signs  and  with  wonders  and  with  war  and  with  a  strong  hand  and  with  an 
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 outstretched  forearm  and  with  great  and  awesome  acts,  like  all  that  the  Lord,  your  God, 
 did for you in Egypt in front of your eyes?" 

  הַזּהֶ֖  ו�אֶת־הַמַּטֶּ֥ה  שֶׁנּאֱֶמַר.  כּמְוֹ  .  הַמַּטֶּה  זהֶ  וּבְאֹתוֹת.  . 20 
ר תַּעשֲֶׂה־בּוֹ֖ אֶת־הָאֹתֹֽת: ��֑� אשֲֶׁ֥   תִּקַּ֣ח בּיְ

 "And  with  signs"  -  this  [refers  to]  the  staff,  as  it  is  stated  (Shemot  4:17);  "And  this  staff 
 you shall take in your hand, that with it you will perform signs." 

  בּשַָּׁמַ֖י�ם  מֽוֹפתְ�֔ים  ו�נ�תֽ�תִּי֙  שֶׁנּאֱֶמַר.  כּמְוֹ  הַדּםָ.  זהֶ  .  וּבְמֹפְת�ים  . 21 
�ץ   וּבאָָ֑

 "And  with  wonders"  -  this  [refers  to]  the  blood,  as  it  is  stated  (Joel  3:3);  "And  I  will  place 
 My wonders in the skies and in the earth: 

 The Ten Plagues - Jacob Aminoff 

 Everyone  loves  a  good  story,  especially  when  that  story  is  the  one  of  the  Jews  being 
 taken  out  of  Egypt.  Every  man,  woman,  and  child  knows  of  how  Hashem  speaks  to 
 Moshe  at  the  burning  bush,  and  tells  him  to  take  Bnei  Yisrael  out  of  the  clutches  of  their 
 cruel  oppressors,  Pharaoh  and  his  Egyptians.  When  Moshe  tries  to  do  so,  he  sees  how 
 the  Egyptians  are  unwilling  to  let  the  Jews  go  (hence  the  popular  kids  song  “No  no  no,  I 
 will  not  let  them  go!”).  In  order  to  “persuade”  the  Egyptians  to  let  the  Jews  go,  Moshe  is 
 told  to  perform  10  plagues  on  the  Egyptians  and  to  show  them  that  “ אחד  ה׳  אלקינו  ה׳   ”  - 
 Hashem  is  the  one  true  God.  But  what  are  they  REALLY  about?  Why  does  Hashem 
 choose  these  10  plagues  specifically  to  show  His  power  to  the  world?  What  makes  them 
 special? 

 To  answer  this  question,  we  have  to  take  a  deeper  look  as  to  what  each  plague 
 signifies.  They  aren't  just  10  breaks  in  the  natural  order  that  shows  that  there  is  a  God  in 
 this  world;  they  serve  to  prove  Hashem's  infinite  power  and  authority  over  every  aspect 
 of the universe, and to do so in an irrefutable way. 

 Each  of  the  plagues  is  a  part  of  a  set  of  three:  the  plague  of  blood, דם   ,  is  the  forerunner 
 of  the  first  set  of  3,  which  served  to  prove  Hashem's  existence  to  the  world.  Egyptians 
 served  the  Nile  river  as  their  main  god,  due  to  the  fact  that  their  lack  of  rain  meant  that 
 the  Nile  was  their  only  source  of  water.  As  such,  the  first  plague  was  one  which  would 
 literally  “kill”  their  false  god.  The  Nile  river  turned  into  blood,  which  showed  that  Hashem 
 has  complete  power  over  all  water  (even  the  water  inside  wood  and  stone  vessels 
 turned  to  blood  during  this  plague!).  This  plague  was  in  retribution  for  the  Egyptians 
 spilling  innocent  Jewish  blood,  for  throwing  the  Jewish  babies  into  the  Nile  river,  and  for 
 bathing  in  the  blood  of  Jewish  infants  in  order  to  cure  their  leprosy.  And  in  order  to  make 
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 it  clear  that  this  was  not  the  doing  of  any  magic  on  Moshe  and  Aharon’s  part,  even  the 
 fish  in  the  water  of  the  Nile  died  (which  was  done  so  that  no  one  would  claim  that  a  fish 
 god  caused  the  plague).  Even  though  all  the  water  in  Egypt  became  blood,  the  water  in 
 the  Jewish  quarter  remained  water,  which  forced  the  Egyptians  to  buy  water  off  of  the 
 Jews,  making  them  wealthy.  Neither  of  these  aspects  of  the  plagues  (the  fish 
 dying/some  water  staying  water)  were  able  to  be  replicated  when  the  Egyptian 
 magicians  "turned”  the  blood  into  water  themselves.  But  the  Egyptians  were  all  too 
 willing  to  take  this  weak  “proof”  of  their  magicians  that  this  plague  wasn't  really  the  work 
 of Hashem, which warranted the bringing of the next plagues. 

 The  next  plague  to  be  enacted  was  the  bringing  of  the  frogs  from  the  Nile  onto  the  land 
 of  Egypt, צפרדע   .  This  plague  was  the  punishment  for  the  Egyptians  causing  the  Jews  to 
 cry  and  weep  when  they  would  take  and  kill  their  babies,  as  well  as  for  not  letting  the 
 Jews  go  and  sing  the  sweet  sounds  of תפילה   to  Hashem.  It  was  only  fitting  then,  that  the 
 Egyptians  suffered  the  loud  and  endless  croaking  of  the  frogs  (which  was  so  loud,  it 
 actually  killed  people!),  and  which  granted  them  no  sleep  (also  punishment  for  the 
 Egyptians  not  letting  the  Jewish  slaves  get  any  sleep).  The  frogs  also  climbed  in  and  out 
 of  the  Egyptians  intestines,  killing  them,  which  served  as  retribution  for  the  Egyptians  not 
 letting  the  Jews  use  the  bathroom  in  a  modest  fashion.  This  also  helped  serve  the 
 purpose  of  showing  Hashem's  power  over  aquatic  creatures,  as  opposed  to  Him  just 
 being able to kill them, like by the fish in the Nile by the plague of blood. 

 The  final  plague  of  the  first  set  of  3  was  that  of  lice, כנים   ,  in  which  all  the  sand  and  dust 
 in  the  Egyptian  desert  turned  into  a  layer  of  bloodthirsty  and  painful  lice  (a  layer  4  FEET 
 deep!).  This  helped  alleviate  the  burden  of  the  Jewish  people,  since  they  could  no 
 longer  find  any  dirt  to  make  bricks.  The  Egyptians  had  prevented  the  Jews  from  bathing, 
 making  them  become  lice  infested.  Now  the  Egyptians  would  get  a  taste  of  their  own 
 medicine.  The  real  purpose  of  this  plague  was  to  prove  once  and  for  all  that  this  was  the 
 work  of  Hashem.  Until  now  the  Egyptian  magicians  had  been  able  to  replicate  the 
 plagues  in  some  manner,  but  the  lice  was  different;  The  way  the  Egyptians'  dark  magic 
 worked  was  that  it  was  “sourced”  from  the  powers  of טומאה   and  their  feet  had  to  be 
 touching  solid  ground.  This  plague  negated  both  of  these  respectively:  because  the 
 layer  of  lice  was  so  thick,  the  Egyptians  were  unable  to  touch  any  ground  upon  which  to 
 perform  their  magic.  And  the  powers  of טומאה   only  work  on  an  object  that  is  bigger  than 
 the  size  of  a  barleycorn,  which  these  lice  were  smaller  than  (either  they  were  born 
 smaller,  or  were  still  as  an  adult),  thereby  making  the  Egyptian  magic  useless.  This  was 
 the  plague  that  finally  made  the  Egyptians  realize  that  this  was  all  “ אלקים  אצבע   ”  -  the 
 finger  of  Hashem.  As  such,  the  first  set  of  three  plagues  had  accomplished  its  mission 
 of  proving  Hashem's  existence  to  the  Egyptians  –  even  though  Pharaoh  himself  still 
 held on to the delusion that he was in control. 
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 The  next  set  of  3  plagues  served  to  prove  Hashem's  total  authority,  starting  with  the 
 plague  of  wild  beasts, ערב   .  These  mixed  hordes  of  wild  animals  came  and  ravaged  the 
 Egyptians  as  punishment  for  them  forcing  the  Jewish  people  to  tend  to  their  animals, 
 offering  the  Jews  as  sacrifices  to  their  gods  in  place  of  animals,  for  not  letting  the  Jews 
 sacrifice  animals  to  Hashem,  and  for  forcing  the  Jews  to  fatally  attempt  to  capture  wild 
 animals  for  sport.  What  really  set  this  plague  apart  though  was  how  both  predator  and 
 prey  worked  in  unison  to  accomplish  their  goal  of  terrorizing  and  harming  the  Egyptian 
 people,  and  only  the  Egyptian  people,  which  helped  prove  that  Hashem  alone  has 
 power  over  the  entire  animal  kingdom  (not  just  control  over  the  aquatic  animals,  which 
 was proven by the frogs). 

 The  middle  plague  of  the  middle  set  of  3  was  that  of  the  animal-specific  epidemic, דבר   . 
 This מגפה   targeted  every  animal  that  was  owned  exclusively  by  an  Egyptian,  and  left 
 every  animal  of  the  Jews  alive.  In  fact,  even  if  a  Jew-owned  animal  was  on  the  verge  of 
 death  during  this  plague,  Hashem  made  it  live  through  the  plague,  solely  to  differentiate 
 between  the  Jewish  and  Egyptian  animals.  This  plague  mainly  served  the  purpose  of 
 causing  the  Egyptians  a  great  financial  loss,  and  to  show  them  that  Hashem  has 
 authority  over  the  lives  of  the  land  animals,  just  like  He  has  control  over  the  lives  of  the 
 fish  and  frogs  of  the  Nile.  It  also  served  to  help  make  the  Egyptians  unable  to  farm  new 
 crops,  since  their  plows  for  planting  now  had  no  oxen  to  pull  and  lead  them  (which  will 
 come into play soon). 

 The  final  plague  of  the  second  set  of  3  was  the  plague  of שחין   ,  or  boils.  Since  the 
 Egyptians  had  made  the  Jews  suffer  the  relentless  heat  of  the  sun  while  doing  hard 
 labor,  they  would  now  be  subject  to  the  burning  caused  by  boils.  In  addition,  the 
 Egyptians  had  made  the  Jews  unable  to  treat  the  wounds  that  they  themselves  inflicted 
 upon  them.  As  punishment,  the  Egyptians  would  now  be  forced  to  suffer  the  pain  of 
 untreatable  boils  and  blisters  all  over  their  bodies.  By  inflicting  the  Egyptians  with  these 
 horrible  blisters  (which  the  magicians  couldn’t  replicate,  thus  deeming  them  powerless 
 in  the  eyes  of  the  people),  Hashem  showed  them  that  He,  and  only  He,  has  authority 
 over  the  lives  of  human  beings.  But  this  plague,  being  the  last  in  a  set  of  3,  had  to 
 hammer  home  the  purpose  of  that  specific  trio,  specifically  to  inform  the  world  of 
 Hashem's  complete  authority  over  it.  Until  now,  Pharaoh  had  been  stubborn  and  refused 
 to  submit/admit  to  Hashem's  authority  over  the  world;  this  plague  was  the  one  that 
 broke  him.  Due  to  the  excruciating  pain  the  blisters  caused,  and  the  fact  that  no  one 
 was  able  to  heal  or  copy  them,  Pharaoh  finally  became  willing  to  let  at  least  some  of  the 
 Jewish  nation  go.  However,  due  to  the  horrible  crimes  he  commited,  he  was  deemed 
 still  worthy  of  punishment,  so  Hashem  had  to  harden  his  heart.  Contrary  to  popular 
 belief,  Hashem  didn’t  fully  remove  Pharaoh’s  free  will;  rather,  He  just  made  it  much 
 harder  for  him  to  WANT  to  let  the  Jews  go,  but  he  still  had  the  ability  to  do  so  if  he  so 
 chose.  By  making  Pharoah  think  this  way,  Pharaoh  was  given  the  strength  to  remain 
 inhumanly stubborn, and thus ushered in the final set of plagues. 
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 Although  Pharaoh  finally  admitted  to  Hashem's  existence  and  authority  over  the  world 
 via  the  first  6 מכות   ,  he  still  didn't  believe  that  Hashem  was  the  one  true  God.  He  still 
 believed  in  other  false  gods.  The  final  set  of  3  plagues  were  thus  made  to  make 
 Pharaoh  realize  that  Hashem  alone  has  power.  The  first  in  this  final  set  was  the  famous 
 plague  of  hail, ברד   .  This  plague  served  many  different  purposes;  In  retaliation  for  the 
 Egyptians  beating  and  killing  the  Jews  by  throwing  heavy  rocks  at  them,  they  were  now 
 pelted  with  giant  balls  of  ice  that  injured  and  killed  many  of  them,  as  well  as  damaged 
 their  properties  (the  ones  the  Jews  had  been  forced  to  build).  Because  the  Jews  were 
 forced  to  plant  many  crops  for  the  Egyptians,  but  were  not  allowed  to  get  any  benefit 
 from them, Hashem destroyed those crops as punishment. 

 Since  they  had  experienced  many  plagues  at  this  point,  many  Egyptians  by  now  had 
 recognized  Hashem  as  God,  but  not  all  of  them  did.  In  order  to  punish  the  remaining 
 non-believers,  Hashem  warned  them  that  this  plague  was  coming,  and  that  any  human 
 or  animal  left  outside  would  be  killed.  All  the  Egyptians  who  had  denied  Hashem  up  to 
 this  point  saw  no  reason  to  take  their  animals  or  themselves  inside,  and  they  were 
 punished  by  the  hail,  which  killed  them  and  their  animals.  But  why  were  fire  and  ice 
 specifically  chosen  to  accomplish  this?  Hashem  chose  these  two  elements  because 
 they  are  the  main  destructive  forces  in  nature  (Hashem  caused  a  giant  flood  by  the 
 generation  of נח   ,  and  He  rained  down  fire  and  brimstone  on  the  evil  city  of סדם   ).  Now 
 these  two  forces,  which  are  usually  direct  opposites,  would  join  together  in  order  to 
 punish  Pharaoh.  Also  shocking  was  the  fact  that  Egypt's  dry,  arid  desert  suddenly 
 became  devastated  by  a  massive  thunderstorm  and  hailstorm,  the  likes  of  which  the 
 world  had  never  before  seen!  The  sheer  and  utter  destruction  this  plague  caused, 
 coupled  with  the  fact  that  it  was  so  incredibly  against  nature  in  so  many  ways,  made 
 Hashem’s complete power over the forces of nature shine all too bright. 

 The  next  plague,  which  can  actually  still  be  observed  today  in  parts  of  the  world,  was 
 the  plague  of  locusts.  Hashem  had  thus  far  shown  His  power  over  water  animals  ,   ארבה
 and  land  animals.  Now,  He  would  show  everyone  how  He  also  controlled  animals  that 
 fly.  During  this  plague,  Hashem  sent  a  swarm  of  many  different  species  of  locusts,  all  of 
 which  devastated  Egypt.  The  locusts  covered  and  devoured  every  piece  of  grain  they 
 could  find,  down  to  the  very  roots.  But  the  reason  this  plague  was  really  so  horrible  for 
 the  Egyptians  was  because  the  locusts  didn't  just  eat  the  remaining  wheat  and  barley  in 
 the  field.  During  the  plague  of ברד   ,  the  hailstones  had  destroyed  all  the  grain  in  the  field 
 that  was  ripe  and  rigid,  but  it  didn’t  do  much  damage  to  the  young  and  bendable  stalks 
 that  were  in  the  fields  as  well.  The  locusts  made  no  such  distinction;  they  ate  every  piece 
 of  organic  material  they  could  find,  even  that  which  was  already  harvested  and  ground 
 up  inside  the  Egyptians'  homes,  leaving  the  entire  land  of  Egypt  (except  for  the  Jewish 
 areas)  without  any  food  whatsoever.  And  since  during דבר   all  of  the  oxen  used  for 
 plowing  and  planting  were  killed,  the  Egyptians  had  no  way  to  grow  or  obtain  food, 
 except  from  buying  it  off  of  the  Jews.  This  was  in  punishment  for  the  Egyptians  forcing 
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 the  Jews  to  harvest  their  grain  from  the  fields,  which  they  did  just  to  keep  the  Jewish 
 men  away  from  their  wives  and  prevent  the  nation  from  growing.  This  can  actually  be 
 seen  in  the  name  of  the  plague  itself:  the  word ארבה   is  a  variation  of  the  word הרבה   - 
 many.  Since  the  locusts  came  as  many  different  species  and  in  immeasurable  quantity, 
 and  since  the  Egyptians  had  tried  to  stop  the  Jews  from  becoming  many  by  working  in 
 the  fields,  the  Egyptians  were  punished  with  this  swarm  of  locusts  (which  was  so  great,  it 
 literally blocked out the light from the sun!). 

 The  penultimate  plague,  and  the  final  one  in  the  final  set  of  3,  was  that  of  darkness.  This 
 darkness  served  as  punishment  for  the  Jews  being  chained  and חשך   -  immobilized  in  the 
 dark  cells  of  Egypt;  now,  the  Egyptians  would  be  trapped  in  a  darkness  so  thick  they 
 couldn't  even  stand  up!  The  Egyptians  had  also  forced  the  Jews  to  work  late  into  the 
 night  and  early  in  the  morning.  The  Egyptians  would  now  be  forced  to  sit  in  darkness 
 while  the  Jews  were  still  granted  light.  Sadly,  this  plague  also  served  as  a  cover  for 
 Hashem  to  be  able  to  kill  all  the  Jews  unworthy  of  salvation,  without  this  being  seen  by 
 the  Egyptians.  However,  it  did  also  grant  the  Jews  time  to  look  around  in  their  Egyptian 
 masters'  homes  and  locate  all  the  hidden  valuables,  which  they  would  then  be  able  to 
 point  out  and  ask  for  when  they  were  leaving  Egypt.  And  as  the  final  plague  of  a  set, חשך  
 served  to  show  Pharoah  that  Hashem  is  the  only  true  God,  the  only  one  Who  has  power 
 over light and dark, and Who can make the day dark and the night bright. 

 The  final  plague  in  the  whole  story  of מצרים  יציאת   was  the  one  that  finally  pushed 
 Pharoah  over  the  edge: בכורות  מכת   .  This  plague  was  in  retribution  for  the  Egyptians 
 killing  countless  Jewish  children,  and  for  causing  the  Jewish  nation  immense  pain  and 
 suffering.  Now,  the  Egyptians  would  be  made  to  suffer  the  worst  type  of  pain 
 imaginable:  the  loss  of  a  child.  The  Egyptians  had  been  deeply  involved  in  many  cases 
 of  adultery,  and  had  borne  many  illegitimate  children  to  wives  not  their  own.  Now,  when 
 Hashem  Himself  would  go  reveal  these  children  by  killing  them,  the  people’s  shame 
 would  be  revealed  to  the  world.  Hashem  had  shown  that  He  alone  holds  the  key  to  the 
 ultimate  power  in  the  world:  power  over  life  and  death.  This  plague  was  the  one  that  hit 
 Pharaoh  closest  to  home,  for  he  too  was  a  firstborn.  And  after  everything  that  he  had 
 experienced,  after  all  the  pain  and  suffering  he  had  put ישראל  עם   through,  Pharaoh 
 finally acquiesced to Moshe’s demands and set them free. 

 May  we  all  be זוכה   to  experience  salvation  ourselves,  and  may  we  all  be  able  to  bring 
 .ever  closer   משיח

  מכות  עשר  באומרו  וכן  עשן  ותימרות  ואש  דם  כשיאמר  פעמים  שלש  בכלי  וישפוך  יין.  כוס  בידו  יקח
  פעמים  ט"ז  הכל  סך  באח"ב  עד"ש  דצ"ך  וכן  מעט  ישפוך  מכה  בכל  פעמים  עשר  ישפוך

 Take  a  cup  of  wine  and  pour  three  times,  once  for  each  of  the  following  three 
 words,  and  then  once  for  each  of  the  ten  plagues  and  their  acronyms.  Dispose  of 
 the wine afterwards. 
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ן: ימְרוֹ֖ת עשָָֽׁ שׁ ו�ת�ֽ   דּםָ֣ ו�אֵ֔

 "...blood and fire and pillars of smoke." 

�ד  אַחֵר.  �ברָ   גָּ�ל  וּבמְֹ�א  שְׁתַּי�ם.  נ�טוּי�ה  וּבזִרְוֹעַ  שְׁתַּי�ם.  חֲזָ�ה  בּיְ
  שְׁתַּי�ם. וּבאְֹתוֹת שְׁתַּי�ם. וּבמְֹפתְ�ים שְׁתַּי�ם:

 Another  [explanation]:  "With  a  strong  hand"  [corresponds  to]  two  [plagues];  "and  with  an 
 outstretched  forearm"  [corresponds  to]  two  [plagues];  "and  with  great  awe"  [corresponds 
 to]  two  [plagues];  "and  with  signs"  [corresponds  to]  two  [plagues];  "and  with  wonders" 
 [corresponds to] two [plagues]. 

  אֵלּוּ עשֶֶׂר מַכּוֹת שֶׁהֵביִא הַקָּדוֹשׁ בּרָוּ� הוּא עלַ הַמִּצְ�יּיִם
  בּמְִצְ�י�ם. ו�אֵלּוּ הֵן:

 These  are  the  ten  plagues  that  the  Holy  One,  blessed  be  He,  brought  on  the  Egyptians 
 in Egypt and they are: 

 Blood   דּםָ.  . 1 

 Frogs   צפְַ�דּעֵַ.  . 2 

 Lice   .  כּנִּיִם  . 3 

 Wild  Animals   ערָוֹב.  . 4 

 Pestilence   דּבֶרֶ.  . 5 

 Boils   שְׁחִין.  . 6 

 Hail   בָּ�ד.  . 7 

 Locusts   אַ�בּהֶ.  . 8 

 Darkness   חֹשֶׁ�.  . 9 

 Slaying  of  First  Born   בּכְוֹרוֹת.  .מַכּתַ 10 

  :�בּיִ י�הוּ�ה הָי�ה נוֹת�ן בּהֶָם סִמָנ�ים: דּצְַ"�. עַ�"שׁ. בּאְַחַ"ב:
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 Rabbi  Yehuda  was  accustomed  to  giving  [the  plagues]  mnemonics:  Detsakh  [the 
 Hebrew  initials  of  the  first  three  plagues],  Adash  [the  Hebrew  initials  of  the  second  three 
 plagues], Beachav [the Hebrew initials of the last four plagues]. 

  הַמִּצְ�יּיִם  שֶׁלּקָוּ  אוֹמֵר  אַתָּה  מִנ�י�ן  אוֹמֵר.  הַגּלָיִליִ  יוֹסֵי  �בּיִ
  מַה  בּמְִצְ�י�ם  מַכּוֹת.  חֲמִשִּׁים  לקָוּ  הַיּםָ  ו�עלַ  מַכּוֹת.  עשֶֶׂר  בּמְִצְ�י�ם

חַ�טֻמִּים֙  ו�יֹּאמְרוּ֤  אוֹמֵר.  הוּא וא.  אֱ�הִ֖ים  אֶצבְַּ֥ע  אֶל־פַּ�עֹ֔ה  הַֽ   ו�עלַ  הִ֑
  עשָָׂ֤ה  אשֲֶׁ֨ר  הַגְּ�להָ֗  אֶת־הַיּדָ֣  י�שְׂ�אֵל֜  ו�יַּ֨�א  אוֹמֵר.  הוּא  מַה  הַיּםָ
�ם  י�הֹו�ה֙ ינוּ֙  אֶת־י�הֹו�ה֑  הָעםָ֖  ו�יּיִֽ�א֥וּ  בּמְִצְ�י֔   וּבמְֹשֶׁ֖ה  בּיַֽהֹו�ה֔  ו�יּאַֽמֲִ֙
  לקָוּ  בּמְִצְ�י�ם  מֵעתַָּה  אֱמוֹר  מַכּוֹת.  עשֶֶׂר  באְֶצבְּעַ.  לקָוּ  כּמַָה  עבַדְּוֹֽ:

  עשֶֶׂר מַכּוֹת. ו�עלַ הַיּםָ לקָוּ חֲמִשִּׁים מַכּוֹת:

 Rabbi  Yose  Hagelili  says,  "From  where  can  you  [derive]  that  the  Egyptians  were  struck 
 with  ten  plagues  in  Egypt  and  struck  with  fifty  plagues  at  the  Sea?  In  Egypt,  what  does  it 
 state?  'Then  the  magicians  said  unto  Pharaoh:  "This  is  the  finger  of  God"  '  (Exodus 
 8:15).  And  at  the  Sea,  what  does  it  state?  'And  Israel  saw  the  Lord's  great  hand  that  He 
 used  upon  the  Egyptians,  and  the  people  feared  the  Lord;  and  they  believed  in  the  Lord, 
 and  in  Moshe,  His  servant'  (Shemot  14:31).  How  many  were  they  struck  with  the  finger? 
 Ten  plagues.  You  can  say  from  here  that  in  Egypt,  they  were  struck  with  ten  plagues 
 and at the Sea, they were struck with fifty plagues." 

  בּרָוּ�  הַקָּדוֹשׁ  שֶׁהֵביִא  וּמַכּהָ  שֶׁכּלָ-מַכּהָ  מִנ�י�ן  אוֹמֵר.  אֱליִעזֶרֶ  �בּיִ
  שֶׁנּאֱֶמַר.  מַכּוֹת.  אַ�בּעַ  שֶׁל  הָי�ת�ה  בּמְִצְ�י�ם  הַמִּצְ�יּיִם  עלַ  הוּא

  �עִֽים.  מַלאְכֲֵ֥י  מִשְׁ֝לחַַ֗ת  ו�צָ�ה֑  ו�זעַ֣םַ  עבְֶ�ה֣  אַפּ֗וֹ  חֲרוֹ֬ן  י�שַׁלּחַ־בּםָ֨
  �עיִם  מַלאְכֲיֵ  מִשְׁלחַַת  שָׁ�שׁ.  ו�צָ�ה  שְׁתַּי�ם.  ו�זעַםַ  אַחַת.  עבְֶ�ה
  לקָוּ  הַיּםָ  ו�עלַ  מַכּוֹת.  אַ�בּעָיִם  לקָוּ  בּמְִצְ�י�ם  מֵעתַָּה  אֱמוֹר  אַ�בּעַ.

  מָאת�י�ם מַכּוֹת:

 Rabbi  Eliezer  says,  "From  where  [can  you  derive]  that  every  plague  that  the  Holy  One, 
 blessed  be  He,  brought  upon  the  Egyptians  in  Egypt  was  [composed]  of  four  plagues? 
 As  it  is  stated  (Tehillim  78:49):  'He  sent  upon  them  the  fierceness  of  His  anger,  wrath, 
 and  fury,  and  trouble,  a  sending  of  messengers  of  evil.'  'Wrath'  [corresponds  to]  one; 
 'and  fury'  [brings  it  to]  two;  'and  trouble'  [brings  it  to]  three;  'a  sending  of  messengers  of 
 evil'  [brings  it  to]  four.  You  can  say  from  here  that  in  Egypt,  they  were  struck  with  forty 
 plagues and at the Sea, they were struck with two hundred plagues." 
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  בּרָוּ�  הַקָּדוֹשׁ  שֶׁהֵביִא  וּמַכּהָ  שֶׁכּלָ-מַכּהָ  מִנ�י�ן  אוֹמֵר.  עֲ�יבאָ  �בּיִ
  שֶׁנּאֱֶמַר.  מַכּוֹת.  חָמֵשׁ  שֶׁל  הָי�ת�ה  בּמְִצְ�י�ם  הַמִּצְ�יּיִם  עלַ  הוּא

  �עִֽים.  מַלאְכֲֵ֥י  מִשְׁ֝לחַַ֗ת  ו�צָ�ה֑  ו�זעַ֣םַ  עבְֶ�ה֣  אַפּ֗וֹ  חֲרוֹ֬ן  י�שַׁלּחַ־בּםָ֨
  מִשְׁלחַַת  אַ�בּעַ.  ו�צָ�ה  שָׁ�שׁ.  ו�זעַםַ  שְׁתַּי�ם.  עבְֶ�ה  אַחַת.  אַפּוֹ  חֲרוֹן

  מַכּוֹת.  חֲמִשִּׁים  לקָוּ  בּמְִצְ�י�ם  מֵעתַָּה  אֱמוֹר  חָמֵשׁ.  �עיִם  מַלאְכֲיֵ
  ו�עלַ הַיּםָ לקָוּ מָאת�י�ם ו�חֲמִשִּׁים מַכּוֹת:

 Rabbi  Akiva  says,  "From  where  [can  you  derive]  that  every  plague  that  the  Holy  One, 
 blessed  be  He,  brought  upon  the  Egyptians  in  Egypt  was  [composed]  of  five  plagues? 
 As  it  is  stated  (Tehillim  78:49):  'He  sent  upon  them  the  fierceness  of  His  anger,  wrath, 
 and  fury,  and  trouble,  a  sending  of  messengers  of  evil.'  'The  fierceness  of  His  anger' 
 [corresponds  to]  one;  'wrath'  [brings  it  to]  two;  'and  fury'  [brings  it  to]  three;  'and  trouble' 
 [brings  it  to]  four;  'a  sending  of  messengers  of  evil'  [brings  it  to]  five.  You  can  say  from 
 here  that  in  Egypt,  they  were  struck  with  fifty  plagues  and  at  the  Sea,  they  were  struck 
 with two hundred and fifty plagues." 

 Dayenu - Ryan Levian 

 Where  did  the  Mashadi  custom  of  hitting  one  another  with  scallions  during  Dayenu 
 come from? 

 It  says  in  the  original  Mashadi  Haggadah  that  the  reason  we  hit  one  another  is  to 
 remember  that  our  ancestors  were  hit  by  the  Egyptians  in  Egypt  during  slavery,  but  this 
 still  does  not  fully  answer  the  question.  Why  do  we  specifically  hit  one  another  during 
 Dayenu,  rather  than  any  other  part  of  the  Haggadah?  Wouldn’t  it  have  made  more 
 sense  to  hit  each  other  during היינו  עבדים   (we  were  slaves  in  Egypt)  -  which  is  when  we 
 are  literally  remembering  our  slavery  in  Egypt,  or  at  the  time  we  are  reading  the  10 
 plagues? 

 The  correct  answer  is  that  we  hit  each  other  specifically  during  Dayenu  to  rebuke  each 
 person  so  that  we  do  not  desire  the  life  we  had  in  Egypt.  The  reason  for  this  is  that 
 which  is  written  in  the  Torah:  “We  remember  the  fish  that  we  used  to  eat  free  in  Egypt, 
 the  cucumbers,  the  melons,  the  leeks,  the  onions,  and  the  garlic.  Now  our  gullets  are 
 shriveled. There is nothing at all! Nothing but this Ma’an to look to” (Bamidbar 11; 5-6). 

 This  was  the  Jews'  complaint  after  they  escaped  slavery  in  Egypt.  When  the  Jews  were 
 in  the  desert,  they  desired  the  lives  they  had  in  Egypt.  They  did  not  want  any  more 
 Ma’an, they just wanted to go back to their lives in Egypt. 
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 This  is  the  reason  we  hit  each  other  specifically  during  Dayenu  (which  literally  means 
 that  would  be  enough)  -  because  the  main  purpose  of  Dayenu  is  that  we  should 
 appreciate  every  little  thing  that  Hashem  gives  us,  that  "even  if  we  did  not  have  the 
 Torah,  that  would  be  enough.”  That  is  exactly  why  we  hit  each  other  during  Dayenu  -  to 
 remember  that  main  purpose  and  to  not  desire  the  lives  that  we  lived  in  Egypt.  It  may 
 sometimes  be  very  easy  to  get  complacent  or  comfortable  with  the  life  that  you  are 
 living,  but  there  will  be  times  you  will  need  to  make  moves  for  the  better.  Sometimes, 
 when  going  through  those  changes,  Hashem  throws  some  stumbling  blocks  in  the  way, 
 but don't let that stop you; it is just a test to see how much you believe in Him. 

 Persians  have  the  custom  of  whipping  one  another  with  scallions  during  Dayenu 
 to  reenact  the  beatings  of  the  Jewish  slaves  by  the  Egyptians  and  to  keep 
 everyone attentive thus far. 

 .   זה  את  זה  בעדינות  ומצליף  ירוק  בצל  לוקחים  קטן  עד  מגדול  המסובים  מן  אחד  כל

  כּמַָה מַעלֲוֹת טוֹבוֹת למַָּקוֹם עלָיֵנוּ:
 How many degrees of good did God put upon us! 

  אִלּוּ הוֹצִיאָנוּ מִמִּצְרַיםִ. וְ�א עָשָׂה בָהֶם שְׁפָטִים דַּיּנֵוּ:
 If  He  had  taken  us  out  of  Egypt  and  not  made  judgements  on  them;  [it  would  have  been] 
 enough for us. 

  אִלּוּ עשָָׂה בהֶָם שְׁפטִָים. ו��א עשָָׂה באֵ�הֵיהֶם דּיַּנֵוּ:

 If  He  had  made  judgments  on  them  and  had  not  made  [them]  on  their  gods;  [it  would 
 have been] enough for us. 

  אִלּוּ עשָָׂה באֵ�הֵיהֶם. ו��א הָ�ג בּכְוֹ�יהֶם דּיַּנֵוּ:

 If  He  had  made  [them]  on  their  gods  and  had  not  killed  their  firstborn;  [it  would  have 
 been] enough for us. 

  אִלּוּ הָ�ג בּכְוֹ�יהֶם. ו��א נ�ת�ן לנָוּ אֶת-מָמוֹנ�ם דּיַּנֵוּ:

 If  He  had  killed  their  firstborn  and  had  not  given  us  their  money;  [it  would  have  been] 
 enough for us. 

נּתָ�ן  (וּמְנ�י�ן נ�ם.  לנָוּ  שֶֶׁ �נ�צּלְוּ֖  שֶׁנּאֱֶמַר.  אֶת-מָמ �ם.  ו�יֽ   שֶׁאֵין  כּמְִצוּלהָ  עשֲָׂאוּהָ  אֶת־מִצְ�יֽ
  בּזִּתַ  אֶת  הַכּתָוּב  מְחַבּבֵ  למָָּה  דּגָןָ.  בּהָּ  שֶׁאֵין  כּמְִצוּ�ה  עשֲָׂאוּהָ  אַחֵר  דּבָרָ  דּגָיִם.  בּהָּ
ת�ר  הַיּםָ   בּבְתֵָּי  שֶּׁהָי�ה  וּמַה  בּמְִצְ�י�ם.  נ�טְלוּ  בבַּתִָּים  שֶּׁהָי�ה  מַה  אֶלּאָ  מִצְ�י�ם.  מִבּזִּתַ  י
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ת מֵר  הוּא  ו�כןֵ  הַיּםָ.  עלַ  נ�טְלוּ  תְּשׁוּ�א   מִצְ�י�ם.  בּזִּתַ  ז  בכֶַּ֑סֶף.  נ�חְפָּ֣ה  יוֹ֭נ�ה  כּנַ�פֵ֣י  א
יהָ   מִצְ�י�ם.  בּזִּתַ  ז  ו�תָּבֹאִ֖י.  ו�תִּֽגדְּלְיִ֔  ו�תִּ�בּיִ֙  הַיּםָ.  בּזִּתַ  ז  חָרוּֽץ.  בּיִֽ���ק֥  ו�אֶ֝ברְוֹת�֗

  הַכָּֽסֶף.  נ��דּוֹ֥ת  עםִ֖  מִצְ�י�ם.  בּזִּתַ  ז  נ�עשֲֶׂה־לָּ֔�.  זהָָב֙  תּוֹ�י֤  הַיּםָ.  בּזִּתַ  ז  עֲ�י�י֑ם.  בּעֲַ�י֣
  ז בּזִּתַ הַיּםָ:)

  אִלּוּ נ�ת�ן לנָוּ אֶת-מָמוֹנ�ם. ו��א ��ע לנָוּ אֶת-הַיּםָ דּיַּנֵוּ:

 If  He  had  given  us  their  money  and  had  not  split  the  Sea  for  us;  [it  would  have  been] 
 enough for us. 

  אִלּוּ ��ע לנָוּ אֶת-הַיּםָ. ו��א הֶעבֱיִ�נוּ בתְוֹכוֹ בּחֶָ�בהָ דּיַּנֵוּ:

 If  He  had  split  the  Sea  for  us  and  had  not  taken  us  through  it  on  dry  land;  [it  would  have 
 been] enough for us. 

  אִלּוּ הֶעבֱיִ�נוּ בתְוֹכוֹ בּחֶָ�בהָ. ו��א שִׁקַּע צָ�ינוּ בּתְוֹכוֹ דּיַּנֵוּ:

 If  He  had  taken  us  through  it  on  dry  land  and  had  not  pushed  down  our  enemies  in  [the 
 Sea]; [it would have been] enough for us. 

  שָׁנ�ה  אַ�בּעָיִם  במִַּ�בּרָ  צָ�כנֵוּ  סִפּקֵ  ו��א  בּתְוֹכוֹ.  צָ�ינוּ  שִׁקַּע  אִלּוּ
  דּיַּנֵוּ:

 If  He  had  pushed  down  our  enemies  in  [the  Sea]  and  had  not  supplied  our  needs  in  the 
 wilderness for forty years; [it would have been] enough for us. 

  הַמָּן  אֶת  הֶאֱכיִלנָוּ  ו��א  שָׁנ�ה.  אַ�בּעָיִם  במִַּ�בּרָ  צָ�כנֵוּ  סִפּקֵ  אִלּוּ
  דּיַּנֵוּ:

 If  He  had  supplied  our  needs  in  the  wilderness  for  forty  years  and  had  not  fed  us  the 
 manna; [it would have been] enough for us. 

  אִלּוּ הֶאֱכיִלנָוּ אֶת הַמָּן. ו��א נ�ת�ן לנָוּ אֶת הַשַּׁבּתָ דּיַּנֵוּ:

 If  He  had  fed  us  the  manna  and  had  not  given  us  the  Shabbat;  [it  would  have  been] 
 enough for us. 

  אִלּוּ נ�ת�ן לנָוּ אֶת הַשַּׁבּתָ. ו��א ��בנָוּ לפִנְ�י הַר סִינ�י דּיַּנֵוּ:

 If  He  had  given  us  the  Shabbat  and  had  not  brought  us  close  to  Mount  Sinai;  [it  would 
 have been] enough for us. 

  אִלּוּ ��בנָוּ לפִנְ�י הַר סִינ�י. ו��א נ�ת�ן לנָוּ אֶת הַתּוֹ�ה דּיַּנֵוּ:
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 If  He  had  brought  us  close  to  Mount  Sinai  and  had  not  given  us  the  Torah;  [it  would 
 have been] enough for us. 

  אִלּוּ נ�ת�ן לנָוּ אֶת הַתּוֹ�ה. ו��א הִכנְ�יסָנוּ לאְֶ�ץ י�שְׂ�אֵל דּיַּנֵוּ:

 If  He  had  given  us  the  Torah  and  had  not  brought  us  into  the  land  of  Israel;  [it  would 
 have been] enough for us. 

  אִלּוּ הִכנְ�יסָנוּ לאְֶ�ץ י�שְׂ�אֵל. ו��א בנָ�ה לנָוּ אֶת בּיֵת הַמִּ�דּשָׁ דּיַּנֵוּ:

 If  He  had  brought  us  into  the  land  of  Israel  and  had  not  built  us  the  'Chosen  House'  [the 
 Temple; it would have been] enough for us. 

  עלָיֵנוּ.  למַָּקוֹם  וּמְכפֻּלֶתֶ  כּפְוּלהָ  טוֹבהָ  ו�כמַָּה  כּמַָּה  אַחַת  עלַ
  הָ�ג  באֵ�הֵיהֶם.  עשָָׂה  שְׁפטִָים.  בהֶָם  עשָָׂה  מִמִּצְ�י�ם.  הוֹציִאָנוּ

  הֶעבֱיִ�נוּ  אֶת-הַיּםָ.  לנָוּ  ��ע  אֶת-מָמוֹנ�ם.  לנָוּ  נ�ת�ן  בּכְוֹ�יהֶם.
  אַ�בּעָיִם  במִַּ�בּרָ  צָ�כנֵוּ  סִפּקֵ  בתְוֹכוֹ.  צָ�ינוּ  שִׁקַּע  בּחֶָ�בהָ.  בתְוֹכוֹ
  הַר  לפִנְ�י  ��בנָוּ  הַשַּׁבּתָ.  אֶת  לנָוּ  נ�ת�ן  הַמָּן.  אֶת  הֶאֱכיִלנָוּ  שָׁנ�ה.
  אֶת  לנָוּ  וּבנָ�ה  י�שְׂ�אֵל.  לאְֶ�ץ  הִכנְ�יסָנוּ  הַתּוֹ�ה.  אֶת  לנָוּ  נ�ת�ן  סִינ�י.

  בּיֵת הַבּחְִי�ה. לכְפַּרֵ עלַ כּלָ-עוֲֹנוֹת�ינוּ:

 How  much  more  so  is  the  good  that  is  doubled  and  quadrupled  that  God  bestowed  upon 
 us  [enough  for  us];  since  He  took  us  out  of  Egypt,  and  made  judgments  with  them,  and 
 made  [them]  with  their  gods,  and  killed  their  firstborn,  and  gave  us  their  money,  and  split 
 the  Sea  for  us,  and  brought  us  through  it  on  dry  land,  and  pushed  down  our  enemies  in 
 [the  Sea],  and  supplied  our  needs  in  the  wilderness  for  forty  years,  and  fed  us  the 
 manna,  and  gave  us  the  Shabbat,  and  brought  us  close  to  Mount  Sinai,  and  gave  us  the 
 Torah,  and  brought  us  into  the  land  of  Israel  and  built  us  the  'Chosen  House'  [the 
 Temple] to atone upon all of our sins. 
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 Rabban Gamliels Three Things- Rabbi Meir Gavriel Elbaz 

 “And Each Woman Shall Borrow from Her Neighbor…” 
 The  Torah  states,  “And  each  woman  shall  borrow  from  her  neighbor  and  from  the 
 dweller  of  her  house  silver  and  golden  vessels  and  garments.”  This  means  that  before 
 the  Jewish  nation  left  Egypt,  they  were  commanded  to  borrow  gold  and  silver  vessels 
 among  other  expensive  articles  so  that  when  they  left  Egypt,  they  would  leave  with 
 great  wealth,  as  Hashem  promised.  The  question  becomes:  How  is  it  that  the  Jewish 
 nation  took  these  valuable  objects  from  their  neighbors  as  if  they  meant  to  return  them 
 after using them when they actually had in mind to take these objects forever? 

 Even  though,  in  the  times  of  Alexander  the  Great,  the  Egyptians  claimed  back  all  of 
 these  valuable  objects  from  the  Jewish  nation,  and  Geviha  ben  Pesisa  (one  of  the  great 
 sages  of  the  time)  proved  to  them  that  this  was  only  a  small  fraction  of  what  the  Jewish 
 nation  was  owed  for  their  labor  in  Egypt  for  over  two-hundred  years  (see  Sanhedrin 
 90b),  nevertheless,  the  above  question  still  stands:  Why  did  they  have  to  lie  about  this 
 and  tell  the  Egyptians  that  they  were  borrowing  these  objects  as  opposed  to  merely 
 saying that they were taking this as payment? 

 Maran  Rabbeinu  Ovadiah  Yosef  zt”l  asks  yet  another  question:  How  is  it  that  the  Jewish 
 nation  lied  to  Pharaoh  by  telling  him  that  they  intended  to  leave  Egypt  only  for  “a  journey 
 of  three  days”  after  which  they  would  return  to  Egypt  when  they  knew  that  Hashem 
 would  take  them  out  of  Egypt  forever,  enter  the  Land  of  Israel,  and  never  again  return  to 
 Egypt? If so, what right did they have to lie to the Egyptians? 

 Maran  zt”l  answers  this  based  on  the  words  of  Hagaon  Rabbeinu  Yosef  Haim  zt”l  (in  his 
 Ben  Ish  Hayil,  Volume  1,  page  37c),  who  illustrates  this  idea  with  a  parable:  Once,  a 
 man  broke  the  law  and  the  king  sentenced  him  to  death.  The  custom  in  the  kingdom 
 was  such  that  before  being  taken  out  to  be  executed,  the  accused  would  be  brought 
 before the king to ask for his final request. 

 When  this  man  was  brought  before  the  king,  the  king  asked  him,  “What  is  your  final 
 request  before  you  are  taken  to  your  death?”  The  man  took  a  crystal  bottle  full  of  wine 
 from  the  king’s  table  and  replied,  “I  wish  to  drink  all  of  this  wine  while  sitting  on  the  roof 
 of  the  palace  gazing  into  the  breathtaking  view.  However,  I  am  afraid  that  I  will  be  killed 
 by  one  of  the  king’s  guards  before  I  have  a  chance  to  do  so  and  thus,  I  request  that  the 
 king  swear  to  me  that  I  will  not  be  killed  until  I  drink  all  of  the  wine  in  this  bottle  calmly.” 
 The  king  swore  to  him  as  he  had  requested,  and  he  commanded  that  this  man  be 
 brought up to the roof of the palace as agreed. 

 On  his  way  up  the  stairs  to  the  roof  of  the  palace,  the  man  made  it  look  as  if  he  tripped 
 and  the  bottle  fell  out  of  his  hands  and  shattered,  the  wine  spilling  all  over  the  floor.  The 
 guards  brought  the  man  back  down  to  the  king  to  see  what  he  would  say.  When  the  king 
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 wished  to  bring  him  another  bottle  of  wine  to  drink,  the  man  said,  “Bring  me  the  wine 
 that  was  in  the  original  bottle  and  I  will  drink  it.”  The  man  continued  and  told  the  king, 
 “Your  highness,  you  must  now  exonerate  me  from  all  punishment,  for  you  swore  to  me 
 that  you  would  not  kill  me  until  I  drank  all  the  wine  in  the  bottle  and  since  this  wine  is  no 
 longer  existent,  how  will  you  fulfill  your  oath?”  The  king  agreed  and  he  pardoned  the 
 man and sent him home. 

 What  this  parable  refers  to  is  that  Hashem  knew  that  the  Jewish  nation  would  not  be 
 returning  to  Egypt  to  be  enslaved,  for  after  they  left  Egypt,  Pharaoh  and  his  entire  army 
 would  chase  after  them  and  drown  in  the  Red  Sea  as  punishment  for  how  they  had 
 drowned  the  Jewish  baby  boys.  Since  Egypt  would  be  annihilated,  they  had  no  one  to 
 return  the  gold  and  silver  vessels  to.  Likewise,  they  had  no  nation  to  return  to  in  Egypt 
 after  three  days  of  travel  since  all  the  Egyptians  would  die  at  the  Red  Sea  in  an  event 
 similar  to  the  broken  bottle  and  the  spilled  wine.  This  was  all  part  of  Hashem’s  divine 
 plan  to  shower  the  Jewish  people  with  immense  wealth  on  their  way  out  of  Egypt,  just 
 as He had promised Avraham Avinu so many years before. 

  אֵלּוּ  דּבְָ�ים  שְׁ�שָׁה  אָמַר  שֶׁ�א  כּלָ-מִי  אוֹמֵר.  הָי�ה  גּמְַליִאֵל  �בּןָ
  בּפַּסֶַח. �א י�צאָ י��י חוֹבתָוֹ. ו�אֵלּוּ הֵן. פּסֶַח. מַצּהָ. וּמָרוֹר:

 Rabban  Gamliel  was  accustomed  to  say,  “Anyone  who  has  not  said  these  three  things 
 on  Pesach  has  not  fulfilled  his  obligation,  and  these  are  them:  the  Pesach  sacrifice, 
 matzah and maror.” 

  בידו  יאחזנו  לא  אבל  בזרוע  יסתכל  פסח  כשיאמר   

 When  we  say  “Pesach,”  one  should  look  at  the  shank  bone  on  the  Seder  plate  but 
 not pick it up. 

  עלַ  �יּםָ  הָי�ה  הַמִּ�דּשָׁ  שֶׁבּיֵת  בּזִמְַן  אוֹכלְיִם  אבֲוֹת�ינוּ  שֶׁהָיוּ  פֶּסַח
  אבֲוֹת�ינוּ  בּתֵָּי  עלַ  הוּא  בּרָוּ�  הַקָּדוֹשׁ  שֶׁפּסַָח  שׁוּם  עלַ  מָה.  שׁוּם

ם  שֶׁנּאֱֶמַר.  בּמְִצְ�י�ם. ר  ליַֽהֹו�ה֗  ה֜וּא  זבֶֽחַ־פּסֶַ֨ח  ו�אמֲַ�תֶּ֡   פּסַָ֠ח  אשֲֶׁ֣
י �ם  בנְ�יֽ־י�שְׂ�אֵל֙  עלַ־בּתֵָּ֤ �ם  בּנְ�גפְּ֥וֹ  בּמְִצְ�י֔ ינוּ  אֶת־מִצְ�י֖   הִצִּ֑יל  ו�אֶת־בּתֵָּ֣

  ו�יּקִֹּ֥ד הָעםָ֖ ו�יּשְִֽׁתַּחֲווּֽ:

 The  Pesach  [passover]  sacrifice  that  our  ancestors  were  accustomed  to  eating  when 
 the  Temple  existed,  for  the  sake  of  what  [was  it]?  For  the  sake  [to  commemorate]  that 
 the  Holy  One,  blessed  be  He,  passed  over  the  homes  of  our  ancestors  in  Egypt,  as  it  is 
 stated  (Shemot  12:27);  "And  you  shall  say:  'It  is  the  passover  sacrifice  to  the  Lord,  for 
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 that  He  passed  over  the  homes  of  the  Children  of  Israel  in  Egypt,  when  He  smote  the 
 Egyptians, and our homes he saved.’ And the people bowed their heads and bowed." 

  זו  מצה  ויאמר  העליונה  המצה  את  יגביה   
 One should pick up the top matzah and say “matzah o…” 

  הִסְפּיִק  שֶׁ�א  שׁוּם  עלַ  מָה.  שׁוּם  עלַ  אוֹכלְיִם  שֶׁאנֲ�חְנוּ  זוֹ  מַצָּה
  מַלכְיֵ  מֶלֶ�  עלֲיֵהֶם  שֶׁנּגִלְהָ  עדַ  להְַחְמִיץ.  אבֲוֹת�ינוּ  שֶׁל  בּצְֵ�ם

  ו�יֹּאפוּ֨  שֶׁנּאֱֶמַר.  מִיּדַ.  וּגאְָלםָ  הוּא  בּרָוּ�  הַקָּדוֹשׁ  הַמְּלכָיִם
�ם  הוֹציִ֧אוּ  אשֲֶׁ֨ר  אֶת־הַבּצָקֵ֜   כִּֽי־גֹ�שׁ֣וּ  חָמֵ֑ץ  �א֣  כִּ֣י  מַצּוֹ֖ת  עגֹֻת֥  מִמִּצְ�י֛

הַּ ו�גםַ־צֵ�ה֖ �א־עשָׂ֥וּ להֶָֽם: �ם ו��א֤ י�כֽלְוּ֙ להְִת�מַהְמֵ֔   מִמִּצְ�י֗

 This  matzah  that  we  are  eating,  for  the  sake  of  what  [is  it]?  For  the  sake  [to 
 commemorate]  that  our  ancestors'  dough  was  not  yet  able  to  rise,  before  the  King  of  the 
 kings  of  kings,  the  Holy  One,  blessed  be  He,  revealed  [Himself]  to  them  and  redeemed 
 them,  as  it  is  stated  (Shemot  12:39);  "And  they  baked  the  dough  which  they  brought  out 
 of  Egypt  into  matzah  cakes,  since  it  did  not  rise;  because  they  were  expelled  from 
 Egypt, and could not tarry, neither had they made for themselves provisions." 

  זה  מרור  ויאמר  בידו  המרור   יאחז
 One picks up the maror and says “maror zeh…” 

  שֶׁמָּ�רוּ  שׁוּם  עלַ  מָה.  שׁוּם  עלַ  אוֹכלְיִם  שֶׁאנֲ�חְנוּ  זהֶ  מָרוֹר
  אֶת־חַיּיֵהֶ֜ם  ו�י�מָ�רוּ֨  שֶׁנּאֱֶמַר.  בּמְִצְ�י�ם.  אבֲוֹת�ינוּ  חַיּיֵ  אֶת  הַמִּצְ�יּיִם
מֶר֙  �שָׁ֗ה  בּעַבֲֹ�ה֣ ת  בּשַָּׂ�ה֑  וּבכְלָ־עבֲֹ�ה֖  וּבלִבְנֵ�י֔ם  בּחְֹ֙ �ת�֔ם  אֵ֚   כּלָ־עבֲֹ֣

:��   אשֲֶׁר־עבָדְוּ֥ בהֶָ֖ם בּפְָֽ

 This  maror  [bitter  greens]  that  we  are  eating,  for  the  sake  of  what  [is  it]?  For  the  sake  [to 
 commemorate]  that  the  Egyptians  embittered  the  lives  of  our  ancestors  in  Egypt,  as  it  is 
 stated  (Shemot  1:14);  "And  they  made  their  lives  bitter  with  hard  service,  in  mortar  and 
 in  brick,  and  in  all  manner  of  service  in  the  field;  in  all  their  service,  wherein  they  made 
 them serve with rigor." 

  י�צאָ  הוּא  כּאְִלּוּ  אֶת-עצַמְוֹ  להְַ�אוֹת  אָ�ם  חַיּבָ  ו�דוֹר  בּכְלָ-דּוֹר
  זהֶ֗  בּעַבֲ֣וּר  לאֵמֹ֑ר  הַה֖וּא  בּיַּוֹ֥ם  לבְנִ��֔  ו�הִגַּ�תָּ֣  שֶׁנּאֱֶמַר.  מִמִּצְ�י�ם.

�ם:  בּצְאֵת�֖י  ליִ֔  י�הֹו�ה֙  עשָָׂ֤ה   גּאַָל  בּלִבְדַ  אבֲוֹת�ינוּ  אֶת  שֶׁ�א  מִמִּצְ�יֽ
  ו�אוֹת�֖נוּ  שֶׁנּאֱֶמַר.  עמִָּהֶם.  גּאַָל  אוֹת�נוּ  אַף  אֶלּאָ  הוּא.  בּרָוּ�  הַקָּדוֹשׁ
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עןַ֙  מִשָּׁ֑ם  הוֹצִ֣יא נוּ  הָבִ֣יא  למְַ֙ נוּ֙  לתָ֤�ת  אֹת�֔ �ץ  לָ֙ ר  אֶת־הָאָ֔   נ�שְׁבּעַ֖  אשֲֶׁ֥
ינוּ:   לאַבֲֹת�ֽ

 In  each  and  every  generation,  a  person  is  obligated  to  see  himself  as  if  he  left  Egypt,  as 
 it  is  stated  (Shemot  13:8);  "For  the  sake  of  this,  did  the  Lord  do  [this]  for  me  in  my  going 
 out  of  Egypt."  Not  only  our  ancestors  did  the  Holy  One,  blessed  be  He,  redeem,  but 
 rather  also  us  [together]  with  them  did  He  redeem,  as  it  is  stated  (Devarim  6:23);  "And 
 He  took  us  out  from  there,  in  order  to  bring  us  in,  to  give  us  the  land  which  He  swore 
 unto our fathers." 

 Hallel Part I & Second Cup of Wine 
  ויאמר  ישראל  גאל  עד  בידו  הכוס  את  ולוקח  המצה  את  יכסה

 One should cover the Matzot and pick up the cup of wine and say: 

  לרְוֹמֵם.  לפְאֵָר.  לשְַׁבּחֵַ.  להְַלּלֵ.  להְוֹדוֹת.  חַיּבָיִם.  אנֲ�חְנוּ  לפְיִכָ�
  הָאֵלּוּ.  כּלָ-הַנ�סִּים  אֶת  ו�לנָוּ  לאַבֲוֹת�ינוּ  שֶׁעשָָׂה  למְִי  וּלְ�לּסֵ  להְַדּרֵ.

  לשְִׂמְחָה.  וּמִיּגָוֹן  לגִאְֻלּהָ.  וּמִשִּׁעבְּוּד  לחְֵרוּת.  מֵעבַדְוּת  הוֹציִאָנוּ
  וּמֵאֵבלֶ ליְוֹם טוֹב. וּמֵאפֲלֵהָ לאְוֹר גּדָוֹל. ו�נֹאמַר לפְנָ�יו הַללְוּי�הּ:

 Therefore,  we  are  obligated  to  thank,  praise,  laud,  glorify,  exalt,  lavish,  bless,  raise  high, 
 and  acclaim  He  who  made  all  these  miracles  for  our  ancestors  and  for  us:  He  brought 
 us  out  from  slavery  to  freedom,  from  sorrow  to  joy,  from  mourning  to  [celebration  of]  a 
 festival,  from  darkness  to  great  light,  and  from  servitude  to  redemption.  And  let  us  say  a 
 new song before Him, Halleluyah! 

ללְוּי�הּ֨ ללְוּ  הַ֥ ל֝לְוּ  י�הֹו�ה֑  עבְַ�י֣  הַ֭ י  י�הֹו�הֽ׃  אֶת־שֵׁ֥ם  הַֽ   י�הֹו�ה֣  שֵׁ֣ם  י�הִ֤
ע֝תַָּ֗ה  מְבֹ�֑� מֶשׁ  ו�עדַ־עוֹלםָֽ׃  מֵֽ   שֵׁ֣ם  מְהֻ֝לּלָ֗  עדַ־מְבוֹא֑וֹ  מִמִּזְ�ח־שֶׁ֥
י�ם  עלַ֖  י�הֹו�ה֑  עלַ־כּלָ־גּוֹי�ם֥  �ם֖  י�הֹו�הֽ׃ י  כּבְוֹדוֹֽ׃  הַשָּׁמַ֣ ינוּ  כּיַהֹו�ה֣  מִ֭   אֱ�הֵ֑

י מַּגבְּיִהִ֥ בתֶ׃  הַֽ מַּשְׁפּיִליִ֥  לשָָֽׁ י�ם  לִ�א֑וֹת  הַֽ �ץ׃  בּשַָּׁמַ֥ י  וּבאָָֽ   מֵעפָָ֣ר  מְֽ�ימִ֣
אַ֝שְׁפֹּ֗ת  דּלָ֑ ֝֗ם  עםִ־נ��יביִ֑ם  להְוֹשִׁיבִ֥י  אֶביְוֹֽן׃  י��י֥ם  מֵֽ   עמַּֽוֹ׃  נ��יבֵ֥י  עִ

ללְוּי�הּֽ׃   מֽוֹשִׁיביִ֨ עֲ֬��ת הַבַּ֗י�ת אֵֽם־הַבּנָ�י֥ם שְׂמֵחָ֗ה הַֽ

 Halleluyah!  Praise,  servants  of  the  Lord,  praise  the  name  of  the  Lord.  May  the  Name  of 
 the  Lord  be  blessed  from  now  and  forever.  From  the  rising  of  the  sun  in  the  East  to  its 
 setting,  the  name  of  the  Lord  is  praised.  Above  all  nations  is  the  Lord,  His  honor  is 
 above  the  heavens.  Who  is  like  the  Lord,  our  God,  Who  sits  on  high?  Who  looks  down 
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 upon  the  heavens  and  the  earth?  He  brings  up  the  poor  out  of  the  dirt;  from  the  refuse 
 piles,  He  raises  the  destitute.  To  seat  him  with  the  nobles,  with  the  nobles  of  His  people. 
 He  seats  a  barren  woman  in  a  home,  a  happy  mother  of  children.  Halleluyah!  (Tehillim 
 113) 

�ם  י�שְׂ֭�אֵל  בּצְֵ֣את   י�הוּ�ה֣  הָי�ת�֣ה  �עֵֽז׃  מֵעַ֥ם  י�עֲ֝֗�ב  בֵּ֥ית  מִמִּצְ�י֑
יו׃  י�שְׂ֝�אֵ֗ל  לְ��שׁ֑וֹ   לאְָחֽוֹר׃  י�סֹּ֥ב  הַיַּ֝�דּןֵ֗  ו�יּנָֹס֑  �אָ֭ה  הַיּםָ֣  מַמְשְׁלוֹת�ֽ
הָ�ים יּםָ  מַה־לְּ�֣  כּבִנְ�י־צֹֽאן׃  גּבְ֝עָ֗וֹת  כאְֵיליִ֑ם  ��דוּ֣  הֶֽ֭   ת�נוּ֑ס  כִּ֣י  הַ֭
הָ�ים  לאְָחֽוֹר׃  תִּסֹּ֥ב  הַיַּ֝�דּןֵ֗   כּבִנְ�י־צֹֽאן׃  גּבְ֝עָ֗וֹת  כאְֵיליִ֑ם  תִּ��דוּ֣  הֶֽ֭
�ץ  ח֣וּליִ  אָ֭דוֹן  מִלּפִנְ�י֣   הַצּ֣וּר  הַהֹפכְִ֣י  י�עֲֽ�ב׃  אֱלוֹ֣הַּ  מִלּ֝פִנְ�י֗  אָ֑

י�ם: �נוֹ־מָֽ ישׁ למְַעיְ י�ם חַלּ֝מִָ֗   אגֲםַ־מָ֑

 In  Israel's  going  out  from  Egypt,  the  house  of  Ya'akov  from  a  people  of  foreign  speech, 
 the  Sea  saw  and  fled;  the  Jordan  turned  to  the  rear.  The  mountains  danced  like  rams, 
 the  hills  like  young  sheep.  What  is  happening  to  you,  O  Sea,  that  you  are  fleeing,  O 
 Jordan  that  you  turn  to  the  rear?  O  mountains  that  you  dance  like  rams,  O  hills  like 
 young  sheep?  From  before  the  Master,  tremble  O  earth,  from  before  the  Lord  of 
 Ya'akov.  He  who  turns  the  boulder  into  a  pond  of  water,  the  flint  into  a  spring  of  water 
 (Tehillim 114). 

  אֶת  ו�גאַָל  גּאְָלנָוּ  אשֲֶׁר  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה  אַתָּה  בּרָוּ�
�להָ  ו�הִגּיִענָוּ  מִמִּצְ�י�ם.  אבֲוֹת�ינוּ   וּמָרוֹר.  מַצּהָ  בּוֹ  לאֱֶכוֹל  הַזּהֶ.  הַלּיַ

  ו�לִ�גלָיִם  למְוֹעֲ�ים  הַגּיִענֵוּ  אבֲוֹת�ינוּ  ו�א�הֵי  אֱ�הֵינוּ  י�הֹו�ה  כּןֵ
  ו�שָׂשִׂים  עיִ��.  בּבְנִ�י�ן  שְׂמֵחִים  לשְָׁלוֹם.  לִ��את�נוּ  הַבּאִָים  אחֲֵ�ים

  דּמָָם  י�גּיִעַ  אשֲֶׁר  הַפּסְָחִים  וּמִן  הַזּבְחִָים  מִן  שָׁם  ו�נֹאכלַ  בּעַבֲוֹ�ת��.
  פּדְוּת  ו�עלַ  גּאְֻלּתָ�נוּ  עלַ  חָ�שׁ  שִׁיר  לְ�  ו�נוֹ�ה  לְ�צוֹן.  מִזבְּחָָ�  �יר  עלַ

  נ�פשְֵׁנוּ. בּרָוּ� אַתָּה י�הֹו�ה גּאַָל י�שְׂ�אֵל:

 Blessed  are  You,  Lord  our  God,  King  of  the  universe,  who  redeemed  us  and  redeemed 
 our  ancestors  from  Egypt,  and  brought  us  on  this  night  to  eat  matzah  and  maror;  so  too, 
 Lord  our  God,  and  God  of  our  ancestors,  bring  us  to  other  appointed  times  and  holidays 
 that  will  come  to  greet  us  in  peace,  joyful  in  the  building  of  your  city  and  happy  in  your 
 worship;  that  we  should  eat  there  from  the  offerings  and  from  the  Pesach  sacrifices,  the 
 blood  of  which  should  reach  the  wall  of  Your  altar  for  favor,  and  we  shall  thank  You  with 
 a  new  song  upon  our  redemption  and  upon  the  restoration  of  our  souls.  Blessed  are 
 You, Lord, who redeemed Israel. 
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  ברכה  בלי  בהסבה  הכוס  את  וישתה

 One drinks the cup leaning on the left side without reciting a blessing. 

 Rochtzah - Adriel Kohananoo 

 Being  one  of  the  quicker  steps  of  the  Pesach  seder,  the  significance  of  Rochtzah  always 
 seems  to  fall  through  the  cracks.  After  the  lengthy  exploration  of  the  story  of  Yetziat 
 Mitzrayim  ,  we  all  quickly  wash  our  hands  to  finally  begin  eating  the  matzah  we’ve  been 
 waiting for. As such, it’s easy to miss one of the amazing lessons  Rochtzah  has to offer. 

 Let’s  first  take  a  closer  look  at  the  matzah.  During  Pesach,  matzah  becomes  our  ‘bread.’ 
 Since  bread  is  considered  a  primary  source  of  sustenance,  it  is  a  symbol  of  Hashem 
 blessing  us  with  food.  As  we  know,  there  are  several  halachot  regarding  how  to  treat 
 bread.  Due  to  its  stature,  bread  is  not  allowed  to  be  thrown,  or  tossed  in  the  trash 
 without  being  wrapped.  Chazal  say  that  those  who  treat  bread  with  disrespect  will חס  
 be  punished  with  poverty,  since  they  are  belittling  the  sustenance  that  Hashem   ושלום
 has given them. 
 Given  bread’s  supreme  standing,  we  wash  our  hands  with  a  bracha  before  eating  it  in 
 order  to  properly  prepare  ourselves.  The  act  of  washing  beforehand  is  a  form  of 
 preparation  to  eat  bread,  or  in  this  case,  matzah.  We  are  showing  Hashem  that  we  are 
 preparing  ourselves  to  receive  His  brachot  .  In  other  words,  we  are  making  ourselves 
 into a vessel that can hold the bounty that Hashem wants to bestow upon us. 

 We  see  this  same  idea  regarding  Shabbat.  Every  week,  in דודי  לכה   ,  we  say,  " מקור  היא  כי  
 Shabbat  is  the  source  of  all  blessings.  When  one  keeps  Shabbat  properly,  he  -  "   הברכה
 makes  himself  into  a  vessel  that  can  contain  all  the  brachot  that  Hashem  wants  to  give 
 to  him  throughout  the  entire  week.  We  can  come  full  circle  on  Pesach.  The  whole  point 
 of  us  being  slaves  in  Mitzrayim  was  for  Hashem  to  prepare  us  for  the  Torah.  The  Torah 
 itself  says  in  Parshat  Vaetchanan:  " כם  ויַּוִֹ֥צא זל  ִמ֥כּוּר  ֶאְתֶ֛ ריםִ  ַהַבְּרֶ֖ עם  ִלְה֥יוֹת֛לוֹ  ִמִמְּצָ֑ לה  ְלַ֥  "   נֲחַָ֖
 Hashem  took  us  out  of  Mitzrayim  ,  the  iron  crucible,  in  order  to  become  His  nation  . 
 Mitzrayim  is  referred  to  as  an  iron  crucible  because  through  the  suffering,  it  ‘melted’ 
 down  the  Jews  and  shaped  them  into  a  great  nation  that  was  worthy  of  receiving  the 
 Torah.  The  whole  process  was  about  making  the  Jews  into  a  vessel  that  can  contain 
 Hashem’s overflowing  brachot  , represented by the Torah. 

 This  is  the  lesson  of  Rochtzah  .  It  teaches  us  that  we  have  to  constantly  be  making 
 ourselves  into  vessels  that  can  hold  Hashem’s  endless  brachot  .  The  whole  idea  of 
 being  slaves  in  Miztrayim  was  to  prepare  us  to  properly  receieve  brachot  from  Hashem. 
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 On  a  practical  level,  Chazal  tell  us  that  this  is  achieved  by  acting  in  a  way  that  we  wish 
 Hashem to act with us. In Masechet Taanit, it says: 

 When  one  gives  tzedaka  ,  Hashem  will  make  him  -   ֶשִׁתְּתַעֵשּׁר  ִבְּשִׁביל  ַעֵשּׂר  -  ְתַּעֵשּׂר״  ״ַעֵשּׂר
 rich.  So  too,  when  one  acts  mercifully  and  kind  with  others,  Hashem  will  act  mercifully 
 and  kind  with  him.  In  this  way,  we  can  all  become  vessels  to  contain  Hashem’s  endless 
 brachot  . 

 One should wash his hands and recite: 

  בָּרוּ� אַתָּה אדני אֱלקֵינוּ מֶלֶ� הָעולָם אֲשֶׁר קִדְּשָׁנוּ בְּמִצְותָיו וְצִוָּנוּ עַל נטְִילַת ידַָיםִ

 Motzi Matzah - Anonymous 

 We  call  this  section  of  the  seder  Motzi-Matzah.  These  words  stand  for  the  two  brachot 
 that  we  make  during  this  stage.  The  first  bracha  is  homotzi  lechem  min  haaretz  ,  and  the 
 second  is  al  achilat  matzah  .  From  the  incorporation  of  both  berachot  in  the  title  of  the 
 section,  we  can  learn  something  very  special.  One  can  notice  that  with  regards  to  the 
 Kiddush  that  we  made  earlier,  we  said  two  brachot  .  The  first  bracha  is  bore  peri 
 hagefen  ,  and  the  second  is  menasseh  yisrael  veHazemanim  .  Yet,  both  of  these  brachot 
 are  included  in  the  one  title  of  Kadesh  at  the  beginning  of  the  seder.  The  question 
 arises:  why  don’t  we  call  that  section  something  like  ‘gefen-kiddush  ’?  And  why  with 
 regards to matzah do we have two separate names? 

 The  answer  is  as  follows:  in  the  step  of  yachatz  ,  we  break  the  middle  matzah,  and  the 
 smaller  piece  we  leave  in  the  middle  of  the  full  matzot,  and  the  bigger  piece  is 
 designated  as  the  afikoman.  When  we  arrive  at  Motzi-Matzah,  we  raise  the  two  full 
 matzot  together  with  the  broken  matzah  and  we  make  hamotzi  .  Before  we  make  al 
 achilat  matzah  ,  we  drop  the  bottom  matzah,  and  on  the  upper  matzah  and  the  halved 
 middle  matzah  we  make  al  achilat  matzah  .  The  reason  that  we  perform  the  brachot  like 
 this  is  because  one  needs  lechem  mishne  ,  two  full  loaves  of  bread/matzah,  just  like  any 
 other  Shabbat  or  Chag.  Therefore  we  say  the  bracha  of  hamotzi  on  the  two  full  matzot. 
 Next,  we  are  introduced  to  a  totally  new  mitzvah,  a  mitzvah  Ddeorayta  -  a  mitzvah  from 
 the  Torah:  the  mitzvah  of  achilat  matzah  .  In  order  to  make  it  clear  that  we  are  also 
 fulfilling  this  mitzvah,  we  drop  the  bottom  matzah  and  make  al  achilat  matzah  on  the 
 upper  and  middle  matzot.  Therefore  we  have  fulfilled  the  mitzvah  of  hamotzi  and  al 
 achilat matzah  . During  kadesh  we are fulfilling one  mitzvah, sanctifying the day. 

 Now  we  understand  why  the  chachamim  chose  to  name  this  step  of  the  Seder  after  two 
 actions.  It's  in  order  to  make  us  realize  that  there  are  two  mitzvot  being  done  here,  and 
 that  we  must  learn  to  be  conscious  and  filled  with  a  specific  kavana  when  we  attempt  to 
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 fulfill  any  one  of  them.  May  we  be  zoche  to  realize  and  understand  the  mitzvot  that  we 
 are fulfilling, and to have a very meaningful Pesach each and every year. 

 When  we  make  hamotzi,  we  hold  the  matzah  with  all  10  fingers  –  reminding  us 
 that  while  human  hands  produced  this  food,  it  is  yet  another  gift  from  the  Creator 
 and Sustainer of all life. 

  בּרָוּ� אַתָּה י�הֹו�ה. אֱ�הֵינוּ מֶלֶ� הָעוֹלםָ. הַמּוֹציִא לחֶֶם מִן הָאָ�ץ:

  בּמְִצוְֹת�יו  �דּשְָׁנוּ  אשֲֶׁר  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
  ו�צוִּנָוּ עלַ אכֲיִלתַ מַצּהָ:

 Maror - Rabbi Yosef Bitton 

 Nowadays,  the  haroset  is  used  firstly  to  dip  the  maror,  the  bitter  herb.  In  this  case,  the 
 rabbis  indicate  that  the  amount  of  the  haroset  should  be  minimal,  so  that  the  flavor  of 
 the  haroset  does  not  deprive  us  of  experiencing  the  bitter  taste  of  the  maror.  Some 
 rabbis  suggest  that  after  dipping  the  maror  in  the  haroset,  the  haroset  must  be  removed 
 from  the  maror  so  that  only  a  superficial  layer  remains  on  it.  Maimonides  clarifies  that,  in 
 this  case,  when  spreading  the  maror  with  haroset,  we  are  fulfilling  a  rabbinic  precept, 
 although  we  do  not  say  a  specific  blessing  for  it.  According  to  some  opinions,  this  is 
 because  of  the  rulings  of  iqar  and  tafel  ,  which  determine  that  we  say  blessings  on  the 
 main  food  -  in  this  case,  the  maror  (  al  akhilat  maror  )  as  opposed  to  its  accessories  -  in 
 this case, the haroset. 

 Finally  the  haroset  is  also  added  to  the  korekh,  the  sandwich  of  matzah  and  maror  that 
 reminds  us  of  the  korban  pesach  ,  the  lamb  that  was  consumed  during  the  seder  of 
 Pesach  with  matzah  and  maror  in  the  times  of  the  Beit  haMikdash.  As  in  the  case  of  the 
 maror,  the  use  of  the  haroset  in  the  korekh  is  also  practiced  by  all  Jewish  communities. 
 As  we  already  explained,  the  haroset  is  not  mentioned  in  the  Torah,  and  is  rather  a  ritual 
 food  related  to  the  Pesach  seder  which  was  established  by  the  rabbis.  The  haroset 
 carries  a  tremendous  meaning  in  its  taste,  its  texture  and  its  looks,  and  it  conveys  a  very 
 tangible representation of the slavery we want to remember in the seder. 

 When  you  look  at  the  maror,  think  of  a  struggle  you  have  gone  through  in  the  past  year 
 and  how  it  helped  you  become  who  you  are  today  (from  The  Rav  Moshe  Feinstein 
 Haggadah). 

 One  takes  a  Kezai'it  of  maror  and  dips  in  the  haroset.  One  should  shake  off  the 
 haroset, so the taste stays bitter. Recite the bracha and then eat. Do not lean. 
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  בּמְִצוְֹת�יו  �דּשְ�נוּ  אשֲֶׁר  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
  ו�צוִּנָוּ עלַ אכֲיִלתַ מָרוֹר:

 Korech - Aaron Enayatian 

 The  Gemara  (Pesachim  115a)  has  a  machloket  between  the  Rabanan  and  Hillel 
 whether  one  has  to  eat  the  matzah,  maror,  and  haroset  separately  or  if  they  are  meant 
 to  be  eaten  together.  The  Rabbis  hold  they  shall  be  eaten  individually,  but  Hillel  says 
 they  are  meant  to  be  eaten  together.  Seemingly,  the  reason  the  Rabanan  say  this  is 
 because  the  pasuk  says  to  eat  the  matzah  and  maror,  but  it  does  not  mention  an 
 obligation  to  eat  them  together.  Although  nowadays  we  follow  both  opinions,  to 
 consume  the  matzah  and  maror  both  separately  and  as  one,  we  never  see  a  mention 
 for the reasoning of Hillel, so what is his reason? 

 The  Ketav  Sofer  provides  an  answer,  saying  the  Korban  Pesach  was  a  mitzvah  that  one 
 was  chayav  karet  for  if  they  did  not  complete  it,  while  the  matzah  and  maror  were  not. 
 Hillel  is  trying  to  convey  to  us  that  we  need  to  be  careful  when  performing  a  more 
 lenient  mitzvah  (one  that  we  do  not  get  karet  if  we  do  not  perform)  the  same  way  we  are 
 careful  about  the  stringent  ones  (mitzvot  that  are  punishable  if  not  completed). 
 Sometimes  we  come  across  mitzvot  that  do  not  seem  as  important  as  others  in  our 
 eyes.  Hillel  is  relaying  to  us  that  just  because  the  severity  of  not  fulfilling  one  mitzvah  is 
 seemingly  greater  than  another,  does  not  mean  that  it  is  more  important  than  the  other. 
 He  is  trying  to  teach  us  to  approach  every  mitzvah  with  the  same  level  of  importance 
 and enthusiasm. 

 The  Alshich  explains  Hillel's  viewpoint  to  mean  that  the  matzah  and  maror  are  ways  to 
 serve  Hashem.  The  matzah  is  comparable  to  the  yetzer  tov  and  the  maror  is  like  the 
 yetzer  hara.  He  continues  by  saying  the  same  way  a  person  serves  Hashem  with  his 
 yetzer  tov  so  too  a  person  needs  to  serve  Him  with  his  yetzer  gara.  It's  easy  to  serve 
 Hashem  with  our  yetzer  tov  because  it  is  within  our  nature  to  do  so.  The  challenge  is 
 when  we  are  not  feeling  the  most  up  to  it  we  have  to  find  a  way  even  then  to  serve 
 Hashem in the best way possible. 

 Another  answer  given  is  that  in  Judaism  when  we  have  bitter  things  (maror)  we  should 
 connect  them  to  sweet  things  (matzah)  to  make  them  more  enjoyable.  The  matzah, 
 which  reminds  us  of  the  freedom  we  recieved  once  we  left  Egypt,  is  supposed  to 
 encompass  and  surround  the  maror  which  reminds  us  of  the  bitter  back-breaking  labor 
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 we  endured  while  in  slavery.  When  we  encounter  something  that  appears  to  be 
 negative, we should surround it with positivity and good things to uplift ourselves. 

 One  takes  a  Kezai'it  of  the  third  matzah  with  a  Kezai'it  of  maror  and  dips  it  in 
 haroset and recites: 

�מֵינוּ  למְִּ�דּשָׁ.  זכֵרֶ  בְ�כהָ.  בְּ�א  וּמָרוֹר  מַצּהָ   הַזָּ�ן  כּהְִלּלֵ  י�חֻדּשָׁ.  בּיְ
  עלַ־מַצּ֥וֹת  מַה-שֶּׁנּאֱֶמַר.  לְ�יּםֵ  אַחַת.  בּבְתַ  ו�אוֹכלְןָ  כּוֹ�כןָ  שֶׁהָי�ה

  וּמְ��י֖ם יֹאכלְהֻֽוּ:

  בהסבה  ויאכלם
 One eats the korech sandwich leaning on the left side. 

 Shulchan Orech - Matt Eliassi 

 We  are  about  to  partake  in  possibly  the  only  meal  of  the  entire  year  we  do  not 
 overindulge  in.  It’s  known  that  no  one  is  leaving  the  Pesach  seder  table  hungry. 
 Momentarily  we’ll  be  drinking  the  3rd  &  4th  cups  of  wine.  Normally  excessive  drinking 
 and  intoxication  is  frowned  upon  and  discouraged,  however  this  "intoxication"  is 
 encouraged. 

 In  the  Gemara  in  Masechet  Berachot  (page  7b),  Ruth,  the  great-grandmother  of  King 
 David,  is  given  this  name  because  it  is  etymologically  connected  to  the  verb  Riva  ,  which 
 means  "filled"  or  "drunk,"  as  in  the  phrase  "Kosi  Revaya"  (my  cup  overflows  -  Tehillim 
 23:5).  The  Gemara  explains  King  David  "filled"  Hashem  with  beautiful  praises,  and 
 Ruth’s  name  alludes  to  this  quality  of  her  great-grandson.  The  Gemara  describes  King 
 David’s  praises  of  Hashem  with  a  term  that  is  normally  used  in  reference  to  drinking  and 
 intoxication,  indicating  there  is  an  inebriating  quality  to  David’s  praises.  A  drunk  person 
 forgets  his  problems  which  brings  him  to  a  state  of  joy  and  happiness  -  this  is  expressed 
 in  David’s  praises  of  Hashem.  David  is  able  to  praise  Hashem  even  under  duress, 
 hardship,  and  even  pain.  We  learn  from  this  to  give  praise  to  Hashem  not  only  in  good 
 times,  but  also  in  hard  times.  David  knows  everything  Hashem  does  is  with  love  for  us 
 and always for the best. 

 As  we  drink  wine  it  is  followed  with  singing  praise  and  Hallel  to  Hashem.  We  show  the 
 highest  level  of  emuna  (faith)  and  give  praise  in  a  state  of  "intoxication"  viewing 
 everything  in  our  lives  as  positive.  The  seder  is  meant  to  bring  us  to  a  point  of  faith 
 where  we  become  "drunk"  from  Hashem’s  kindness.  There's  a  common  saying:  "the 
 wine  goes  in,  the  truth  comes  out."  We're  no  longer  troubled  by  our  hardships,  and  we 
 overlook  what  we  see  as  our  problems.  The  last  two  cups  of  wine  enable  us  to  give  an 
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 unimpeded  testimony.  We  can  finally  give  thanks  to  Hashem,  the  King  of  all  kings,  the 
 Holy  One  Blessed  is  He,  our  savior,  provider  and  protector.  We  recognize  Hashem  is 
 the only one who sets our table every single day of our lives. 

 One  eats  the  meal  joyously.  One  should  not  eat  too  much  in  order  to  be  able  to 
 enjoy the Afikoman. 

 Tsafun - Josh Aziz 

 The  afikoman  is  in  remembrance  of  the  korban  Pesach  (Pesach  sacrifice)  that  was 
 offered  by  the  Jewish  people  when  the  Beit  Hamikdash  was  still  standing.  Sadly,  we  can 
 no longer bring the  korban Pesach  because there is  no Beit Hamikdash. 

 But  what  caused  the  Beit  Hamikdash  to  be  destroyed?  And  is  there  anything  we  can  do 
 to have it rebuilt? 

 The  Chofetz  Chaim,  in  his  introduction  to  Sefer  Chofetz  Chaim,  quotes  various  gemaras 
 to  explain  that  the  second  Beit  Hamikdash  was  destroyed  because  of  the  sins  of  sinat 
 chinam  (baseless  hatred)  and  lashon  hara  (evil  speech)  which  were  rampant  among  the 
 Jews of that time. 

 There  is  a  famous  parable  that  explains  why  lashon  hara  is  so  dangerous.  The  story 
 tells  that  there  was  once  a  man  who  went  to  his  Rabbi  to  ask  how  he  could  repent  for 
 the  sin  of  lashon  hara.  His  Rabbi  instructed  him,  “go  take  a  pillow  up  with  you  to  a  tall 
 mountain,  rip  open  the  pillow,  and  let  the  feathers  flow  freely.  After  you  do  that,  come 
 back  to  me.”  The  man  was  confused  by  the  Rabbi’s  peculiar  advice  but  nevertheless 
 proceeded  to  do  as  he  suggested.  After  following  the  instructions,  the  man  went  back  to 
 his  Rabbi.  The  Rabbi  told  him,  “Now  I  want  you  to  go  back  to  the  mountain  and  gather 
 back  all  the  feathers  from  the  pillow  you  tore  open.”  The  man  responded  that  doing  so 
 would  be  impossible  because  the  feathers  were  now  scattered  miles  apart.  “This  task  of 
 re-gathering  the  feathers,”  the  Rabbi  told  him,  “is  like  trying  to  undo  the  damage  of 
 lashon  hara.  When  you  speak  bad  about  another,  the  evil  speech  is  no  longer  in  your 
 control. The damage only a few words can cause is immeasurable.” 

 The  Chofetz  Chaim  states  further  in  his  book  that  just  as  the  sins  of  sinat  chinam  and 
 lashon  hara  have  the  spiritual  power  to  destroy  the  Beit  Hamikdash,  they  can  also 
 prevent  it  from  being  rebuilt.  It  is  not  due  to  the  sins  of  the  past  generations  that  the  Beit 
 Hamikdash  has  still  not  been  rebuilt,  but  rather  because  of  our  own  shortcomings.  The 
 eternal  third  Beit  Hamikdash  is  ready  to  be  rebuilt  if  we  can  only  learn  to  love  each  other 
 and guard our tongues against evil speech. 
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 We  have  the  power  to  make  the  korban  Pesach  a  reality  again.  We  can  be  the 
 generation  that  changes  the  tide  of  history.  B'ezrat  Hashem  next  year  we'll  be  eating  the 
 korban Pesach  in the rebuilt Yerushalayim! 

 After  the  end  of  the  meal,  before  Chatzot  (Halachic  midnight),  all  those  present  take 
 preferably  two  kezeitim  from  the  matzah  that  was  concealed  for  the  afikoman  and  eat 
 from it while reclining. If having two is too difficult, one should have at least one. 

 Before  eating  the  afikoman,  one  should  recite:  "In  memory  of  the  Pesach  sacrifice  that 
 was eaten upon being satiated." 

 Barech - Michael Livi 

 A  common  request  that  we  have  from  Hashem  is  "  Parnsasa  -   בכבוד  יפרנסנו  הוא  הרחמן
 BeKavod  "  (to  earn  a  living  with  honor).  However,  this  is  a  very  vague  statement.  Rabbi 
 Eliezer  Papo,  the  author  of  the  Pele  Yoetz  ,  gave  the  following  explanation.  Rabbi  Papo 
 recalled  that  in  his  youth,  any  time  he  would  meet  a  merchant,  store  owner,  or 
 businessman,  they  would  always  praise  Hashem  for  all  His  kindness.  They  would  only 
 share  good  thoughts  about  their  businesses  and  were  very  happy.  However,  towards 
 the  end  of  his  life,  when  he  asked  the  younger  generation  of  businessmen  in  the  same 
 fields  their  thoughts  on  business,  they  all  complained  and  moaned  about  the  different 
 difficulties.  The  younger  generation  explained  how  business  was  quiet  and  their  profits 
 were  slim.  Rabbi  Papo  wondered:  how  come  in  his  youth  everyone  would  brag  about 
 business booming, while during his older years, everyone would complain? 

 After  looking  into  the  matter  more,  Rabbi  Papo  discovered  something  truly  fascinating. 
 In  his  youth,  the  generation  was  filled  with  many  more  Tzadikim  .  So  much  so,  that  every 
 time  someone  would  enter  the  stores  or  offices,  they  would  find  the  workers  and 
 employees  holding  a  Tehillim  or  a  Halacha  book.  Between  customers  and  clients,  they 
 would  be  busy  reading  Tehillim  or  learning  Torah,  each  person  based  on  his  level.  This 
 would  bother  the  yetzer  hara,  causing  him  to  send  a  client  or  customer  to  disrupt  the 
 Torah  learning.  As  soon  as  they  finished  with  the  client,  they  resumed  their  learning, 
 which  once  again  agitated  the  yetzer  hara  ,  continuing  the  cycle  of  customers.  This  was 
 the approach of all those elders who worked with  emuna  in Hashem. 

 However,  towards  the  end  of  his  life,  Rabbi  Papo  noticed  a  change  of  attitude.  Instead 
 of  learning  Torah  or  reading  Tehillim  in  between  clients,  the  younger  generation  was 
 busy  reading  different  magazines  and  newspapers.  To  the  delight  of  the  yetzer  hara  ,  the 
 younger  generation  occupied  their  free  time  with  different  meaningless  pursuits.  The 
 y  etzer  hara  didn't  find  it  necessary  to  disrupt  the  businessmen  with  different  customers 
 and clients. 
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 This  also  beautifully  explains  the  passage  " בתורה  שעמלו  מי  אשרי   "  ("  Praiseworthy  is  the 
 individual  who  toils  in  Torah  ")  -  praiseworthy  is  the  person  whose  toil  at  work  is  filled 
 with  Torah.  By  making  extra  time  for  Torah  study,  we  are  praying  that  Hashem  will  give 
 us  parnasa  in a respectable way. 

 Pour the third cup, wash Mayim Acharonim, and recite Birkat HaMazon. 

יד  בּכְלָ־עֵ֑ת  אֶת־י�הֹו�ה֣  אבֲָ�כָ֣ה הִלּתָ֥וֹ  תָּמִ֝֗   הַכֹּ֣ל  דּבָרָ֖  ס֥וֹף  בּפְִֽי׃  תְּֽ
יו  י��א֙  אֶת־הָאֱ�הִ֤ים  נ�שְׁמָ֑ע ת�֣   כּלָ־הָאָ�םֽ:  כּיִ־זהֶ֖  שְׁמ֔וֹר  ו�אֶת־מִצְ
  ו�עֶֽד:  לעְוֹלםָ֥  ��שׁ֗וֹ  שֵׁ֥ם  כּלָ־בּשָָׂ֭ר  ו�יבָ�֣�  י�ֽ�בֶּ֫ר־פִּ֥י  י�הֹו�ה֗  תְּהִלּתַ֥
ללְוּי�הּֽ:  ו�עדַ־עוֹלםָ֗  מֵֽעתַָּ֥ה  י�הּ֗  נ�בָ֘�֤�  ו�אנֲ�חְ֤נוּ ן  זהֶ֚  אֵליַ֔  ו�י��בֵּ֣ר  הַֽ   הַשֻּׁלחְָ֔
  י�הֹו�הֽ  לפִנְ�י֥  אשֲֶׁ֖ר
  המברך  אומר  שלשה  הם  אם
 (   שָׁמַי�ם  (עונים  �דּיִשָׁא:  עלִּאָָה  למְַלכְּאָ  ו�נ�בְ�י�  לןָ  הַב

  אוּשְׁפּיִזאָ  טָבאָ  יוֹמָא  וּבִ�שׁוּת  מַלכְּתְ�א.)  שַׁבּתָ  וּבִ�שׁוּת  (בשבת  �דּיִשָׁא.  עלִּאָָה  מַלכְּאָ  בִּ�שׁוּת
  �דּיִשָׁא

  מִשֶּׁלּוֹ  שֶׁאָכלַנְוּ  אֱ�הֵינוּ)  ויותר  (בעשרה  נ�בָ��  וּבִ�שׁוּת�כםֶ.
  חָי�ינוּ  הַגּדָוֹל  וּבטְוּבוֹ  מִשֶּׁלּוֹ  שֶׁאָכלַנְוּ  אֱ�הֵינוּ)  ויותר  (בעשרה  בּרָוּ�  עונים  והוא  והמסובים

  אוֹת�נוּ  הַזּןָ  הָאֵל  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
ן  �בּיִם.  וּבְ�חֲמִים  בְּ�יו�ח  בּחְֶסֶד  בּחְֵן  בּטְוּבוֹ.  כּלֻּוֹ  ו�אֶת-הָעוֹלםָ   נֹת�֣

  חָסַר  �א  תָּמִיד  הַגּדָוֹל  וּבטְוּבוֹ  חַסְדּוֹֽ.  לעְוֹלםָ֣  כּיִ֖  לכְלָ־בּשָָׂ֑ר  לחֶֶ֭ם
  וּמְפַ�נ�ס  זןָ  אֵל  הוּא  כּיִ  ו�עדֶ.  לעְוֹלםָ  תָּמִיד  מָזוֹן  לנָוּ  י�חְסַר  ו�אַל  לנָוּ.

  אשֲֶׁר  לכְלָ-בְּ�יּוֹת�יו  וּמָזוֹן  מִחְי�ה  ו�הִת��ין  לכַֹּל.  ערָוּ�  ו�שֻׁלחְָנוֹ  לכַֹּל.
חַ  כּאָָמוּר.  חֲסָ�יו.  וּברְוֹב  בְּ�חֲמָיו  בָּ�א   וּמַשְׂבּיִ֖עַ  אֶת־י��֑�  פּוֹת�֥

י  :   אֶת-הַכֹּל  הַזּןָ  י�הֹו�ה.  אַתָּה  בּרָוּ�  �צֽוֹן.  לכְלָ־חַ֣
  טוֹבהָ  חֶמְדּהָ  אֶ�ץ  לאַבֲוֹת�ינוּ.  שֶׁהִנ�חַלתְָּ  עלַ  אֱ�הֵינוּ  י�הֹו�ה  לְ�  נוֹ�ה

  מִצְ�י�ם.  מֵאֶ�ץ  שֶׁהוֹצאֵת�נוּ  עלַ  וּמָזוֹן.  חַיּיִם  ו�תוֹ�ה  בְּ�ית  וּ�חָבהָ.
  תּוֹ�ת��  ו�עלַ  בּבִשְָׂ�נוּ.  שֶׁחָת�מְתָּ  בְּ�ית��  ו�עלַ  עבֲָ�ים.  מִבּיֵת  וּפְ�ית�נוּ

  זןָ  שֶׁאַתָּה  וּמָזוֹן  חַיּיִם  ו�עלַ  שֶׁהוֹ�עתְָּנוּ.  �צוֹנ��  חֻקֵּי  ו�עלַ  שֶׁלּמִַּ�תָּנוּ.
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  וּמְבָ�כיִם  לָ�.  מוֹ�ים  אנֲ�חְנוּ  אֱ�הֵינוּ  י�הֹו�ה  הַכֹּל  אוֹת�נוּ:עלַ  וּמְפַ�נ�ס
י�  אֶת־י�הֹו�ה֣  וּבֵֽ�כתְָּ֙  ו�שָׂבעָ֑תְָּ  ו�אָכלַתְָּ֖  כּאָָמוּר.  אֶת-שְׁמָ�.   אֱ�הֶ֔
�ץ ר  הַטֹּבהָ֖  עלַ־הָאָ֥   ו�עלַ  הָאָ�ץ  עלַ  י�הֹו�ה.  אַתָּה  בּרָוּ�  נ�תֽ�ן־לָֽ�.  אשֲֶׁ֥
 :   הַמָּזוֹן
�ם  ו�עלַ  עמַָּ�.  י�שְׂ�אֵל  ו�עלַ  עלָיֵנוּ  אֱ�הֵינוּ  י�הֹו�ה  �חֵם   עיִ��.  י�רוּשָׁליַ
  דּבְיִ��.  ו�עלַ  מְעוֹנ��.  ו�עלַ  הֵיכלָָ�.  ו�עלַ  כּבְוֹ��.  מִשְׁכּןַ  ציִּוֹן  הַר  ו�עלַ
�ת  ו�עלַ   זוּנ�נוּ.  �ענֵוּ.  אָביִנוּ.  עלָיָו.  שִׁמְ�  שֶׁנִּ��א  ו�הַקָּדוֹשׁ  הַגּדָוֹל  הַבּיַ

  ו�נ�א.  מִכּלָ-צרָוֹת�ינוּ.  מְהֵ�ה  הַ�ו�ח-לנָוּ  הַ�ו�יחֵנוּ  כּלַכְּלְנֵוּ.  פַּ�נ�סֵנוּ.
  ליִ�י  ו��א  ו��ם.  בּשָָׂר  מַתְּנוֹת  ליִ�י  אֱ�הֵינוּ.  י�הֹו�ה  תַּצְ�יכנֵוּ  אַל

�אָת�ם. ���  אֶלּאָ  הַלוְ   י�הִי  ו�הַפּתְוּחָה.  הָעשֲִׁי�ה  ו�הָ�חָבהָ.  הַמְּלאֵָה  ליְ
  וּמַלכְוּת  הַבּאָ.  לעְוֹלםָ  נ�כּלָםֵ  ו��א  הַזּהֶ.  בּעָוֹלםָ  נ�בוֹשׁ  שֶׁ�א  �צוֹן
�ד  בּיֵת �מֵינוּ  בּמְִהֵ�ה  למְִקוֹמָהּ  תַּחֲזיִ�נּהָ  מְשִׁיחָ�  דּוָ   ביְ

  אומרים  בשבת
�ת  בּמְִצוְֹת�י�  אֱ�הֵינוּ  י�הֹו�ה  ו�הַחֲליִצנֵוּ  �צהֵ   הַזּהֶ.  ו�הַקָּדוֹשׁ  הַגּדָוֹל  הַשַּׁבּתָ  הַשְּׁביִעיִ.  יוֹם  וּבמְִצוְ
�ת  בּוֹ  ו�נ�ת�ענַּגֵ  בּוֹ  ו�נ�נוּחַ  בּוֹ  נ�שְׁבּוֹת  מִלּפְנָ�י�.  הוּא  ו��דוֹשׁ  גּדָוֹל  יוֹם  כּיִ   ו�אַל  �צוֹנ��.  חֻקֵּי  כּמְִצוְ

�מֵינוּ.  בּמְִהֵ�ה  ציִּוֹן  בּנְ�חָמַת  ו�הַ�אֵנוּ  מְנוּחָת�נוּ.  בּיְוֹם  ו�י�גוֹן  צָ�ה  תְּהִי   בּעַלַ  הוּא  אַתָּה  כּיִ  ביְ
  תִּשְׁכּחֵָנוּ  אַל  שָׁכחְַנוּ.  �א  ו�הַקָּדוֹשׁ  הַגּדָוֹל  בּיֵת��  חָ�בּןַ  ו�שָׁת�ינוּ  שֶׁאָכלַנְוּ  ו�הֲגםַ  הַנּחֶָמוֹת.

  אָתָּה  ו��דוֹשׁ  גּדָוֹל  מֶלֶ�  אֵל  כּיִ  לעָדַ  תִּזנְ�חֵנוּ  ו�אַל  לנָ�צחַ

  לראש  חוזר  ויבא  יעלה  אמר  לא  אם  לארץ)  בחוץ  (ושני  ראשון  בליל
  זכִרְוֹנ�נוּ.  ו�י�זּכָרֵ  ו�י�פָּ�ד  ו�י�שָּׁמַע  ו�י��צהֶ  ו�י��אֶה  ו�י�גּיִעַ  ו�י�בֹא  י�עלֲהֶ  אבֲוֹת�ינוּ.  ו�א�הֵי  אֱ�הֵינוּ
�ם  זכִרְוֹן  אבֲוֹת�ינוּ.  ו�זכִרְוֹן �ד  מָשִׁיחַ  ו�זכִרְוֹן  עיִ��.  י�רוּשָׁליַ   כּלָ-עמְַּ�  ו�זכִרְוֹן  עבַדְָּ�.  בּןֶ-דּוָ
  וּלשְָׁלוֹם.  טוֹביִם  לחְַיּיִם  וּלְ�חֲמִים.  לחְֶסֶד  לחְֵן  לטְוֹבהָ.  לפִלְטֵָה  לפְנָ�י�.  י�שְׂ�אֵל  בּיֵת
  וּלהְוֹשִׁיענֵוּ.  עלָיֵנוּ  בּוֹ  לְ�חֵם  הַזּהֶ.  ��שׁ  מִ��א  טוֹב  בּיְוֹם  הַזּהֶ.  הַמַּצּוֹת  חַג  בּיְוֹם
  בִּ�ברַ  טוֹביִם.  לחְַיּיִם  בוֹ  ו�הוֹשִׁיענֵוּ  לבְִ�כהָ.  בוֹ  וּפָ��נוּ  לטְוֹבהָ.  בּוֹ  אֱ�הֵינוּ  י�הֹו�ה  זכְָ�נוּ
  אֵל  כּיִ  עיֵנ�ינוּ.  אֵליֶ�  כּיִ  ו�הוֹשִׁיענֵוּ.  עלָיֵנוּ  ו��חֵם  ו�חֲמוֹל  ו�חָנּנֵוּ  חוּס  ו��חֲמִים.  י�שׁוּעהָ
 :   אָתָּה  ו��חוּם  חַנּוּן  מֶלֶ�
�ם  ו�ת�בנְ�ה �מֵינוּ.  בּמְִהֵ�ה  עיִ��  י�רוּשָׁליַ �ם  בּוֹנ�ה  י�הֹו�ה.  אַתָּה  בּרָוּ�  ביְ   ואומר  י�רוּשָׁליָ
  אָמֵן  בלחש
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  יאמר  והמטיב  הטוב  ברכת  שהתחיל  לפני  ונזכר  ויבא  יעלה  לומר  שכח  אם

  לשְָׂשׂוֹן  י�שְׂ�אֵל.  לעְמַּוֹ  טוֹביִם  י�מִים  שֶׁנּתָ�ן  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה  אַתָּה  בּרָוּ�
  י�הֹו�ה  אַתָּה  בּרָוּ�  הַזּהֶ.  ��שׁ  מִ��א  טוֹב  אֶת-יוֹם  הַזּהֶ.  הַמַּצּוֹת  חַג  אֶת-יוֹם  וּלשְִׂמְחָה.

  ו�הַזּמְַנּיִם  י�שְׂ�אֵל  מְ�דּשֵׁ

  יאמר  והמטיב  הטוב  ברכת  שהתחיל  לפני  ונזכר  בשבת  ויבא  יעלה  או  והחליצנו  רצה  לומר  שכח  אם
  ו�י�מִים  ו�לבְִ�ית.  לאְוֹת  בּאְַהֲבהָ  י�שְׂ�אֵל.  לעְמַּוֹ  למְִנוּחָה  שַׁבּתָוֹת  שֶׁנּתָ�ן  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה  אַתָּה  בּרָוּ�
  מְ�דּשֵׁ  י�הֹו�ה  אַתָּה  בּרָוּ�  הַזּהֶ.  ��שׁ  מִ��א  טוֹב  אֶת-יוֹם  הַזּהֶ.  הַמַּצּוֹת  חַג  אֶת-יוֹם  וּלשְִׂמְחָה.  לשְָׂשׂוֹן  טוֹביִם
  ו�הַזּמְַנּיִם  י�שְׂ�אֵל  הַשַּׁבּתָ

  מַלכְּנֵוּ.  אָביִנוּ.  הָאֵל  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
  רוֹעהֵ  רוֹענֵוּ  י�עֲ�ב.  �דוֹשׁ  �דוֹשֵׁנוּ.  גּוֹאלֲנֵוּ.  בּוֹ�אֵנוּ.  אַדּיִ�נוּ.
  הֵטִיב  הוּא  ו�יוֹם  שֶׁבּכְלָ-יוֹם  לכַֹּל.  ו�הַמֵּטִיב  הַטּוֹב.  הַמֶּלֶ�  י�שְׂ�אֵל.

  הוּא  גוֹמְלנֵוּ.  הוּא  גמְָלנָוּ.  הוּא  לנָוּ.  י�יטִיב  הוּא  לנָוּ.  מֵטִיב  הוּא  לנָוּ.
  אמן  יענו  ו�כלָ-טוֹב:  ו�הַצּלָהָ  ו��יו�ח  ו��חֲמִים  ו�חֶסֶד  חֵן  לעָדַ  י�גמְְלנֵוּ

  י�שְׁתַּבּחַ  הוּא  הָ�חֲמָן  כבְוֹדוֹ:  כּסִֵּא  עלַ  י�שְׁתַּבּחַ  הוּא  הָ�חֲמָן
  הָ�חֲמָן  דּוֹ�ים:  לדְוֹר  בּנָוּ  י�שְׁתַּבּחַ  הוּא  הָ�חֲמָן  וּבאָָ�ץ:  בּשַָּׁמַי�ם
  נ�צחִָים:  לנְ�צחַ  בּנָוּ  י�ת�פּאַָר  הוּא  הָ�חֲמָן  י��ים:  לעְמַּוֹ  ��ן  הוּא

  בּנְ�חַת  באְִסּוּר  ו��א  בּהְֶתֵּר  בבְזִּוּי  ו��א  בּכְבָוֹד  י�פַ�נ�סֵנוּ  הוּא  הָ�חֲמָן
  י�שְׁלחַ  הוּא  הָ�חֲמָן  בּיֵנ�ינוּ:  שָׁלוֹם  י�תֵּן  הוּא  הָ�חֲמָן  בצְעַרַ:  ו��א

  י�צלְיִחַ  הוּא  הָ�חֲמָן  י��ינוּ:  בּכְלָ-מַעשֲֵׂה  ו�הַצלְחָָה  �ו�חָה  בְּ�כהָ
  צוַּאָ�נוּ:  מֵעלַ  מְהֵ�ה  גּלָוּת  עֹל  י�שְׁבּוֹר  הוּא  הָ�חֲמָן  אֶת-דְּ�כיֵנוּ:

  הוּא  הָ�חֲמָן  לאְַ�צנֵוּ:  קוֹמְמִיּוּת  מְהֵ�ה  יוֹליִכנֵוּ  הוּא  הָ�חֲמָן
  הוּא  הָ�חֲמָן  הַגּוּף:  וּ�פוּאַת  הַנּפֶשֶׁ  �פוּאַת  שְׁלמֵָה.  �פוּאָה  י��פּאֵָנוּ
  ו�אֶחָד  כּלָ-אֶחָד  י�בָ��  הוּא  הָ�חֲמָן  הָ�חָבהָ:  אֶת-י�דוֹ  לנָוּ  י�פתְַּח
  ו�י�עֲ�ב.  י�צחְָק  אַבְ�הָם  אבֲוֹת�ינוּ  שֶׁנּתִ�בָּ�כוּ  כּמְוֹ  הַגּדָוֹל  בּשְִׁמוֹ  מִמֶּנּוּ
  �צוֹן  י�הִי  ו�כןֵ  שְׁלמֵָה.  בְּ�כהָ  י�חַד  אוֹת�נוּ  י�בָ��  כּןֵ  כֹּל.  מִכֹּל  בּכַֹּל

  שְׁלוֹמוֹ  סֻכּתַ  עלָיֵנוּ  י�פרְוֹשׂ  הוּא  הָ�חֲמָן  אָמֵן:  ו�נֹאמַר
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  לחְַיּיֵ  וּמְנוּחָה  שַׁבּתָ  שֶׁכּלֻּוֹ  עוֹלםָ  י�נ�חִילנֵוּ  הוּא  הָ�חֲמָן  בשבת
  הָעוֹלמִָים
  טוֹב  שֶׁכּלֻּוֹ  יוֹם  י�נ�חִילנֵוּ  הוּא  הָ�חֲמָן
  פּנָ�ינוּ  עלַ  י��אָתוֹ  ו�ת�הְי�ה  בּלְבִּנֵוּ  ו�אַהֲבתָוֹ  תּוֹ�תוֹ  י�טַּע  הוּא  הָ�חֲמָן
  שָׁמָי�ם  לשְֵׁם  כלָ-מַעשֲֵׂינוּ  ו�י�הְיוּ  נ�חֱטָא.  לבְלִתְִּי
  עלָיָו  שֶׁאָכלַנְוּ  הַזּהֶ  הַשֻּׁלחְָן  אֶת  י�בָ��  הוּא  הָ�חֲמָן  האורח  ברכת
  אָביִנוּ.  אַבְ�הָם  שֶׁל  כּשְֻׁלחְָנוֹ  ו�י�הְי�ה  עוֹלםָ.  כּלָ-מַעֲ�נּיֵ  בּוֹ  ו�יסַדּרֵ

  מִמֶּנּוּ  י�חְסַר  ו�אַל  י�שְׁתֶּה.  מִמֶּנּוּ  ו�כלָ-צמֵָא  יֹאכלַ.  מִמֶּנּוּ  כּלָ-�עבֵ
  בּעַלַ  י�בָ��  הוּא  הָ�חֲמָן  אָמֵן:  עוֹלמִָים.  וּלעְוֹלמְֵי  לעָדַ  כּלָ-טוּב
�ת   לוֹ.  ו�כלָ-אשֲֶׁר  ו�אִשְׁתּוֹ  וּבנָ�יו  הוּא  הַזֹּאת.  הַסְּעוּדּהָ  וּבעַלַ  הַזּהֶ  הַבּיַ
  תִּ�צֶ֑ה.  י��י֖ו  וּפֹ֥עלַ  חֵילוֹ֔  י�הֹו�ה֙  בָּ�֤�  שֶׁיִּ�בּוּ.  וּבנִ�כסִָים  שֶׁיּחְִיוּ.  בּבְנָ�ים
  לפְנָ�יו  י�זדְּקֵַּק  ו�אַל  לעָיִר.  וּ�רוֹביִם  מֻצלְחִָים  וּנ�כסֵָינוּ  נ�כסָָיו  ו�י�הְיוּ
  כּלָ-הַיּמִָים  ו�שָׂמֵחַ  שָׂשׂ  עוָֹן.  ו�הִ�הוּר  חֵטְא  דּבְרַ  שׁוּם  לפְנָ�ינוּ  ו��א

  י�כּלָםֵ  ו��א  הַזּהֶ.  בּעָוֹלםָ  י�בוֹשׁ  �א  עוֹלםָ.  ו�עדַ  מֵעתַָּה  ו�כבָוֹד.  בּעְֹשֶׁר
  �צוֹן  י�הִי  כּןֵ  אָמֵן  הַבּאָ.  לעָוֹלםָ
  בּיֵת  וּלבְנִ�י�ן  הַמָּשִׁיחַ  ליִמוֹת  ו�י��בנֵוּ  ו�יזכַּנֵוּ  י�חַיּנֵוּ  הוּא  הָ�חֲמָן
שֶׂה־חֶ֧סֶד  מַלכְּ֑וֹ  י�שׁוּע֣וֹת  מִגדְּוֹ֖ל  הַבּאָ.  הָעוֹלםָ  וּלחְַיּיֵ  הַמִּ�דּשָׁ   ו�עֹֽ
י  ו��עֵ֑בוּ  �שׁ֣וּ  כּפְ֭יִ�ים  עדַ־עוֹלםָֽ:  וּלזְַ�עוֹ֖  לְ�ו�ד֥  למְִשִׁיח֛וֹ   י�הֹ֝ו�ה֗  ו���שֵׁ֥

  נ�עזֱבָ֑  צדַּיִ֣ק  ו�ֽ�א־�אִ֭ית�י  גּםַ־זָ֥֫�נ�תִּי  הָי�י֗ת�י  נ�ע֤רַ  כלָ־טֽוֹב:  �א־י�חְסְרוּ֥
֝זַ�ע֗וֹ יּוֹם  מְבקֶַּשׁ־לחֶָֽם:  ו� �ה֑  חוֹנ�ן֣  כּלָ־הַ֭ ֝זַ�ע֗וֹ  וּמַלוְ   לבְִ�כָֽה:  ו�

  לִ�פוּאָה.  י�הְי�ה  וּמַה-שֶּׁשָּׁת�ינוּ  לשְָׂבעְהָ.  י�הְי�ה  מַה-שֶּׁאָכלַנְוּ
ן  כְּ�כתְ�יב.  לבְִ�כהָ.  י�הְי�ה  וּמַה-שֶּׁהוֹת��נוּ   ו�יֹּאכלְוּ֥  לפִנְ�יהֶ֛ם  ו�יּתִֵּ֧

תֶּם  בּרְוּכִ֣ים  י�הֹו�הֽ:  כִּ�בַ֥ר  ו�יּוֹת�֖רוּ י�ם  עֹשֵׂ֝֗ה  ליַהֹו�ה֑  אַ֭ �ץ:  שָׁמַ֥   בּרָוּ֣�  ו�אָֽ
ר  הַגּבֶ֔רֶ ן  לעְמַּ֣וֹ  עֹ֭ז  י�הֹֽו�ה֗  מִבטְַחֽוֹ:  י�הֹו�ה֖  ו�הָי�ה֥  בּיַֽהֹו�ה֑  י�בטְַ֖ח  אשֲֶׁ֥   י�תֵּ֑
  בְ�חֲמָיו  הוּא  בּמְִרוֹמָיו  שָׁלוֹם  עוֹשֶׂה  בשַָּׁלוֹֽם:  אֶת־עמַּ֣וֹ  י�בָ�֖�  י�הֹו�ה֓

 :   אָמֵן  ו�אִמְרוּ  י�שְׂ�אֵל  כּלָ-עמַּוֹ  ו�עלַ  עלָיֵנוּ.  שָׁלוֹם  י�עשֲֶׂה
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 Third Cup of Wine 

  כּוֹס־י�שׁוּע֥וֹת אֶשָּׂ֑א וּבשְֵׁ֖ם י�הֹו�ה֣ אֶ��אֽ׃ סַבְ�י מָ�נ�ן ועונים לחְַיּיִם

  רביעי  כוס  גם  זו  בברכה  לפטור  ויכוין
 Have in mind to include both the third and fourth cups with this bracha. 

  בּרָוּ� אַתָּה י�הֹו�ה. אֱ�הֵינוּ מֶלֶ� הָעוֹלםָ. בּוֹ�א פְּ�י הַגּפֶןֶ:

  בהסבה  וישתהו
 Drink leaning on the left. 

 Hallel - Jeremy Bassali 

 The  Hallel  that  we  recite  tonight  reflects  on  the  past,  meditates  on  the  present,  and 
 looks  to  the  future.  We  look  back  on  our  exodus  from  Egypt,  the  receiving  of  our  Torah, 
 and  the  miracles  God  has  conducted  for  us.  We  thank  God  through  song, טוב  כי  לה"  הודו   , 
 and  beg  him  for  protection  and  success  in  the  future  , נא  הושיעא  ה"  אנא   .  We  also 
 immerse ourselves in the emotions of the moment. 

 We  have  spent  the  evening  reflecting  on  and  contemplating  God’s  divine  protection  over 
 His  people.  We  have  discussed  our  national  history  in  Egypt,  and  we’ve  hopefully  also 
 discussed  our  cultural,  familial  history.  These  stories  are  precious,  and  they  should 
 evoke  emotions.  We  are  recognizing  in  the  recitation  of  Hallel  that  it  is  by  the  grace  of 
 the  ribono  shel  olam  that  we  are  alive  today,  that  our  families  escaped  persecution  in 
 Egypt, Germany, and Iran through His protection 

 We  cry  out  to  Hashem  , עבדיך  אני  כי  ה"  אנה   ,  "where,  God?  Where  do  You  need  me  to  go, 
 and  what  do  You  require  of  me  to  do,  for  I  am  Your  servant!  Wherever  You  send  me 
 God, I shall go. For we are being guided and directed by You alone". 

 Emuna  has  guided  us  in  the  past,  emotions  are  pouring  out  in  the  present  moment,  and 
 both  should  serve  as  an  inspiration  for  the  future.  We  long  for  the  coming  of  the משיח   , 
 we  await  the  complete  regathering  of  Am  Israel  in  the  Land  of  Israel  and  the  geula  .  The 
 Gemara  in  Pesachim  ( :פו  -  פה   .)  tells  of  the  national  recitation  of  Hallel  on  the  rooftops  of 
 Jerusalem  in  the  times  of  the  Beit  Hamikdash  .  It  describes  the  power  of  communal  song 
 as  roof-shattering.  Imagine  for  a  moment  the  power  of  thousands  of  voices  shaking  the 
 stone  foundations  of  the  houses  in  Jerusalem.  Imagine  all  the  Jews  of  the  world,  in  one 
 moment, praising God in the holiest city in the world, together at once. 
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 Moments  like  these  have  been  lost  in  the  galut  .  Our  communities  are  thriving,  but  they 
 are  fragmented.  The  State  of  Israel  is  strong,  but  it  is  missing  us,  the  Jews  of  the 
 Diaspora,  whose  true  home  is  in  Eretz  Israel  .  As  we  reflect  on  our  past  and  look  to  the 
 future  during  Hallel,  let  us  feel  a  sense  of  longing  and  determination  to  return  to  our 
 homeland  and  once  again  recite  Hallel  as  one,  on  the  rooftops  of  Jerusalem,  next  year 
 on Pesach. 

 Pour the fourth cup. 

� ר  מַמְלכָ֑וֹת  ו�עַ֥ל  �א־י��ע֥֫וּ�  אשֲֶׁ֪ר  אֶֽל־הַגּוֹי�ם֮  חֲמָת��֨  שְׁפֹ֤   בּשְִׁ֝מְ�֗  אשֲֶׁ֥
מּוּ:  ו�אֶֽת־נ�ו�ה֥וּ  אֶֽת־י�עֲ֑�ב  אָכַ֣ל  כּיִ֭  ��אֽוּ:  �א֣ �  שְׁפָ�־עלֲיֵהֶ֥ם  הֵשַֽׁ   זעַמְֶ֑

י י�הֹו�הֽ:   ו�חֲרוֹ֥ן אַפְּ֝�֗ י�שִּׂיגםֵֽ: תִּ�דֹּף֤ בּאְַף֙ ו�ת�שְׁמִי�ם֔ מִתַּ֖חַת שְׁמֵ֥

 Pour  your  wrath  upon  the  nations  that  did  not  know  You  and  upon  the 
 kingdoms  that  did  not  call  upon  Your  Name!  Since  they  have  consumed 
 Ya'akov  and  laid  waste  his  habitation  (Tehillim  79:6-7).  Pour  out  Your  fury 
 upon  them  and  the  fierceness  of  Your  anger  shall  reach  them  (Tehillim 
 69:25)!  You  shall  pursue  them  with  anger  and  eradicate  them  from  under 
 the skies of the Lord (Eichah 3:66). 

ן  כִּֽי־לשְִׁ֭מְ�  לנָ֥וּ  �א֫  י�הֹו�ה֗  לנָ֥וּ  �א֤ �׃  עלַ־חַסְ֝דְּ�֗  כּבָוֹ֑ד  תֵּ֣   עלַ־אמֲִתֶּֽ
ינוּ  אֱ�הֵיהֶֽם׃  אַיּהֵ־נ�א֝֗  הַגּוֹי�ם֑  יֹאמְרוּ֣   למָָּ֭ה י�ם  ו�אֽ�הֵ֥   כֹּל֭  בשַָּׁמָ֑

  פֶּֽה־להֶָ֭ם  אָ�םֽ׃  י��י֣  מַע֝שֲֵׂ֗ה  ו�זהָָ֑ב  כֶּ֣סֶף  עֲֽ֭צבַּיֵהֶם  עשָָֽׂה׃   אשֲֶׁר־חָפֵ֣ץ
�ם  י��בּרֵ֑וּ   ו��א֣ �ם  י��אֽוּ׃  ו��א֣  להֶָ֝֗ם  עיֵנ�י֥   אַ֥ף  י�שְׁמָ֑עוּ  ו��א֣  להֶָ֭ם  אָזנְ�י֣
  �אֽ־י�הְ֝גּוּ֗  י�הַלּכֵ֑וּ  ו��א֣  �ג֭לְיֵהֶם  י�מִישׁ֗וּן  ו��א֬  י��יהֶ֤ם  י��יחֽוּן׃  ו��א֣   להֶָ֝֗ם

   בּטְַ֣ח  י�שְׂ֭�אֵל  בּהֶָֽם׃  אשֲֶׁר־בֹּטֵ֣חַ  כֹּל֭  עֹשֵׂיהֶ֑ם  י�הְיוּ֣  כּמְ֭וֹהֶם  בּגִרְוֹנ�םֽ׃
   וּמָגנִּםָ֣  עזְֶ�ם֖  ביַהֹו�ה֑  בּטְִח֣וּ  אַ֭הֲ�ן  בֵּ֣ית  הֽוּא׃  וּמָגנִּםָ֣  עזְֶ�ם֖  בּיַהֹו�ה֑
י  הֽוּא׃   זכְָ�נ֪וּ  י�הֹו�ה֮  הֽוּא׃  וּמָגנִּםָ֣  עזְֶ�ם֖  ביַהֹו�ה֑  בּטְִח֣וּ  י�הֹ֭ו�ה  י��אֵ֣
�֥� י   י�בָ֭��  אַהֲ�ןֽ׃  אֶת־בֵּ֥ית  י�בָ֝�֗�  י�שְׂ�אֵ֑ל  אֶת־בֵּ֣ית  י�בָ֭��  י�בָ֫   י�הֹו�ה֑  י��אֵ֣

   ו�עלַ־בּנְ�יכֶֽם׃  עלֲ֝יֵכֶ֗ם  עלֲיֵכֶ֑ם  י�הֹו�ה֣  יֹסֵ֣ף  עםִ־הַגְּ�ליִֽם׃  הַקְּ֝טַנּיִ֗ם
תֶּם  בּרְוּכִ֣ים י�ם  עֹשֵׂ֝֗ה  ליַהֹו�ה֑  אַ֭ �ץ׃  שָׁמַ֥ י�ם  ו�אָֽ מַי�ם  הַשָּׁמַ֣   ליַהֹו�ה֑   שָׁ֭
�ץ ן  ו�הָ֝אָ֗ מֵּת�ים  �א֣  לבִנְ�י־אָ�םֽ׃  נ�ת�֥ ללְוּ־י�הּ֑  הַ֭   דוּמָֽה׃   כּלָ־יֹ��י֥  ו�֝�א֗  י�הַֽ

ללְוּי�הּֽ׃   ו�אנֲ�חְ֤נוּ נ�בָ֘�֤� י�הּ֗ מֵֽעתַָּ֥ה ו�עדַ־עוֹלםָ֗ הַֽ
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י  ליִ֑  אָזנְוֹ֣  כִּֽי־הִטָּ֣ה  תַּחֲנוּנ�יֽ׃  אֶת־קוֹ֝ליִ֗  י�הֹו�ה֑  כִּֽי־י�שְׁמַ֥ע  אָ֭הַבתְִּי �מַ֥    וּביְ
ו�ת  אפֲפָ֤וּנ�י  אֶ��אֽ׃   אֶמְצָֽא׃   ו�י�גוֹ֣ן  צָ�ה֖  מְצאָ֑וּנ�י  שְׁא֣וֹל  וּמְצָ�י֣  חֶבלְיֵ־מָ֗

י׃  מַלּטְָ֥ה  י�הֹ֝ו�ה֗  אָנּהָ֥  אֶ��א֑  וּבשְֵֽׁם־י�הֹו�ה֥   ו�צדַּיִ֑ק   י�הֹו�ה֣  חַנּוּ֣ן  נ�פשְִֽׁ
ינוּ י  י�הֹו�ה֑  פּתְ�אי�ם֣  שֹׁמֵ֣ר  מְ�חֵֽם׃  ו�א֖�הֵ֣ יע׃ַ  ו�ליִ֣  דּלַּ֝וֹת�֗   שׁוּבִ֣י   י�הוֹשִֽׁ
י�כיִ  נ�פ֭שְִׁי �כיִ׃  גּמַָ֥ל  כִּֽי־י�הֹ֝ו�ה֗  למְִנוּחָ֑ י  חִלּצַ֥תְָּ  כִּ֤י  עלָיָֽ ו�ת   נ�פשְִׁ֗ מָּ֥   מִ֫

  בּאְַ֝�צ֗וֹת   י�הֹו�ה֑  לפִנְ�י֣  אֶ֭ת�הַלֵּ�  מִדּחִֶֽי׃  אֶת־�גלְיִ֥  מִן־דּמְִעָ֑ה  אֶת־עיֵנ�י֥
חַיּיִֽם׃ אֱמַנ�תִּי  הַֽ �תִּי  אֲ֭נ�י  מְאֹֽד׃  ענָ�י֥ת�י  אנֲ֝�י֗  אֲ�בּרֵ֑  כִּ֣י  הֶ֭   בחְָפזְיִ֑   אָמַ֣

  כָּֽל־הָאָ�ם֥ כֹּזבֵֽ׃  

יב   וּבשְֵׁ֖ם  אֶשָּׂ֑א  כּוֹס־י�שׁוּע֥וֹת  עלָיָֽ׃  כָּֽל־תַּגמְוּלוֹ֥הִי  ליַהֹו�ה֑  מָֽה־אָשִׁ֥
  בּעְיֵנ�י֣  י�֭�ר  לכְלָ־עמַּֽוֹ׃  נ�גְ�ה־נּאָ֝֗  אשֲַׁלּםֵ֑  ליַהֹו�ה֣  נ�֭��י  אֶ��אֽ׃   י�הֹו�ה֣
ו�ת�ה   י�הֹו�ה֑ נּהָ֣  לחֲַסִי�יֽו׃  הַמָּ֝֗   אֲֽנ�י־עַ֭בדְְּ�  עַ֫בדְֶּ֥�  כִּֽי־אנֲ�י֪  י�הֹו�ה֮  אָֽ

� חְתָּ  בּןֶ־אמֲָת�֑ זבְּחַ  למְוֹסֵ�יֽ׃  פּתִַּ֝֗   י�הֹו�ה֣  וּבשְֵׁ֖ם  תּוֹ�ה֑  זבֶ֣חַ  לְֽ�־אֶ֭
  בֵּ֤ית  בּחְַצרְוֹ֤ת  לכְלָ־עמַּֽוֹ׃  נ�גְ�ה־נּאָ֝֗  אשֲַׁלּםֵ֑  ליַהֹו�ה֣   נ�֭��י  אֶ��אֽ׃

ללְוּי�הּֽ׃   י�הֹו�ה֗  בּתְֽ֘וֹכֵ֤כיִ י�רֽוּשָׁלםִָ֗ הַֽ

ללְוּ֣   עלָיֵ֨נוּ  גבַָ֤֘ר  כִּ֥י  כּלָ־הָאֻמִּֽים׃  שַׁבּ֝חְ֗וּהוּ  כּלָ־גּוֹי�ם֑  אֶת־י�הֹ֭ו�ה  הַֽ
ללְוּי�הּֽ׃  לעְוֹלםָ֗  ו�אֱֽמֶת־י�הֹו�ה֥   חַסְדּוֹ֗   לעְוֹלםָ֣  כּיִ֖  כּיִ־ט֑וֹב  ליַהֹו�ה֣  הוֹדוּ֣  הַֽ
  כּיִ֖  ביֵֽת־אַהֲ�ן֑  יֹאֽמְרוּ־נ�א֥  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖     י�שְׂ�אֵ֑ל   יֹאֽמַר־נ�א֥  חַסְדּוֹֽ׃

י י�הֹו�ה֑ כּיִ֖ לעְוֹלםָ֣ חַסְדּוֹֽ׃   לעְוֹלםָ֣ חַסְדּוֹֽ׃ יֹאֽמְרוּ־נ�א֭ י��אֵ֣

מֵּצַ֥ר ן־הַ֭ ב  ענָ�נ֖�י  יּהָּ֑  ��א֣ת�י  מִֽ   אִי�א֑  �א֣  ליִ֭  י�הֹו�ה֣  י�הּֽ׃  במֶַּ�חָ֣
  ט֗וֹב  בשְֹׂנ�אָֽי׃  אֶ�אֶ֥ה  ו�א֝נֲ�י֗  בּעְֹזְ�י֑  ליִ֭  י�הֹו�ה֣  אָ�םֽ׃  ליִ֣  מַה־יּעַשֲֶׂ֖ה
  מִבּ֝טְֹ֗חַ  בּיַהֹו�ה֑  לחֲַס֥וֹת  ט֗וֹב  בּאָָ�םֽ׃  מִבּ֝טְֹ֗חַ   בּיַהֹו�ה֑  לחֲַס֥וֹת
  סַבּ֥וּנ�י  אמֲִילםַֽ׃  כִּ֣י  י�הֹ֝ו�ה֗  בּשְֵׁ֥ם  סְבבָוּ֑נ�י  כּלָ־גּוֹי�ם֥  בּנִ��יביִֽם׃
שׁ  דֹּע֭כֲוּ  כִ�בוֹ�י֗ם  סַבּ֤וּנ�י  אמֲִילםַֽ׃  כִּ֣י   י�הֹ֝ו�ה֗  בּשְֵׁ֥ם  גםַ־סְבבָוּ֑נ�י   כּאְֵ֣

נ�י  דּחַֹ֣ה  אמֲִילםַֽ׃   כִּ֣י  י�הֹ֝ו�ה֗  בּשְֵׁ֥ם  קוֹצִ֑ים   עזֲָ�נֽ�י׃  ו�י֖הֹו�ה֣  לנִ�פֹּ֑ל  �חִית�֣
�הִי־ליִ֝֗  י�הּ֑  ו�זמְִ�ת֣  עזָּיִ֣   צדַּיִ֑�ים  בּאְָהֳליֵ֥  ו�יֽשׁוּעָ֗ה  �נּהָ֬  ק֤וֹל  ליִֽשׁוּעָֽה׃  ו�יֽ
ין שָׂה  י�הֹ֝ו�ה  י�מִ֥ י�ל׃  עֹ֣ ין   חָֽ ין  רוֹמֵמָ֑ה  י�הֹ֭ו�ה  י�מִ֣ שָׂה  י�הֹ֝ו�ה  י�מִ֥ י�ל׃  עֹ֣   �אֽ  חָֽ
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י   ו�א֝סֲַפֵּ֗ר  כּיִ־אֶֽחְי�ה֑  אָמ֥וּת ו�ת  יּהָּ֑  י�סְּ�נּ֣יִ  י�סֹּ֣ר  י�הּֽ׃  מַֽעשֲֵׂ֥   נ�ת�נ�נֽ�י׃  �א֣  ו�ל֝מַָּ֗
�ק  פּתִ�חוּ־ליִ֥ ערַ  י�הּֽ׃  אוֹ�ה֥  אָֽבֹא־בםָ֝   שַׁעֲ�י־צֶ֑   ליַהֹו�ה֑  זהֶֽ־הַשַּׁ֥

  צדַּ֝יִ֗�ים י�בֹ֥אוּ  בוֹֽ׃

נ�י  כִּ֣י  א֭וֹ�� נ�י  כִּ֣י  א֭וֹ��  ליִֽשׁוּעָֽה׃  ו�תְּהִי־ליִ֝֗  ענֲ�ית�֑   ו�תְּהִי־ליִ֝֗  ענֲ�ית�֑
�ת�֗ה  הַבּוֹנ�י֑ם  מָאסֲ֣וּ   אֶ֭בןֶ  ליִֽשׁוּעָֽה׃   מָאסֲ֣וּ  אֶ֭בןֶ  פּנִּהָֽ׃  לְ�א֣שׁ  הָי֝
�ת�֗ה  הַבּוֹנ�י֑ם י�ת�ה  י�הֹ֭ו�ה  מֵאֵ֣ת   פּנִּהָֽ׃  לְ�א֣שׁ  הָי֝   נ�פלְאָ֣ת  הִ֖יא  זֹּא֑ת  הָ֣
י�ת�ה  י�הֹ֭ו�ה  מֵאֵ֣ת  בּעְיֵנ�יֽנוּ׃ יּוֹם  בּעְיֵנ�יֽנוּ׃  נ�פלְאָ֣ת  הִ֖יא   זֹּא֑ת  הָ֣   זהֶ־הַ֭
יּוֹם  בוֹֽ׃  ו�נ�שְׂמְחָ֣ה  נ�גיִ֖להָ  י�הֹו�ה֑  עשָָׂ֣ה   נ�גיִ֖להָ  י�הֹו�ה֑  עשָָׂ֣ה   זהֶ־הַ֭

  ו�נ�שְׂמְחָ֣ה בוֹֽ׃

יעָ֥ה  י�הֹ֭ו�ה  אָנּאָ֣ יעָ֥ה  י�הֹ֭ו�ה  אָנּאָ֣  נּאָ֑.  הוֹשִׁ֘ נּאָ֥  נּאָ֑:   הוֹשִׁ֘   י�הֹ֝ו�ה֗  אָֽ
נּאָ֥ י�הֹ֝ו�ה֗ הַצלְיִ֘חָ֥ה נּאָֽ׃   הַצלְיִ֘חָ֥ה נּאָֽ. אָֽ

בּאָ  בּרָוּ֣� בּאָ  בּרָוּ֣�  י�הֹו�הֽ׃  מִבֵּ֥ית  בֵּ֝�כֽנְוּכֶ֗ם  י�הֹו�ה֑  בּשְֵׁ֣ם  הַ֭   בּשְֵׁ֣ם  הַ֭
ג  לנָ֥וּ  ו�יּאֶָ֪ר  י�הֹו�ה֮  אֵ֤ל  י�הֹו�הֽ׃  מִבֵּ֥ית  בֵּ֝�כֽנְוּכֶ֗ם   י�הֹו�ה֑    בּעַבֲֹת�֑ים  אִסְרוּ־חַ֥

ג  לנָ֥וּ  ו�יּאֶָ֪ר  י�הֹו�ה֮  אֵ֤ל  הַמִּזבְּחֵַֽ׃  עדַ־�֝�נוֹ֗ת    בּעַבֲֹת�֑ים  אִסְרוּ־חַ֥
י  ו�אוֹ�ךָּ֑  אַתָּ֣ה  אֵליִ֣  הַמִּזבְּחֵַֽ׃  עדַ־�֝�נוֹ֗ת ךּ׃ָ  אֱ֝�הַ֗   אַתָּ֣ה   אֵליִ֣  ארֲוֹמְמֶֽ

י  ו�אוֹ�ךָּ֑ ךּ׃ָ  אֱ֝�הַ֗   הוֹדוּ֣   חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  כּיִ־ט֑וֹב  ליַהֹו�ה֣  הוֹדוּ֣  ארֲוֹמְמֶֽ
  ליַהֹו�ה֣ כּיִ־ט֑וֹב כּיִ֖ לעְוֹלםָ֣ חַסְדּוֹֽ׃

 Songs of Praise and Thanks 

י  ה֭וֹדוּ  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  כּיִ־ט֑וֹב  ליַהוֹהָ֣  הוֹדוּ֣   כּיִ֖  הָאֱ�הִ֑ים  לאֵֽ�הֵ֣
שֵׂ֤ה  חַסְדּוֹֽ׃  לעְֹלםָ֣  כּיִ֖  הָאֲ�נ�י֑ם  לאֲַ�נ�י֣  ה֭וֹדוּ  חַסְדּוֹֽ׃  לעְוֹלםָ֣   לעְֹ֘
שָּׁמַי�ם  לעְֹשֵׂ֣ה  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  לבְדַּוֹ֑  גְּ�לוֹ֣ת  נ�פלְאָ֣וֹת   כּיִ֖  בּתִ�בוּנ�ה֑  הַ֭
אָ�ץ  לְ�֣�ע  חַסְדּוֹֽ׃  לעְוֹלםָ֣ י�ם  הָ֭   לעְֹ֭שֵׂה  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  עלַ־הַמָּ֑
שֶּׁמֶשׁ  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  גְּ�ליִ֑ם  אוֹ�י֣ם לתֶ  אֶת־הַ֭   כּיִ֖  בּיַּוֹ֑ם  למְֶמְשֶׁ֣
�להָ  למְֶמְשְׁלוֹ֣ת  ו�כ֭וֹכבָיִם  אֶת־הַיָּ�חַ֣  חַסְדּוֹֽ׃  לעְוֹלםָ֣   לעְוֹלםָ֣  כּיִ֖  בּלַּיָ֑
צְ�י�ם  למְַכֵּ֣ה  חַסְדּוֹֽ׃   י�שְׂ֭�אֵל  ו�יּוֹצֵ֣א  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  בּבִכְוֹ�יהֶ֑ם  מִ֭
�ד֣  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  מִתּוֹכָ֑ם זָ�ה  בּיְ   לעְוֹלםָ֣  כּיִ֖  נ�טוּי�ה֑  וּבזִרְוֹ֣עַ  חֲ֭
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  י�שְׂ�אֵ֣ל  ו�הֶעבֱִ֣יר  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  לגִזְָ�י֑ם  י�ם־ס֭וּף  לגְֹזרֵ֣  חַסְדּוֹֽ׃
�ם־ס֑וּף  ו�חֵילוֹ֣  פַּ�עֹ֣ה  ו�נ�עֵ֤֘ר  חַסְדּוֹֽ׃  לעְוֹלםָ֣   כּיִ֖  בּתְוֹכ֑וֹ   לעְוֹלםָ֣  כּיִ֖  ביְ
מּוֹ  למְוֹליִ֣�  חַסְדּוֹֽ׃   גְּ�ליִ֑ם  מְלכִָ֣ים  למְַ֭כּהֵ  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  בּמִַּ�בּרָ֑  עַ֭

  לסְִ֭יחוֹן  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  אַדּיִ�י֑ם  מְלכִָ֣ים  ו�יּֽ֭הֲַ�ג  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖
ן  מֶ֣לֶ�  וּל֭עְוֹג  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  הָאֱמֹ�י֑  מֶ֣לֶ�   חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  הַבּשָָׁ֑
ן �שְׂ�אֵ֣ל  נ�חֲ֭להָ  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  לנְ�חֲלהָ֑  אַ�צָ֣ם  ו�נ�ת�֣   כּיִ֖  עבַדְּוֹ֑  ליְ

בּשְִׁפלְנֵוּ  חַסְדּוֹֽ׃  לעְוֹלםָ֣   מִצָּ�י֑נוּ  ו�יּפְִ�֥�נוּ  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  לנָ֑וּ  זכָ֣רַ  שֶׁ֭
ן  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖   לאְֵ֣ל  ה֭וֹדוּ  חַסְדּוֹֽ׃  לעְוֹלםָ֣  כּיִ֖  לכְלָ־בּשָָׂ֑ר  לחֶֶ֭ם  נֹת�֣

י�ם כּיִ֖ לעְוֹלםָ֣ חַסְדּוֹֽ׃     הַשָּׁמָ֑

  תְּפאֵָר  כּלָ-בּשָָׂר  ו�רוּחַ  אֱ�הֵינוּ  י�הֹו�ה  שִׁמְ�  אֶת  תְּבָ��  כּלָ-חַי  נ�שְׁמַת
  אֵל.  אַתָּה  ו�עדַ-הָעוֹלםָ  מִן-הָעוֹלםָ  תָּמִיד.  מַלכְּנֵוּ  זכְִ��  וּת�רוֹמֵם

  ו�עוֹנ�ה  וּמַצּיִל.  פּוֹ�ה  וּמוֹשִׁיעַ.  גּוֹאֵל  (מֶלֶ�)  לנָוּ  אֵין  וּמִבּלַעְָ�י�
  אֶלּאָ  ו�סוֹמֵ�  עוֹזרֵ  מֶלֶ�  לנָוּ  אֵין  ו�צוּ�ה.  צָ�ה  בּכְלָ-עתֵ  וּמְ�חֵם.

  אָתָּה:

  כּלָ-תּוֹלדָוֹת.  אדֲוֹן  בְּ�יּוֹת.  כּלָ  אֱלוֹהַּ  ו�הָאַחֲרוֹנ�ים.  הָ�אשׁוֹנ�ים  אֱ�הֵי
  וּבְ�יּוֹת�יו  בּחְֶסֶד.  עוֹלמָוֹ  הַמְּנ�הֵג  בּכְלָ-הַתִּשְׁבּחָוֹת.  הַמְּהֻלּלָ

  י�שֵׁנ�ים  הַמְעוֹ�ר  י�ישָׁן.  ו��א  י�נוּם  �א  אֱמֶת  אֱ�הִים  ו�יהֹו�ה  בְּ�חֲמִים.
��ים.  פּוֹ�חַ  חוֹליִם.  ו�רוֹפאֵ  מֵת�ים.  מְחַיּהֶ  נ��דּמִָים.  ו�הַמֵּ�יץ   עוִ
  לבְדְַּ�  וּלְ�  נ�עלֱמִָים.  ו�הַמְפעַנֲ�חַ  אִלּמְִים.  הַמֵּשִׂיחַ  כּפְוּפיִם.  ו�זוֹ�ף

  אנֲ�חְנוּ מוֹ�ים:

  ו�שִׂפתְוֹת�ינוּ  גּלַּיָו.  כּהֲַמוֹן  �נּהָ  וּלשְׁוֹנ�נוּ  כיַּםָ.  שִׁי�ה  מָלאֵ  פיִנוּ  ו�אִלּוּ
  ו�י��ינוּ  ו�כיַָּ�חַ.  כּשֶַּׁמֶשׁ  מְאִירוֹת  ו�עיֵנ�ינוּ  ��יעַ.  כּמְֶ�חֲביֵ  שֶׁבחַ

  אנֲ�חְנוּ  אֵין  כּאַָיּלָוֹת.  �לּוֹת  ו��גלְיֵנוּ  שָׁמָי�ם.  כּנְ�שְׁ�י  פרְוּשׂוֹת
  מַלכְּנֵוּ.  אֶת-שִׁמְ�  וּלבְָ��  אֱ�הֵינוּ.  י�הֹו�ה  לְ�  להְוֹדוֹת  מַסְפּיִ�ין
  הַטּוֹבוֹת  פּעְמִָים.  �בבָוֹת  �בּיֵ  ו�רוֹב  אלֲפָיִם  אַלפְיֵ  מֵאֶלףֶ  עלַ-אַחַת
  מִמִּצְ�י�ם  מִלּפְנָ�ים  אבֲוֹת�ינוּ.  ו�עםִ  עמִָּנוּ  שֶׁעשִָׂית�  ו�נ�פלְאָוֹת  נ�סִּים
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  וּבשְָׂבעָ  זנַ�תָּנוּ.  בְּ�עבָ  פְּ�ית�נוּ.  עבֲָ�ים  מִבּיֵת  אֱ�הֵינוּ.  י�הֹו�ה  גּאְַלתְָּנוּ
  �עיִם  וּמֵחֳלאִָים  מִלּטְַתָּנוּ.  מִדּבֶרֶ  הִצּלַתְָּנוּ.  מֵחֶ�ב  כּלִכְּלַתְָּנוּ.

  כּןֵ  עלַ  חֲסָ�י�.  עזֲבָוּנוּ  ו��א  �חֲמֶי�  עזֲרָוּנוּ  הֵנּהָ  עדַ  דּלִּיִת�נוּ.  ו��בּיִם
  אשֲֶׁר  ו�לשָׁוֹן  בּאְַפּיֵנוּ.  שֶׁנּפָחְַתָּ  וּנ�שָׁמָה  ו�רוּחַ  בּנָוּ.  שֶׁפּלִּגַתְָּ  אֵבָ�ים
  ו�ישׁוֹ�רוּ.  ו�יפאָרֲוּ.  ו�ישַׁבּחְוּ.  ו�יבָ�כוּ.  יוֹדוּ  הֵם.  הֵן  בּפְיִנוּ.  שַׂמְתָּ

  ת�שַׁבּחֵַ.  לְ�  ו�כלָ-לשָׁוֹן  יוֹ�ה.  לְ�  כלָ-פּהֶ  כּיִ  תָּמִיד.  מַלכְּנֵוּ  אֶת-שִׁמְ�
�ן   לפְנָ�י�  ו�כלָ-קוֹמָה  ת�כְ�ע.  לְ�  ו�כלָ-בֶּ��  ת�צפַּהֶ.  לְ�  ו�כלָ-עיַ

  כּדַּבָרָ  לשְִׁמֶ�.  י�זמְַּרוּ  ו�הַכּלְיָוֹת  ו�הַקֶּ�ב  י�י�אוּ�.  ו�הַלּבְבָוֹת  ת�שְׁתַּחֲו�ה.
י  י�הֹו�ה֗  תֹּאמַ�נ�ה֮  עצַמְוֹת�֨י  כָּ֥ל  שֶׁנּאֱֶמַר.   מֵחָזקָ֣  עָ֭נ�י  מַצִּ֣יל  כָ֫מ֥וֹ�  מִ֥
נּוּ   הַדּלַ  צעֲַ�ת  ת�שְׁמַע.  אַתָּה  ענֲ�יּיִם  שַׁו�עתַ  מִגֹּזלְוֹֽ.  ו�אֶ֝ביְוֹ֗ן  ו�ענָ�י֥  מִמֶּ֑

�שָׁ�י֗ם  בּיַֽהֹו�ה֑  צדַּ֭יִ�ים  �נּנְוּ֣  ו�כתָוּב.  ו�תוֹשִׁיעַ.  תַּ�שִׁיב   נ�או�ה֥  ליַ֝
  ת�הִלּהָֽ.

  בּפְיִ י�שָׁ�ים תִּת�רוֹמָם: וּבשְִׂפתְ�י צדַּיִ�ים תִּת�בָּ��:

  וּבלִשְׁוֹן חֲסִי�ים תִּת��דּשָׁ: וּבְ��ב �דוֹשִׁים תִּת�הַלּלָ:

  כּלָ-הַי�צוּ�ים  חוֹבתַ  שֶׁכּןֵ  י�שְׂ�אֵל.  בּיֵת  עמְַּ�  �בבְוֹת  בּמְִ�הֲלוֹת
  לשְַׁבּחֵַ.  להְַלּלֵ.  להְוֹדוֹת.  אבֲוֹת�ינוּ.  ו�א�הֵי  אֱ�הֵינוּ  י�הֹו�ה  לפְנָ�י�
�ד  ו�ת�שְׁבּחְוֹת  שִׁירוֹת  עלַ-כּלָ-דּבְִ�י  וּלנְ�צּחֵַ.  להְַדּרֵ.  לרְוֹמֵם.  לפְאֵָר.   דּוָ

  בּןֶ-י�שַׁי עבַדְְּ� מְשִׁיחֶ�: וּבכְןֵ

  בּשַָּׁמַי�ם  ו�הַקָּדוֹשׁ.  הַגּדָוֹל.  הַמֶּלֶ�  הָאֵל.  מַלכְּנֵוּ.  לעָדַ  שִׁמְ�  י�שְׁתַּבּחַ
  ו�עדֶ.  לעְוֹלםָ  אבֲוֹת�ינוּ  ו�א�הֵי  אֱ�הֵינוּ  י�הֹו�ה  נ�אֶה  לְ�  כּיִ  וּבאָָ�ץ.

  גּבְוּ�ה.  גְּ�לּהָ.  נ�צחַ.  וּמֶמְשָׁלהָ.  עֹז.  ו�זמְִ�ה.  הַלּלֵ.  וּשְׁבחָָה.  שִׁיר.
  לשְִׁמְ�  ו�הוֹ�אוֹת.  בְּ�כוֹת  וּמַלכְוּת.  ��שָּׁה.  ו�ת�פאְֶ�ת.  תְּהִלּהָ.

  הַגּדָוֹל ו�הַקָּדוֹשׁ. וּמֵעוֹלםָ ו�עדַ עוֹלםָ אַתָּה אֶל:

  �צוֹנ��.  עוֹשֵׂי  ו�צדַּיִ�ים  ו�חֲסִי��  כּלָ-מַעשֲֶׂי�.  אֱ�הֵינוּ  י�הֹו�ה  י�הַללְוּ�
  אֶת-שֵׁם  ו�יפאָרֲוּ  ו�ישַׁבּחְוּ  ו�יבָ�כוּ  יוֹדוּ  בְּ�נּהָ  כּלֻּםָ  י�שְׂ�אֵל.  בּיֵת  ו�עמְַּ�
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  עוֹלםָ  ו�עדַ  וּמֵעוֹלםָ  לזְמֵַּר.  נ�עיִם  וּלשְִׁמְ�  להְוֹדוֹת  טוֹב  לְ�  כּיִ  כּבְוֹ��.
  אַתָּה אֵל. בּרָוּ� אַתָּה י�הֹו�ה מֶלֶ� מְהֻלּלָ בּתִַּשְׁבּחָוֹת. אָמֵן:

 Fourth Cup of Wine 

  אחרונה  ברכה  יברך  כך  ואחר  בהסבה  רביעי  כוס  וישתה

 Drink the fourth cup and recite the bracha acharonah. 

  הַגּפֶןֶ  פְּ�י  ו�עלַ  הַגּפֶןֶ  עלַ  הָעוֹלםָ.  מֶלֶ�  אֱ�הֵינוּ  י�הֹו�ה.  אַתָּה  בּרָוּ�
  שֶׁ�ציִת�  וּ�חָבהָ.  טוֹבהָ  חֶמְדּהָ  אֶ�ץ  ו�עלַ  הַשָּׂ�ה.  תְּנוּבתַ  ו�עלַ

  י�הֹו�ה  �חֵם  מִטּוּבהָּ.  ו�לשְִׂבֹּעַ  מִפִּ�י�הּ.  לאֱֶכֹל  לאַבֲוֹת�ינוּ.  ו�הִנ�חַלתְָּ
�ם  ו�עלַ  עמַָּ�.  י�שְׂ�אֵל  ו�עלַ  עלָיֵנוּ  אֱ�הֵינוּ   ציִּוֹן  הַר  ו�עלַ  עיִ��.  י�רוּשָׁליַ
�ם  וּבנְ�ה  הֵיכלָָ�.  ו�עלַ  מִזבְּחָָ�.  ו�עלַ  כּבְוֹ��.  מִשְׁכּןַ   הַקֹּ�שׁ  עיִר  י�רוּשָׁליַ

�מֵינוּ.  בּמְִהֵ�ה   עלָיֶהָ  וּנ�בָ�כָ�  בּבְנִ�י�נ�הּ.  ו�שַׂמְּחֵנוּ  לתְוֹכהָּ.  ו�הַעלֲנֵוּ  ביְ
  הַזּהֶ.)  הַשַּׁבּתָ  בּיְוֹם  ו�הַחֲליִצנֵוּ  וּ�צהֵ  (בשבת  וּבטְָהֳ�ה.  בִּ��שָּׁה
  כּיִ  הַזּהֶ.  ��שׁ  מִ��א  טוֹב  בּיְוֹם  הַזּהֶ.  הַמַּצּוֹת  חַג  בּיְוֹם  ו�שַׂמְּחֵנוּ
  (של  הַגּפֶןֶ  פְּ�י  ו�עלַ  הָאָ�ץ  עלַ  לְ�  ו�נוֹ�ה  לכַֹּל.  וּמֵטִיב  טוֹב  אַתָּה
 .(   גפַנְ�הּ  ישראל  ארץ

  הַגּפֶןֶ  פְּ�י  ו�עלַ  הָאָ�ץ  עלַ  י�הֹו�ה.  אַתָּה  בּרָוּ�

 Nirtzah - Arieh Livieim 

  הַמָּותֶ  לְמַלְאַ�  ושְָׁחַט  הוּא  בָּרוּ�  הַקָּדוֹשׁ  ואְָתָא
 “Then came the Holy One, blessed be He and slaughtered the angel of death.” 
 The  seder  is  coming  to  an  end  and  we  have  reached  Nirtzah.  We  begin  with  the  singing 
 of  Chad  Gadya  .  In  the  last  stanza,  we  say  that  Hashem,  Himself,  comes  and 
 “slaughters”  the  angel  of  death.  In  Simchat  David,  written  by  Harav  David  Pinto,  it  is 
 mentioned  that  this  line  refers  to  and  teaches  us  that  Hashem  always  helps  us 
 withstand  and  defeat  the  yetzer  hara  .  I  believe  that  Nirtzah  is  the  prime  example  of  the 
 fight  with  the  yetzer  hara  .  The  late  night  could  lead  to  people  involving  themselves  with 
 idle  chatter  and  lashon  hara  .  Instead  we  decide  to  read  chad  gadya  and  echad  mi 
 yodeah  together  with  our  families,  or  at  least  with  anyone  who  is  still  awake,  and  involve 
 ourselves  with  things  that  will  distance  us  from  the  yetzer  hara  and  bring  us  closer  to 
 Hashem and our loved ones. 
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 Echad Mi Yodea - Eliyahu Siouni 
 We  take  so  much  for  granted,  even  on  the  seder  night.  Even  as  we  celebrate  the  how’s 
 and  why’s  of  our  redemption  from מצרים   too  often  we  leave  unanswered  the  most 
 important question, Why? Why the redemption? 

 That  there  were  miracles,  signs,  wonders  and  plagues  we  accept  without  question.  It  is 
 why  that  remains  unasked  until  we  near  the  ending  of  the  seder.  Then  we  ask.  We  sing, 
 echad mi yodea  ? One question. Thirteen answers. 

 The  song  describes  our  faith  and  beliefs  in  Hashem  in  addition  to  helping  recognize 
 Hashem's  thirteen  attributes.  Reb  Yissachar  Dov  of  Belz  says  that  it  is  specifically  the 
 celebration  of  the  seder  that  brings  out  our  very  public  explanation  of  these  views.  He 
 compared  the  singing  of  the  “Song  of  Thirteen”  at  the  seder  to  the  wealthy  man  who  is 
 generally  careful  about  revealing  his  riches.  On  those  rare  occasions  when  he’s  had  too 
 much  wine  to  drink,  the  wealthy  man  is  more  chatty  than  usual  and  is  unable  to  hold 
 back,  publicly  announcing  the  gold,  silver,  and  jewels  in  his  possession.  So  too  the 
 Jewish  people,  after  having  the  four  cups  of  wine,  cannot  hold  back  from  revealing  the 
 wealth they possess – One God, two  luchot  , three fathers,  four mothers… 

 Who  can  argue  that  the  punishment  was  not  deserved  by  Pharoah?  But  is  the 
 punishment  of  evil,  well  deserved  by  definition,  the  reason  we  are  brought  together  at 
 the  seder  table  to  celebrate  our  redemption?  No.  The  Haggadah  ends  on  a  positive 
 note.  Yes,  it  is  true  that  “He  brought  us  out  from  Egypt,  executed  judgments  upon  them 
 and  upon  their  gods  ”  but  that  was  not  the  reason  we  were  redeemed.  “He  led  us  before 
 Har  Sinai,  gave  us  the  Torah.”  The  Jewish  people  were  born  and  chosen  for  good,  we 
 have  not  been  chosen  to  belittle  or  degrade  others,  but  rather  to  serve  Hashem,  study 
 His Torah, and observe His mitzvot. 

 Our  answer  to  the  why  of  redemption  is  clear.  We  were  redeemed  to  serve  Hashem,  to 
 observe  His  Torah,  to  study  the  Torah,  and  to  keep  Shabbat…  These  are  the  reasons 
 why, thirteen of them  and they must be said before the seder is done. 

 Thirteen מכות   .  Thirteen  attributes.  And  Hashem’s  thirteen  attributes  of  mercy. 

 From  the  beginning  (the  belief  and  faith  in  Hashem),  the  “Song  of  Thirteen”  brings  us 
 back  full  circle  to  God  and  His  merciful  attributes.  The  number  thirteen  has  unique 
 significance  on  Pesach  night  when  we  acknowledge  more  than  on  any  other  occasion 
 our  everlasting  faith  in  Hashem,  who  “took  us  out  of  Egypt.  Not  through  an  angel  and 
 not  through  a  messenger,  only  Hashem,  in  His  own  glory.”  On  Pesach  night  we  are 
 reminded  of  the  special  and  intimate  relationship  we  enjoy  with  Hashem,  who  guides 
 our destiny and cares for the individual and the collective community. 
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 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  יוֹ�עַ:  אנֲ�י  אֶחָד  יוֹ�עַ?  מִי  אֶחָד
  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית.  לחֻוֹת  שְׁנ�י  יוֹ�עַ:  אנֲ�י  שְׁנ�י�ם  יוֹ�עַ?  מִי  שְׁנ�י�ם

 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם
  לחֻוֹת  שְׁנ�י  אָבוֹת,  שְׁ�שָׁה  יוֹ�עַ:  אנֲ�י  שְׁ�שָׁה  יוֹ�עַ?  מִי  שְׁ�שָׁה

 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,
  אָבוֹת,  שְׁלשָׁה  אִמָּהוֹת,  אַ�בּעַ  יוֹ�עַ:  אנֲ�י  אַ�בּעַ  יוֹ�עַ?  מִי  אַ�בּעַ
 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,  לחֻוֹת  שְׁנ�י

  אַ�בּעַ  תוֹ�ה,  חוּמְשֵׁי  חֲמִשָּׁה  יוֹ�עַ:  אנֲ�י  חֲמִשָּׁה  יוֹ�עַ?  מִי  חֲמִשָּׁה
  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,  לחֻוֹת  שְׁנ�י  אָבוֹת,  שְׁלשָׁה  אִמָּהוֹת,
 .   וּבאָָ�ץ
  חֲמִשָּׁה  מִשְׁנ�ה,  סִ��י  שִׁשָּׁה  יוֹ�עַ:  אנֲ�י  שִׁשָּׂה  יוֹ�עַ?  מִי  שִׁשָּׂה
  הַבְּ�ית,  לחֻוֹת  שְׁנ�י  אָבוֹת,  שְׁ�שָׁה  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,  חוּמְשֵׁי
 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד
  סִ��י  שִׁשָּׁה  שַׁבּתָ�א,  י�מֵי  שִׁבעְהָ  יוֹ�עַ:  אנֲ�י  שִׁבעְהָ  יוֹ�עַ?  מִי  שִׁבעְהָ
  שְׁנ�י  אָבוֹת,  שְׁלשָׁה  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,  חוּמְשֵׁי  חֲמִשָּׁה  מִשְׁנ�ה,
 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,  לחֻוֹת
  י�מֵי  שִׁבעְהָ  מִילהָ,  י�מֵי  שְׁמוֹנ�ה  יוֹ�עַ:  אנֲ�י  שְׁמוֹנ�ה  יוֹ�עַ?  מִי  שְׁמוֹנ�ה
  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,  חוּמְשֵׁי  חֲמִשָּׁה  מִשְׁנ�ה,  סִ��י  שִׁשָּׁה  שַׁבּתָ�א,
 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,  לחֻוֹת  שְׁנ�י  אָבוֹת,  שְׁלשָׁה
  י�מֵי  שְׁמוֹנ�ה  לֵ�ה,  י��חֵי  תִּשְׁעהָ  יוֹ�עַ:  אנֲ�י  תִּשְׁעהָ  יוֹ�עַ?  מִי  תִּשְׁעהָ
  חוּמְשֵׁי  חֲמִשָּׁה  מִשְׁנ�ה,  סִ��י  שִׁשָּׁה  שַׁבּתָ�א,  י�מֵי  שִׁבעְהָ  מִילהָ,
  אֶחָד  הַבְּ�ית,  לחֻוֹת  שְׁנ�י  אָבוֹת,  שְׁ�שָׁה  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,

 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ
�ה �ה  יוֹ�עַ?  מִי  עשֲָֹ   י��חֵי  תִּשְׁעהָ  �בְּ�י�א,  עשֲָׂ�ה  יוֹ�עַ:  אנֲ�י  עשֲָֹ

  מִשְׁנ�ה,  סִ��י  שִׁשָּׁה  שַׁבּתָ�א,  י�מֵי  שִׁבעְהָ  מִילהָ,  י�מֵי  שְׁמוֹנ�ה  לֵ�ה,
  לחֻוֹת  שְׁנ�י  אָבוֹת,  שְׁלשָׁה  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,  חוּמְשֵׁי  חֲמִשָּׁה
�ה  וּבאָָ�ץ.  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,   מִי  עשָָׂר  אַחַד  עשֲָֹ
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  �בְּ�י�א,  עשֲָׂ�ה  כּוֹכבְיַּאָ,  עשָָׂר  אַחַד  יוֹ�עַ:  אנֲ�י  עשָָׂר  אַחַד  יוֹ�עַ?
  שִׁשָּׁה  שַׁבּתָ�א,  י�מֵי  שִׁבעְהָ  מִילהָ,  י�מֵי  שְׁמוֹנ�ה  לֵ�ה,  י��חֵי  תִּשְׁעהָ
  אָבוֹת,  שְׁלשָׁה  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,  חוּמְשֵׁי  חֲמִשָּׁה  מִשְׁנ�ה,  סִ��י
 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,  לחֻוֹת  שְׁנ�י
  שִׁבטְַיּאָ,  עשָָׂר  שְׁנ�ים  יוֹ�עַ:  אנֲ�י  עשָָׂר  שְׁנ�ים  יוֹ�עַ?  מִי  עשָָׂר  שְׁנ�ים
  י�מֵי  שְׁמוֹנ�ה  לֵ�ה,  י��חֵי  תִּשְׁעהָ  �בְּ�י�א,  עשֲָׂ�ה  כּוֹכבְיַּאָ,  עשָָׂר  אַחַד

  חוּמְשֵׁי  חֲמִשָּׁה  מִשְׁנ�ה,  סִ��י  שִׁשָּׁה  שַׁבּתָ�א,  י�מֵי  שִׁבעְהָ  מִילהָ,
  אֶחָד  הַבְּ�ית,  לחֻוֹת  שְׁנ�י  אָבוֹת,  שְׁלשָׁה  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,

 .   וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ
  מִדּיַּאָ.  עשָָׂר  שְׁלשָׁה  יוֹ�עַ:  אנֲ�י  עשָָׂר  שְׁלשָׁה  יוֹ�עַ?  מִי  עשֶָׂר  שְׁלשָׁה
  תִּשְׁעהָ  �בְּ�י�א,  עשֲָׂ�ה  כּוֹכבְיַּאָ,  עשָָׂר  אַחַד  שִׁבטְַיּאָ,  עשָָׂר  שְׁנ�ים
  סִ��י  שִׁשָּׁה  שַׁבּתָ�א,  י�מֵי  שִׁבעְהָ  מִילהָ,  י�מֵי  שְׁמוֹנ�ה  לֵ�ה,  י��חֵי

  שְׁנ�י  אָבוֹת,  שְׁלשָׁה  אִמָּהוֹת,  אַ�בּעַ  תוֹ�ה,  חוּמְשֵׁי  חֲמִשָּׁה  מִשְׁנ�ה,
  וּבאָָ�ץ  שֶׁבּשַָּׁמַי�ם  אֱ�הֵינוּ  אֶחָד  הַבְּ�ית,  לחֻוֹת

 Chad Gadya - Aharon Zarnighian 

 One  who  reads  the  translation  of  this  song  for  the  first  time  will  likely  end  up  confused, 
 wondering  what  in  the  world  he  just  read  and  what  connection  it  can  possibly  have  to 
 the Haggadah. Though in fact, much meaning lies behind this classic song. 

 Rav  Amram  Gaon,  in  the  name  of  Rav  Natronai  Gaon,  and  the  Chida  (Rav  Chayim 
 Yosef  David  Azulay),  state  the  great  importance  of  the  Nirtzah  songs.  They  go  so  far  as 
 to  acknowledge  that  one  who  ridicules  these  songs  should  be  ostracized!  One  who 
 does  so  shows  his  disbelief  in,  and  disrespect  for,  our  rabbis  and  for  this  well 
 established Jewish custom. 

 Due  to  the  great  amount  of  what  can  be  said  about  this  song,  I  will  give  just  a  sample  of 
 (one  of)  the  meanings  behind  it,  though  I  encourage  the  reader  to  learn  about  it  further 
 in  the  first  source  quoted  at  the  end  of  this  Dvar  Torah.  One  of  the  interpretations  of  this 
 song  is  that  it  is  really  referring  to  the  history  of  the  Jewish  people,  starting  with  what 
 caused  Ya'akov  and  his  family  to  move  to  Egypt.  The  first  line  refers  to  Ya'akov's 
 purchase  of  Esavʼs  birthright  for  beans  and  bread.  The  cat  in  the  next  line  refers  to 
 Yosefʼs  brothersʼ  jealousy  of  him  -  the  kid  in  this  case  being  Yosef,  who  received  the 
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 birthright.  The  cat  eating  the  kid  refers  to  Yosef  being  sold  into  slavery.  And  the  events 
 continue, going all the way to the time of the Mashiach. 

 This  being  said,  let  us  now  go  from  the  end  of  the  Haggadah  to  its  very  beginning, 
 where  we  customarily  sing  the  “table  of  contents”  of  the  Haggadah  (kadesh,  urchatz, 
 etc.).  Rabbi  Avraham  Dayan  of  Aleppo  (Syria),  as  mentioned  in  the  Haggadah  Yosef 
 Daʼat,  gives  an  explanation  for  the  order  of  certain  mitzvot  at  the  seder,  namely:  matzah, 
 maror,  and  korech.  We  can  learn  from  here  too  a  reason  as  to  why  the  Pesach  meal  is 
 referred  to  as  a  “seder,”  which  translates  to  “order.”  To  eat  matzah  is  a  mitzvah  from  the 
 Torah.  To  eat  maror  is  a  mitzvah  from  our  rabbis.  To  eat  the  korech  sandwich  is  a 
 custom,  in  accordance  with  Hillelʼs  practice.  There  is  an  order.  Mitzvot  from  the  Torah 
 take  precedence  over  mitzvot  from  our  rabbis,  which  in  turn  take  precedence  over  our 
 customs.  So  despite  the  great  importance  of  our  customs,  as  has  been  explained,  we 
 must remember that we cannot ever go against an actual mitzvah for its sake. 

 Thus,  let  us  increase  our  devotion  to  all  areas  of  Torah,  with  the  proper  order  of 
 prioritization,  and  through  this  may  we  serve  Hashem  in  the  best  way,  and  merit  the  - 
 fulfillment  of  what  is  customarily  recited  at  the  end  of  the  -  "   בּירושׁלים  הבּאה  לשׁנה " 
 Haggadah: "Next year in Yerushalayim." 

 (This  Dvar  Torah  was  learned  from  ArtScrollʼs  “The  Sephardic  Heritage  Haggadah,” 
 pages 208-211 and page 14.) 

 .   גַּ�י�א  חַד  גַּ�י�א,  חַד  זוּזיֵ,  בּתִ��י  אַבּאָ  דּזְבַּיִן  גַּ�י�א  חַד  גַּ�י�א,  חַד

 One kid, one kid that my father bought for two zuz, one kid, one kid. 

  חַד  גַּ�י�א,  חַד  זוּזיֵ.  בּתִ��י  אַבּאָ  �זבַּיִן  לגְַ�י�א,  ו�אָכלְהָ  שׁוּנ��א  ו�אָת�א
 .   גַּ�י�א

 Then came a cat and ate the kid that my father bought for two zuz, one kid, one kid. 

  זוּזיֵ.  בּתִ��י  אַבּאָ  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ  לשְׁוּנ��א,  ו�נ�שַׁ�  כלַבְּאָ  ו�אָת�א
 .   גַּ�י�א  חַד  גַּ�י�א,  חַד

 Then  came  a  dog  and  bit  the  cat,  which  ate  the  kid  that  my  father  bought  for  two  zuz, 
 one kid, one kid. 
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  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ  לשְׁוּנ��א,  �נ�שַׁ�  לכְלַבְּאָ,  ו�הִכּהָ  חוּטְ�א  ו�אָת�א
 .   גַּ�י�א  חַד  גַּ�י�א,  חַד  זוּזיֵ.  בּתִ��י  אַבּאָ

 Then  came  a  stick  and  hit  the  dog,  that  bit  the  cat,  that  ate  the  kid  that  my  father  bought 
 for two zuz, one kid, one kid. 

  לשְׁוּנ��א,  �נ�שַׁ�  לכְלַבְּאָ,  �הִכּהָ  לחְוּטְ�א,  ו�שָׂ�ף  נוּ�א  ו�אָת�א
 .   גַּ�י�א  חַד  גַּ�י�א,  חַד  זוּזיֵ.  בּתִ��י  אַבּאָ  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ

 Then  came  fire  and  burnt  the  stick,  that  hit  the  dog,  that  bit  the  cat,  that  ate  the  kid  that 
 my father bought for two zuz, one kid, one kid. 

  �נ�שַׁ�  לכְלַבְּאָ,  �הִכּהָ  לחְוּטְ�א,  �שָׂ�ף  לנְוּ�א,  ו�כבָהָ  מַיּאָ  ו�אָת�א
 .   גַּ�י�א  חַד  גַּ�י�א,  חַד  זוּזיֵ.  בּתִ��י  אַבּאָ  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ  לשְׁוּנ��א,

 Then  came  water  and  extinguished  the  fire,  that  burnt  the  stick,  that  hit  the  dog,  that  bit 
 the cat, that ate the kid that my father bought for two zuz, one kid, one kid. 

  �הִכּהָ  לחְוּטְ�א,  �שָׂ�ף  לנְוּ�א,  דּכְבָהָ  למְַיּאָ,  ו�שָׁת�ה  תוֹ�א  ו�אָת�א
  חַד  זוּזיֵ.  בּתִ��י  אַבּאָ  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ  לשְׁוּנ��א,  �נ�שַׁ�  לכְלַבְּאָ,

 .   גַּ�י�א  חַד  גַּ�י�א,

 Then  came  a  bull  and  drank  the  water,  that  extinguished  the  fire,  that  burnt  the  stick, 
 that  hit  the  dog,  that  bit  the  cat,  that  ate  the  kid  that  my  father  bought  for  two  zuz,  one 
 kid, one kid. 

  �שָׂ�ף  לנְוּ�א,  �כבָהָ  למְַיּאָ,  �שָׁת�ה  לתְוֹ�א,  ו�שָׁחַט  הַשׁוֹחֵט  ו�אָת�א
  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ  לשְׁוּנ��א,  �נ�שַׁ�  לכְלַבְּאָ,  �הִכּהָ  לחְוּטְ�א,
 .   גַּ�י�א  חַד  גַּ�י�א,  חַד  זוּזיֵ.  בּתִ��י  אַבּאָ

 Then  came  the  schochet  and  slaughtered  the  bull,  that  drank  the  water,  that 
 extinguished  the  fire,  that  burnt  the  stick,  that  hit  the  dog,  that  bit  the  cat,  that  ate  the  kid 
 that my father bought for two zuz, one kid, one kid. 
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  למְַיּאָ,  �שָׁת�ה  לתְוֹ�א,  דּשְָׁחַט  לשְׁוֹחֵט,  ו�שָׁחַט  הַמָּו�ת  מַלאְָ�  ו�אָת�א
  לשְׁוּנ��א,  �נ�שַׁ�  לכְלַבְּאָ,  �הִכּהָ  לחְוּטְ�א,  �שָׂ�ף  לנְוּ�א,  �כבָהָ

 .   גַּ�י�א  חַד  גַּ�י�א,  חַד  זוּזיֵ.  בּתִ��י  אַבּאָ  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ

 Then  came  the  angel  of  death  and  slaughtered  the  schochet  ,  who  slaughtered  the  bull, 
 that  drank  the  water,  that  extinguished  the  fire,  that  burnt  the  stick,  that  hit  the  dog,  that 
 bit the cat, that ate the kid that my father bought for two zuz, one kid, one kid. 

  לשְׁוֹחֵט,  דּשְָׁחַט  הַמָּו�ת,  למְַלאְַ�  ו�שָׁחַט  הוּא  בּרָוּ�  הַקָּדוֹשׁ  ו�אָת�א
  לחְוּטְ�א,  �שָׂ�ף  לנְוּ�א,  דּכְבָהָ  למְַיּאָ,  �שָׁת�ה  לתְוֹ�א,  דּשְָׁחַט
  בּתִ��י  אַבּאָ  �זבַּיִן  לגְַ�י�א,  �אָכלְהָ  לשְׁוּנ��א,  �נ�שַׁ�  לכְלַבְּאָ,  �הִכּהָ

 .   גַּ�י�א  חַד  גַּ�י�א,  חַד  זוּזיֵ.

 Then  came  the  Holy  One,  blessed  be  He  and  slaughtered  the  angel  of  death,  who 
 slaughtered  the  schochet  ,  who  slaughtered  the  bull,  that  drank  the  water,  that 
 extinguished  the  fire,  that  burnt  the  stick,  that  hit  the  dog,  that  bit  the  cat,  that  ate  the  kid 
 that my father bought for two zuz, one kid, one kid. 
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