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A Message from Our Leadership...

ear Friends, the highest levels of Torah scholarship and preparing
D Elul has begun and with it we have each student - according to his or her abilities - to life
welcomed sixty-five Shana Aleph, thirty-four after the Yeshiva.
Shana Bet and two Shana Gimmel young men to the With the Yamim Noraim nearly upon us, we turn
Moty Hornstein Institute for Overseas Students at to you, our alumni, parents and friends to ask for

Yeshivat Shaalvim as well as eighty young women at  your help supporting the Yeshiva. Our work on the
Sha’alvim for Women in Shana Aleph, with another ~ Yeshiva campus, as well as at Shaalvim for Women, in

eight returning for Shana Bet. addition to our activities supporting Torah learning
In addition, we have 39 students in Shana Aleph in Israel and around the world require meaningful
of the Hesder program, and its strong growth helps resources. There are still dedication opportunities

makes our Beit Medrash an inspiring Makom Torah, remaining in our dormitory project, as well as
and serves as an everyday reminder of the centrality =~ opportunities to sponsor learning at the Yeshiva and

of Eretz Yisrael to our Yeshiva. SFW.

This new year marks the first full year of our Please enjoy the attached Divrei Torah from our
new Administration, led by our Rosh Yeshiva, Rav Roshei Yeshiva, Ramim , and distinguished Alumni.
Michael Yammer, Shlita, whose tireless efforts and Thank you in advance for your partnership,
vision have enhanced the Yeshiva immeasurably. friendship and support of the Yeshiva

In the past year we moved into our new dormitory Best wishes for a shana Tova umetuka,
at the Yeshiva, which has proven to be a wonderful
new home for our Talmidim, and which will clearly .
help their ability to reach their goals. While the m g M/ .((ﬁ-"‘l""’
physical work has now been completed, we are still Moshe Orenbuch Jacob Weichholz
looking for partners to help us fund the project. President I Chairman

SFW is also enjoying a record year in enrollment {

thanks to the tireless efforts of Rav Yamin Goldsmith '
and Michelle Elmaleh as well as their entire talented
team.
With the help of Hashem, we continue to grow and
have much to celebrate and for which to be thankful.
We are blessed that we are able to continue fulfilling
our mission of educating young men and women at
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r this mitzvah, which I command you today, is

Flot hidden from you, nor is it distant. It is not

in heaven which would cause us to say ‘who will
ascend to heaven and take it for us and convey to us
what is written for us to fulfill it?’. It is not overseas
which would cause us to say ‘who will travel overseas
and take it for us and convey to us what is written for
us to fulfill it?’. For it is very close to you, in your mouth
and in your heart to fulfill it. (Sefer Devarim 30:11-14)

The Ramban explains that the mitzvah which
is being referred to is the mitzvah of Teshuva. He
counts this as one of the 613 mitzvot.

A. What is the definition of Teshuva?

B. Why in specfic reference to this mitzvah does
the Torah state that it is very close to us in our mouth
and heart to fulfil it? Why would we think that it is
located in heaven/overseas?

C. In practical terms, what are we obligated to do?

The Chida raises an interesting question: We know
that a negative commandment which is attached to a
positive commandment (lav hanitak leaseh) does not
include the punishment of lashes (as the performance
of the positive commandment rectifies the violation
which had been perpetrated). The Chida asks, if the
mitzva of Teshuva is a positive commandment, there
will never be lashes because every transgression is
attached to the mitzvah of Teshuva. Immediately
upon the violation of a prohibition there is a positive
commandment to do Teshuva, thus negating the
existence of lashes.

In reference to the verse that “it isn’t in heaven”
the Midrash states: “And if you say: ‘Perhaps I gave

The Mitzvah of Teshuva: Change or
Realization of Self-Potenial?

Rav Michael Yammer, Rosh HaYeshiva

you the Torah for your detriment?’, I only gave it to
you for your benefit, for the angels desired it and it was
concealed from them...from the angels it is hidden, but
from you it is not hidden. How do we know this? From
what is written ‘For this mitzvah, which I command
you today, is not hidden from you’ (Devarim Rabba,
Nitzavim, Parsha 8).

“And if you say ‘Pehaps I gave you the Torah for
your detriment?”- what generates this presumption?
How do the angels prove that the Torah is beneficial
and negative?

Rav Kook in “Orot HaTeshuva,” and in his footsteps
his son, Rav Tzvi Yehuda Kook, answer the question
of the Chida. Based on their explanation we can
understand the definition of the mitzvah of Teshuva.

In a case of a negative commandment attached
to a positive commandment, without the violation
the positive commandment would not exist. The
violation generates the mitzvat aseh. However,
Teshuva exists even without the perpetration of a
violation. The definition of the mitzvah of Teshuva
is not limited to erasing transgressions; rather it
obligates us to attain the maximum connection with
Hashem that is possible. Be a great person, don’t
settle for being average. Reach your potential. Go
for the maximum in connection with Hashem, in
learning Torah, in doing chesed, in recognizing that
Hashem is always in front of us. Even for a person
who has not sinned there is a mitzvah of Teshuva.
Therefore violations are not automatically classified
as lav hanitak leaseh.

Contemporary culture educates towards reaching

Rosh HaYeshiva Rav Michael Yammer attended the Netiv Meir Yeshiva High School and Yeshivat Hesder
Shaalvim, serving as long time Ra”M prior to becoming Sgan Rosh Yeshiva and Rosh Yeshiva. Rav Yammer is the
author of an extensive volume on contemporary halachic topics.
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results as quickly as possible. It does not educate
sufficiently towards hard work, depth and realization
of the maximum that a person can achieve. Without
hard work and reaching the maximum of one’s
potential, greatness will not be achieved. The
mitzvah of Teshuva educates a person to be great,
to reach his potential. The mitzvah of Teshuva
proclaims “Don’t be average” A person without sins
can be average, and Teshvua must be done. Thus
the mitzvah of Teshuva exists even in the absence
of sin. Of course it
includes erasing sins and
confessing our crimes,
viduy, because a person
who sins is not great.
Thus the definition

of maximizing one’s
potential includes dealing
with the ramifications

of sin, but “erasing sins”
does not define the
mitzvah of Teshuva.

The Mitzvah of
Teshuva and Aseret
Yemei Teshuva lead each
person to ask himself:
“Am I striving towards
perfection, and what
am I doing to maximize
my connection with
Hashem?”

What am I truly
striving for? Is my prime interest to strive for
perfection? Is my primary goal to learn Torah at
every available moment, to live a broad life and not a
double life?

Who qualifies as an absolutely righteous person,
a tzaddik gamur; who is immediately written and
inscribed for life? A person who strives to maximize
his connection with Hashem.

In reference to Teshuva the Torah states that it
is not far from us. Specifically in reference to the

One may presume that to
do Teshuva we must change
ourselves, something which

is not realistic. The verses
teach us that that this is not
the intention of the mitzvah

of Teshuva. Teshuva means be
yourself! In your mouth and
in your heart! Realize your
potential, with your unique
personality.

L
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mitzvah of Teshuva one may presume that we must
change ourselves, something which is not realistic.
The verses teach us that that this is not the intention
of the mitzvah of Teshuva. Teshuva means be
yourself! In your mouth and in your heart! Realize
your potential, with your unique personality. Are

we ruled by the Divine part of us, or by our physical
components? Is the neshama dominant, or the body?
Are we in tune with our inner self?

This is the meaning of the Midrash “Perhaps I
gave you the Torah for
your detriment?”Perhaps
the Torah intends for
a person to change
himself (which arouses
oppostion). No! “I only
gave it to you for your
benefit,” in order that
we become as good
as possible. Thus in
education we must be
careful not to change
the child, but rather to
“educate him according
to his path,” according to
his unique qualities. The
Torah was not given to
angels because they have
no challenges, no yetzer
hara. They already have
realized their potential,
they do not require the
Torah to assist them to achieve this state.

In “Ain Ayah” Rav Kook explains that this is the
difference between Rabi Meir and his wife Bruria
in reference to the violent hooligans, biryonim, who
harassed the rav. Rabi Meir prayed that they die, as
they profaned The Name, and their death would yield
a Sanctification of The Name. Bruria objected; the
verse refers to “sins leaving the world,” not sinners
leaving the world. Instead of praying that they
die, Rabi Meir should pray that they embark upon

Tishirei 5778




Teshuva (which Rabi Meir proceeded to do, with
positive results).

Rav Kook asks how one can pray for someone
else to do Teshuva? Teshuva is a personal decison,
an act of clarification of the self; how is it relevant
for one to beseech Hashem to cause someone to do
this? Furthermore, why didn’t Rabi Meir pray for the
biryonim to do teshuva in the first place?

Rav Kook explains that the argument between Rabi
Meir and his wife refers to the essence of the G-dly
part of people. Rabi Meir originally maintained (and
this thought is expressed by Rav Hirsch in his volume
“The Mitzvot as Symbols”) that the neshama is what
a person absorbs into himself. If holy content, the
person becomes holy; if filth, than the converse. Thus
the biryonim deserved to die as they were saturated
with impurity. Bruria told Rabi Meir that every Jew
contains sanctity, and strives for good. The biryonim
were saturated with sanctity, however the trials &
tribulations of life generated a spiritual blockade that
prevented their pure, inner essence from positively
influencing themselves. Rabi Meir was entitled to
request from Hashem to do something which would
lead them to decide to remove the blockade. This
would enable the good to flow in and influence
them in a positve direction. Examples of this include
being fired from work and associating in the new
environment with people on a higher spiritual plane
or witnessing a traffic accident which would cause
them people to change their path in life.

I have a friend who did Teshuva after a Molotov
cocktail was thrown on him while he was a soldier in
Tzahal. This caused him to think about his life, and to
strive to get close to Hashem. He has been studying
Torah for 20 years, and is qualified to serve as a
rabbinic judge, a dayan. This is what Bruria taught
Rabi Meir. You just have to remove the blockade.

The halacha mentions practices that we adhere to
during the Aseret Yemei Teshvua, although we are
lenient throughout the years (such as consuming
bread from gentiles). A student asked me “Isn’t this a
charade, as it is known that the day after Yom Kippur
I will revert to being lenienet?” I responded that the
Aseret Yemei Teshuva represent the understanding of
which spiritual level we strive for and are capable of
achieving. It is not a charade.

I asked a person who endured captivity by the
enemy what lessons for life he derived from that
experience. He responded: “I never imagined that
I possessed the qualities needed to survive the
conditions of captivity. I discovered realms of myself
that I did not know of”

This is the essence of the mitzvah of Teshuva
and of the Aseret Yemei Teshuva. Discover yourself,
recognize what you are capable of. Live on a higher
plane; a plane of “Hashem is constantly in front of
me. Shiviti Hashem Lenegdi Tamid.”

May we merit to experience “In your mouth and
heart to fulfill”

Rav Yammer’s article has been dedicated by
Burton and Esther Weinstein
for a refuah shleimah for

Y112 N 1A 1K 1217
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Tfilah B'ratzon

Rav Yamin Goldsmith

t least three times a day we ask Hashem
Ato accept our tefillot with “ratzon.” In the
bracha of Re'tzei we say,

IT2 ATIAYD N 20N onbon; HXIY? w2 WEdX 1A

TR 1YY M 1i¥72 53PN 120X3 DN2DN DX WK A3
T2Y X7 Ny

And, at the conclusion of every amidah we say
(from Tehillim 19)

-39 727 03T 8 I i v

Let the words of my mouth and the meditation of
my heart be acceptable before You...

In our tefillot on Rosh Hashana, just after the Shofar
blasts, we also use the same terminology when we say:

1NN 270 1Y onma Sapm ...

...and accept our Malchyot [shofar set] with mercy
and “ratzon”

This expression is found in Tanach as well. For
example, in reference again to Korbanot/Tefillot (and
the passuk we quote every day in selichot), we quote
Yeshayahu 56:7:

DPIaN DAY NP9N W12 AR WTR 10 DX DNiNam
..omam Sy i

I bring them to My holy mountain, and make them
joyful in My house of prayer; their burnt-offerings and
their sacrifices shall be acceptable upon My altar...

What does all this mean? What does it mean when
we ask Hashem to accept our Tefillot pn¥12? We can
understand what it means to have our tefillot accepted
“brachamim” - we pray to Hashem that although we
may not be worthy of having our tefillot answered, we
ask Him to accept them anyway out of mercy.

But what does it mean to have our tefillot accepted
with ‘ratzon’?

Rabbi Yosef Dov Soloveitchik (quoted in Mipninei

Harav p. 36) says that very often a person davens
for something very passionately. These people are
certain that they want that thing - perhaps to find an
appropriate spouse, for financial success, to land that
perfect job, whatever the case may be. However, we do
not always know what is best for us. Only Hashem, the
All-Knowing One, knows for sure what is ultimately
good for us. Rabbi Soloveitchik himself recounts
how he, as a younger man in Europe, used to daven
tervently to Hashem to grant him his wish not to have
to go to America. He was learning very well and he
was upset that his father, Rav Moshe Soloveitchik,
accepted the position of Rosh Yeshiva at Yeshiva
University, forcing Rabbi Soloveitchik and his siblings
to emigrate to America. In those days, America was
almost a spiritual wasteland! Afterwards, seeing the
destruction that befell our people there, the Rav
thanked Hashem for not acquiescing to his requests.
Therefore, after all our requests and wishes are
enumerated in front of G-d, after we have said
everything we think we want, we ask Hashem to
accept our prayers “tiv1a.” Our tefillot should please be
accepted, but only if they are with ‘ratzon’ - only if they
are, ultimately and in the eyes of Hashem, good for us.
On that same note, Rabbi Shalom Rosner of
Kehillat Nofei Hashemesh in Beit Shemesh quotes
the Ktav Sofer (Rabbi Avraham Shmuel Binyomin
Sofer, d. 1871) on Parshat Nasso that this perhaps is
the idea of the Mishna in the 2™ perek of Pirkei Avot:
Xan 7112 oipna b
When you pray, do not make your prayer fixed but
rather [pray for] mercy and compassion before the
Hashem

Menahel of SFW, Rav Yamin Goldsmith attended Yeshivat Shaalvim,
(including the Machal Program, serving in the Armored Division of the IDF.)
A graduate of Yeshiva University, he served as rebbe in the Frisch School and Assistant Principal in SAR.

"/
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Usually this Mishna is understood to mean that
our tefillot should never feel robotic; they should
never be recited by rote. One should always daven
with a sense of newness and freshness. That is
certainly a powerful message.

The Ktav Sofer, however, understands the Mishna
differently. He says that “yap 7n5on wyn 5X” means
this: Do not fix your tefillot. Do not request from
Hashem a fixed thing. Rather, understand that what
you request may not ultimately and in truth be good
for you. In the end, all we can ask for is what Hashem
deems and knows to be for our best. All we can ask
for is that our tefillot are answered with ‘ratzon’

The idea that we must understand that our tefillot
must be focused on what Hashem knows is good for
us - and not necessarily what we want or what we
think is good for us - is found elsewhere in the Torah.
In Parshat Ki Tavo, in n> 027, we are told what
beautiful brachot we will receive. These brachot are
introduced by a passuk that is hard to understand. In
2:n> we are told that, if you listen to the Torah, “ixm
M m9xR1 o2 52 79..” these brachot will come
to us and “3rwm’”, they will overtake you. What does
that mean? What is the meaning of “3ywm”™?

Various mefarshim offer various explanations.*
Rebbe Moshe Chaim of Sadilkov, grandson of the
Baal Shem Tov understands “3ywm” differently.

In his sefer Degel Machaneh Ephraim, he says that

“qam mox7 nioan 52 o k™ can be understood by

something that Dovid Hamelech says in 1 obnn:
<110 53 MBTY TOom MY IR

May only good and kindness pursue me every day of
my life.

What does it mean to have kindness pursue Dovid
Hamelech? I can understand if chas vShalom a
person thinks that bad things are chasing after them
relentlessly. But what is Dovid davening for when he
ask for goodness to pursue him?

The Degel Machaneh Ephraim explains:

DX YT WKW NPT 1P NANm NO7 10 02 07X 0mynd
DAY MOTY TOM 20 X 1Y Ponn 7T SHann 795 110 X
DAMIMANR NTI0 YT PRW K "MK 128N X 197

Once in a while a person runs away from good
things because of lack of attentiveness and lack of
wisdom [causing him] not to understand that they are
good things. Therefore Dovid Hamelech davened “may
only good and kindness pursue me”, that is, that they
should chase after me and overtake me even if I do not
know that I should be pursuing them.

This, he says, is the meaning of “nionan 52 75w kM
rwm moxn” as well. Sometimes we are so focused on
the day-to-day, on the here and now, that we don’t
recognize when a good thing - a really and genuinely
good thing - comes our way. The ultimate bracha
from Hashem is that He promises that things that are
good for us will pursue us even when we ourselves
are not cognizant of their value and true goodness.

We wish you and your family a successful, growth-
filled ktiva vachatima tova in which all goodness
pursues us and all of our tefillot are answered.....
I'ratzon!

Endnotes:

1. For example, Onkelos translates “3ywm” as “mmpam™”. In other
words, these mitzvot will overtake you and cling to you, become
a part of you. They will not be temporary blessings only to be
taken away later. Rather, “3ywm’, they will cling to you and
become a part of you.

The Ibn Ezra and the Sforno say that these brachot will not only
come to you, but they will overtake you, “3xwm’, without any
effort or exertion on your part.

The Netziv in Haamek Davar sees “3ywm” differently. He says
that very often people are very impressed with - and are made
very happy with - physical gifts. But a spiritual person, a person
who is focused on the Torah and on his or her spiritual job

in this world, is not impressed by physical things that happen

to them. However, says the Netziv, the brachot enumerated

in Ki Tavo will be so powerful, so amazing, that “3ywm”, even

a spiritual person will take pause and be impressed by the
physical blessings that they will receive.

Rav Goldsmith’s article has been dedicated by
the Orenbuch family

in honor and recognition of the continued, amazing growth of Shaalvim for Women,
made possible by Rav Yamin Goldsmith and his talented team
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Twyb npa a
Rav Yehezkel Yakovson
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Rosh Yeshivat Shaalvim Emeritus Rav Yechezkel Yakobson studied in Yeshivat Kol Torah under Rav Shlomo
Zalman Auerbach, and in Yeshivat Hesder Shaalvim. The rav served as Sgan Rosh HaYeshiva, Rosh Yeshiva and
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n Aseret Yemei Teshuva we prepare for the

arrival of Yom Kippur. Yom Kippur is a great

chesed from Hashem, a day whose essence is
the forgiveness of past sins. Yet we must remember
that this chesed can function as an accusation. A
person who does not embark upon Teshuva at this
time is judged harshly for not taking advantage of
this unique opportunity to join his/her fellow Jews
involved in the pursuit of Teshuva. In his work
Sha’arei Teshuva, Rabbeinu Yonah compares such an
individual to a person on death’s row who ignores
the possibility of escape by an underground tunnel.
The prison guard views such a person as an absolute
imbecile for not utilizing the sole opportunity to
escape his morbid fate.

A person who does not engage in Teshuva is not
merely foolish, he/she may be classified as wicked.
Non-recognition of one’s spiritual state as negative
leads to ignoring the opportunity to be saved in
judgment. Such a person who does not comprehend
the severity of his/her sins and is confident of his/
her righteousness will refrain from embarking upon
Teshuva. This decision expresses wickedness and
profound foolishness, warranting a harsh judgment.

In order to achieve complete Teshuva, we must
recognize that amongst the numerous items of the
day is a special mitzvah to embark upon Teshvua.
What is unique about Teshuva transpiring on Yom
Kippur, in contrast to the other days of the year, is the
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communal aspect. On Yom Kippur the Jewish People
collectively return to Hashem. For this reason the text
of the Viduy differs from the regular text; it is recited
in the plural form. “We and our forefathers have
sinned”. Individual sins are not mentioned. The entire
Jewish People do Teshuva together.

We may wonder in which areas to improve
ourselves, what we should work upon to prepare
ourselves in preparation for Yom Kippur? We can
derive from the above principle that we must make
an effort to de-emphasize personal concerns and to
strive to be part of the community, of Klal Yisrael.
The essence of the day- the forgiveness & atonement
of the Jewish People- enables a person who abandons
private concerns and strives to become part of the
Klal to embark on complete, sincere Teshuva and
to be included in the special atonement granted to
the Jewish People on this day. Success in this task
does not require special, irregular actions or to strive
for exalted, public positions. Rather, the challenges
of day to day life afford opportunities to achieve
this goal: in our dealings with fellow Jews, assisting
a friend experiencing difficulty, honoring fellow
workers. Above all- a total, profound commitment to
constantly strive to assist the Jewish People.

Beyond striving to be immersed in the Jewish
People there is another important component of
the Teshvua process. The first Yom Kippur was in
actuality a day of receiving the Torah. The Second
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Tablets- Luchot HaShniyot- were delivered to the
Jewish People upon Hashem forgiving our sin (Cheit
HaEgel); this transpired on Yom Kiippur. From then
onwards an unbreakable bond was forged between
the study of Torah and forgiveness of sins.

The connection between Torah and Teshuva &
Atonement can be derived from the entrance of the
High Priest- Kohen Gadol- to the Holy of Holies-
Kodesh HaKodashim- on Yom Kippur. The Holy Ark
of the Covenant- Aron HaBrit- was located in the
Kodesh HaKodashim, which contained the Luchot
and the broken First Luchot- the Torah given at Mt.
Sinai.

In addition to the content of the Luchot, the
location of the Broken Luchot in close proximity to
the Luchot conveys a profound message. The broken
Luchot are a result of the severe sin of Cheit HaEgel;
the complete Luchot emphasize the message that
whatever is damaged by sin can be totally rectified
and made whole. This is accomplished by the Torah
which resides in the Aron.

Furthermore the Keruvim, which are located
on top of the Kaporet (which covered the Aron),
represent a symbol of the process of Atonement &
Forgiveness. Keruvim are first mentioned in Sefer
Bereshit; they guarded the path to Gan Eden to
prevent Adam from returning there after his sin.
Perhaps the entrance of the Kohen Gadol to the
location of the Keruvim exemplifies the ability to
achieve forgiveness even for a sin as serious of that of
Adam.

All of these symbolic messages clearly demonstrate

the bond between Torah and Teshuva.

There are numerous points of convergence between
Torah and Teshuva. The gemara relates that both
Torah and Teshuva preceded the creation of the
world. The gemara states that the light of Torah
leads people back to the good path; in other words
the light of Torah prods a person to embark upon
Teshuva. Chazal instituted in the Shemoneh Esreh the
“Atta Chonantanu” blessing, for the understanding
and ability to study Torah prior and adjacent to the
blessings concerning Teshuva and Forgiveness. The
Rambam includes both Hilchot Talmud Torah and
Hilchot Teshuva in the Sefer HaMada.

The underlying concept of this connection is that
the Torah is a form of an “all-encompassing Mikva
Tahara”. There is a type of atonement which attains
forgiveness for specific sins. However, absolute
purification of all vestiges of sin and complete
fulfillment of the process of Teshuva can only be
accomplished by the medium of Torah. Torah purifies
people. When embarking upon Teshuva it is better
to engage in Talmud Torah y as it constitutes a
“new beginning’, free of sin, rather than ineffective
obsessive preoccupation with mistakes of the past.

In order to embark upon complete Teshuva it
is advisable for all of us to strive to be part of Klal
Yisrael and to strengthen our connection to Torah.
These two components can be combined as “Talmud
Torah Keneged Kulam”- study of Torah for the Honor
of Hashem and for the sake of Klal Yisrael. My we
merit to achieve complete Teshuva and a Gmar
Chatima Tova!

Rav Yakovson'’s article has been dedicated by
Nahum and Rena Felman
in memory of Rena’s father, Dr. Morris Loffman
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Building the Person Through Three Brachot

rior to Tekiat HaShofar we frequently discuss

the Mitzvah of Tekiat HaShofar and its secrets.

However, we should recognize that we have an
additional unique opportunity in front of us. This is
the sole opportunity of the year to recite 9 Brachot
in Tefillah- as we recite the Malchiyot/Zichronot/
Shofarot brachot. As prayer qualifies as “standing in
front of Hashem” we have a chance to engage in the
lengthiest “Amida Lifnei Hashem” of the year. Let
us strive to understand the meaning of this unique
Amida, to maximize the opportunity that we are
presented with.

Rav Pinkus says that Rosh HaShanah is when a
person builds himself from anew. It is the birthday of
mankind; every year on this day we build ourselves
with a new beginning. What does it mean to build a
human being? How do we differ from other forms of
life? The human being is the highest form of creation
(as outlined by the Kuzari) as he/she is capable of
speech- which connotes intelligence & thought. But a
human is much more than that, teaches Rav Pinkus.
We are capable of recognizing G-d. The focal point of
the life of an animal is lunch, what is in the trough.
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A human being however, even a gentile, is capable of
recognizing Hashem; we just have to open our eyes.
How the heart beats second after second, day after
day, month after month, year after year. How the body
and all of the physical realm operates harmoniously.
There is A Creator; G-d exists!

This is a basic understanding which is requisite for
a human being to internalize. But how do we advance
from this? There are 3 stages.

A. Malchiyot. If you ask a person, “Where is
G-d?” he will respond in the Heaven, upstairs. A Jew
answers that Hashem Is here, in this world. This is
the fundamental meaning of Malchiyot. Not only that
Hashem created the world, but that The Creator Is
here, with us. Although it is easier to sense this when
the Beit HaMikdash is built, we can recognize this
nowadays as well. Reciting “Modeh Ani” upon waking
- this is Malchiyot. Awareness that Hashem Is always
in front of us, thus leading to exercising honesty in
business- this is Malchiyot. Reciting brachot prior
to partaking in food & drink- this is Malchiyot.
Internalizing this message, having it penetrate our
very being- is the first order of the day.
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B. Zichronot. A couple in their nineties who have
been married for over 7o years are browsing through
their wedding album. The pictures do not solely
remind them of what happened in the past; the album
represents the deep & lasting relationship that exists
between them. Zichronot are not limited to history
of the past; they prove that our bond with Hashem
is enduring & profound. “Zacharti lach chesed
neurayich..”- we followed Hashem to the desert
without bottles of water, He cared for us. There have
been ups and downs, apparent affection and hidden
love. We are connected to Hashem; that does not
change. Zichronot.

Rav Pinkus comments that Zichronot are not
restricted to remembering our connection with
Hashem; they demonstrate our connection with the

When we scream “Zachrenu
LeChayim, Melech Chaftez
BaChayim.., let us recall that
these very words were yelled
by the Chatam Sofer, the Gra,
Rashi, Rabi Akiva, and all
Gedolei Yisrael. This is our
family, this is our history, these
are our Zichronot.

Jewish People of all generations. When we scream
“Zachrenu LeChayim, Melech Chaftez BaChayim.,
let us recall that these very words were yelled by the
Chatam Sofer, the Gra, Rashi, Rabi Akiva, and all
Gedolei Yisrael. This is our family, this is our history,
these are our Zichronot. Not only that there is a
Creator of the World, but that we are connected to
Him.

C. Shofarot. What remains to be built? The Shofar
at the time of the Giving of the Torah enabled the
Torah to be given. Rav Pinkus explains that the Shofar
opens what is closed. At Mt. Sinai it enabled the Torah
to be conveyed to the Jewish People via Moshe. On
Rosh HaShanah it enables us to open our hearts and
enhance our relationship with Hashem. Thrice every
day we engage in intimate conversation with The
Boss. But not in the sense of a conversation with an
employer, but similar to a conversation with a friend
and a parent. The Shofar- in a way that surpasses
human comprehension- bestows upon us the feeling
that it’s just us and Him.

Let us take to heart these 3 phases necessary
to build ourselves. Malchiyot: Hashem exists and
Is present in our every day life. Zichronot: Our
relationship with Him spans thousands of years, is
durable & profound. All Jews are one family. Our
bond with Hashem applies on both a national and
personal level. Shofarot enable our hearts to recognize
this. This is the way to build a complete Jewish
person.

Let us concentrate on the task that awaits us.

May we earnestly pray to Hashem and merit the full
redemption.

Rav Rosner’s article has been dedicated by

Steven and Helena Usdan
in memory of Steven’s father
51 25 i 12 PR PRy
and in honor of

Steven’s mother Nancy Usdan w*“iny
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Rav Gershon Turetsky

he first ten days of the month of Tishrei are
I classically referred to as the “Aseret Y'mei

Teshuva’, the Ten days of Repentance. These
ten days are considered a time that are particularly
appropriate for Teshuva. The Gemara in Rosh
Hashana 18a understands the verse in Yishaya 55:6
“seek G-d where he may be found” to be referring
to the “Ten days between Rosh Hashana and Yom
Kippur” During these days Hashem is more available
and accessible to us. Along these lines, the Rambam
in Hilchot Teshuva 2:6 writes that although Teshuva
is always valuable, during the ten days between
Rosh Hashana and Yom Kippur, repentance is more
powerful and immediately accepted. It is evident
that these ten days present us with an opportune
time to seek Hashem and return to Him.

However, the Gemara and the Rambam do leave
us with a difficult question. They both use the
terminology the “ten days of Repentance” to describe
the ten days between Rosh Hashana and Yom Kippur.
The problem is, however, that in reality there are only
seven days between Rosh HaShana and Yom Kippur.
The magic number ten is only reached if we include
Rosh HaShana and Yom Kippur as part of the count.
But how then can we call these days the “ten days”
between Rosh HaShana and Yom Kippur?

The Lubavitcher Rebbe, in Likutei Sichot Vol. 4
Pg. 1144, explains that there is a duality to both Rosh
Hashana and Yom Kippur. On the one hand they are
special days of Teshuva, of repentance, like the days
in between, while at the same time they have their
own independent character that sets them apart. In
other words there are ten days of repentance between

' Rosh HaShana, Yom Kippur and the Ten
| Days In Between

the onset of Rosh HaShana and the conclusion of
Yom Kippur, and while the days of Rosh HaShana
and Yom Kippur are days with unique characteristics
of their own, they are also considered days of
repentance.

With this new understanding, the words of the
Gemara, which refers to the “ten days” between Rosh
HaShana and Yom Kippur, are clear. On the one
hand there are ten days of repentance with Rosh
Hashana and Yom Kippur as the bookends, while
on the other hand, Rosh Hashana and Yom Kippur
have their own independent character that is separate
from Aseret Yimei Teshuva, and are therefore
considered, at least partially, external. How are Rosh
Hashana and Yom Kippur independent of Aseret
YiMei Teshuva? What about these days set them
apart?

The purpose of Rosh HaShana is to “crown”
Hakadosh Baruch Hu as our “King”. This theme
is expressed throughout the prayers of the day and
through the primary Mitzvah of the day, Tekiat
Shofar, which signifies this very idea. The uniqueness
of Yom Kippur is expressed in its power to facilitate
forgiveness, possibly even without Teshuva. The
Gemara in Shavuot 13a records a dispute between
the Rabanan and Rebbi as to how forgiveness on
Yom Kippur works. The Rabanan are of the opinion
that Yom Kippur facilitates forgiveness only for the
penitent, while Rebbi argues that whether or not one
engages in Teshuva, the day itself provides atonement
for one’s sins. Although the accepted approach
follows the Rabanan we can understand from the
Gemara that the day of Yom Kippur itself is crucial in

Rosh Beit Midrash of SFW, Rav Gershon Turetsky attended Yeshivat Shaalvim, and studied in Yeshiva
University. He & his wife Nili have been with SFW from the inception of the school.
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facilitating Teshuva. Teshuva is what allows us to tap
into the forgiveness that Yom Kippur can facilitate.
Teshuva itself is not enough. The day of Yom Kippur
is necessary as well.

The themes of these two awesome days, Rosh
HaShana and Yom Kippur, highlight the uniqueness
and true essence of Am Yisrael; our indelible
connection with Hashem. This connection, in its
rawest form is not based on anything tangible, it
simply exists. Of course there are aspects of our
relationship with Hashem that depend on, and
are expressed through our actions, but on a very
real and deep level there is a bond that cannot be
broken. When it comes to performing mitzvot there
are times when we exhibit a desire to perform the
actions required of us, and there are other times
when, due to whatever circumstances, that desire
is, unfortunately, absent. This lack of desire may be
misinterpreted to mean that there is a break in our
connection. This of course, is not the case. We always
maintain a basic connection, but it is the unity of
body and soul, our internal spiritual life with our
external physical world that can suffer from this
inconsistency, not our basic bond with Hashem.?

On Rosh HaShana, the crowning of God as our
king marks not only our recognition of Hashem
as our king but also the depths or our relationship
with Him. Like any subjects of a king, in its literal
sense, we are wholly dependent on our King. He is
our source of success and wellbeing, our sustenance
and life. On this holy day, by proclaiming Him our
king we are reasserting our unbreakable bond and
dependence. This critical aspect of our relationship
is further expressed on Yom Kippur. The day of
Yom Kippur grants forgiveness in the manner

illustrated by the father — son allegory. A father will
ultimately grant his son forgiveness for his sins in

a way that most relationships would not tolerate.

It is an experience beyond logic but reflective of

the great depths of the connection. Similarly, this
can be seen in our relationship with Hashem. His
benevolence towards us sometimes defies reason,
but always reflects the unbreakable bond that marks
our relationship with Him. The forgiveness we

are granted on Yom Kippur is not an effect of the
Teshuva process alone but rather a combination of
our effort and Hashem’s love.

Thus, the Gemara dubbed the first ten days of
Tishrei as the ten days between Rosh HaShana and
Yom Kippur even though they include Rosh HaShana
and Yom Kippur. These days mark the process of
our return through our own efforts and through
Hashem’s willingness to let us return to him. We
begin these ten days crowning Hashem as our king
with Rosh HaShana, expressing our dependence
and connection with him, while at the same time
we begin our ten day Teshuva process. The process
culminates with the Teshuva of Yom Kippur that is
granted, not solely based on our efforts but rather
through our efforts and Hashem’s devotion. Rosh
HaShana and Yom Kippur are what allows our ten
days of repentance to be received.

May we all be granted a Shana Tova along with Kol
Beit Yisrael.

Endnotes

1. For more on this topic see x pan nwnn mmx

2. See Rav Yoel Kahn's ,2» mmyp ;7“an nmina omy»w for a lengthier
discussion of this idea.
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Rav Gershon Turetsky’s article has been dedicated by
Trudy Englander, Yael and Ben Englander and Family, and Binah and Danny Englander and Family
in memory of their husband and father,
Sol Englander, 2”1, Avraham Shalom ben Yisrael HaCohen.
He was a Talmid Chacham and supporter of Torah learning thoughout his entire life.
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Rav Ezra Shapiro

abbeinu Yona starts off his essay Yesod

Ri—lateshuval encouraging us to abandon regret

nd looking back on our misdeeds “nx 75w
XD 1772 X1 T DT IMIXD 1K M0¥Y AWPN IwY WX 1Yws )
nan X5 mar” encouraging us to start afresh without
looking back, tabula rasa, warning that regret itself
can be the element which prevents one from teshuva.
The feeling of embarrassment which regret creates
can lead to a sense of hypocrisy when contemplating
approaching Hashem. This approach itself is neither
surprising nor unique. Probably the most classic
distinction between Hasidic and Litvish approaches
to the teshuva process surrounds the discussion over
whether our focus centers primarily on past deeds,
nvan, or on primarily on the future good deeds, n5ap
7ny5. However, Rabbeinu Yona himself, in his myw
%X nawn, is a champion of the role of regret and the
intensity of that regret, beginning the process of
teshuva with regret and bringing the baal teshuva
to a place of contemplating if not questioning his
humanness. Is this the same Rabbeinu Yona? Has he
backstepped? To develop a comprehensive approach
to the mvan in Rabbeinu Yona I would like to present
a number of paradigms of balance to consider when
trying to reconcile equally necessary but conflicting
sensitivities.

The Rambam, in his introduction to Pirke

Avot* and in Hilchot Deot,’ introduces a model
for sensitivities and middos which surround the
principle of ammn > aw, the golden mean. If we look
carefully in the Moreh Nevuchim this anm 2w plays
two different roles within the moral process. The

Understanding Balance in Avodas
Hashem as lllustrated Through Charata

first role of the anrn »aw is that of a goal. An intrinsic
value of moderation. The Rambam understands
that an indispensible piece of our “ultimate goal” of
knowing Hashem is the goal of emulating Hashem
in order to be able to relate to Hashem, > nabn.
Hashem is not all selfish therefore we cannot really
relate to him unless we are not all selfish. In this
paradigm all middos are a continuum and we aim
for the middle level of that continuum. The extremes
are intrinsically negative and not godly.* In this
model of balance as moderation, each sensitivity is a
singular continuum with each edge being too much
or too little of that sensitivity and the middle is just
right. The language of this model, and its corrective
process, is the language of less and more. The visual
metaphor which the Rambam uses is of searching
for the proper dosage.> Applying this model to
nvn would mean searching for the perfect amount
of regret. Enough to appreciate that doing wrong
matters and that doing right has real significance but
not too much which would cause despair. When we
hit that sweet spot then we are acting Godly.®

While this first model is the one which seems most
evident in myT ma5n and o'pan nnnw, the Rambam in
the Moreh Nevuchim introduces us to an additional
model. While character is one foundational element
to awareness of Hashem the second element is
proper intellectual and rational process. In attaining
this element of intelligence, balance in our middos
is a crucial prerequisite. A person whose internal
character and sensitivities are one sided can never
have a proper decision making process. An intelligent

Rav Ezra Shapiro attended Yeshivat Shaalvim, (including the Machal Program, serving in the Armored Division
of the IDF) and is Mashgiach of the Shana Bet talmidim of the Moty Hornstein Institute.
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person needs to be contemplating opposing
considerations. He needs a healthy dialectic. If
a person is naturally tilted towards a specific
characteristic he cannot come to healthy decisions.
In this model of balance the goal is equilibrium
as opposed to moderation.” In this model we are
not referring to a singular continuum as much as
opposing sensitivities which need to counterbalance
each other. The visual model is one of a pan balance
and the language is one of compensation rather than
a language of less and more. Applying this model to
noan would involve taking stock and seeing whether
we are presently very positive about the future and
need to balance that with a sense of urgency and
responsibility or whether we are currently wrapped
up in our guilt and need to shelf that temporarily and
focus on our positive potential.

There is a third model of balance, discussed
by Rav Soloveitchik in Kol Dodi Dofek. In this
model the goal is neither moderation nor to attain
a sophisticated intellect through equilibrium. In
this model the goal is actually movement, dynamic
movement, through a dynamic kinetic balance. The
Rav describes in Kol Dodi Dofek how the process
of balancing itself is what creates the creativity and
growth in avodas hashem.® In the context of Kol
Dodi Dofek the Rav is expressing the appreciation of
that process when it is set into motion by challenges
which we are presented with as individuals or as a
nation. There is, however, also a model of initiating
this process ourselves whereby even a person sitting
in equilibrium would intentionally throw the system
out of balance in order to build a certain character
trait or sensitivity with the full knowledge that
that will demand investing in a counterbalancing

"/
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sensitivity at a later point. The visual model here
would be one of a hover board. A person can stand,
with great difficulty, in equilibrium but he will still
be left standing in place. The goal is the movement
which comes when we intentionally disrupt that
balance and lean forward. The understanding of
balance insures that we don't fall on our face when
we move; the awareness of the importance of balance
reminds us that when we hit different terrain,
different context, we need to adjust accordingly.
Applied to nvnn it means that even a healthy balanced
individual needs to set a time to completely focus on
his future potential and a separate time to focus in on
taking responsibility for his past actions.®

These three models of balance, dosage, pan
balance, and hover board are not mutually exclusive.
Each has a distinct role in avodas Hashem. The
dosage model and the language of moderation works
well when focusing on the goal of character traits
and sensitivities, establishing a general sense of
pause and healthy skepticism when presented with
extremes and superlatives. The pan balance model
with its language of counterbalance finds itself at the
fore when describing the reactive process of tikkun
hammidot, fixing character traits which have fallen
out of balance. While the hover board model with
language of initiated movement finds its place as we
walk into proactive growth and chinuch.

With this foundation we can now walk back
into the Rabbeinu Yona and his approach to nvan.
The Rabbeinu Yona in nmwnn mo is clearly in the
proactive position. He wants to present us with
the mindset to approach the entire enterprise of
teshuva when we have the desire to enter under
“nrawn 'm3” before we have a specific struggle or
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misstep in mind. In this context he is being o™pn
nanb nann, preempting the actual teshuva process

by providing us with an emotional support system
which will be able to withstand and counterbalance
the necessary regret process which will ensue when
we actually begin teshuva. We preempt the regret
with a clear mindset of confidence and positivity.
Hashem wants our teshuva and is thrilled for us

to start with a completely clean slate. None of our
previous missteps should carry an embarrassment
which could endanger that standing. Only then are
we prepared to enter the corrective process of tikkun
process whose Tny> m5ap, looking to the future, will
demand a counterbalance model of nvan ; Swinging
the pendulum away from patterns which we have
accustomed ourselves. The Rabbeinu Yona has not
equivocated. In nwn »yw he is in the tikkun process
itself, here nvnn is the crucial piece of distancing
ourselves, not only in action but also emotionally,
from our missteps by clearly expressing the
sentiment that those actions are completely foreign to
who I am. That regret brings with it embarrassment.
An embarrassment which can leave us fallen on our
face if we don’t prepare for it accordingly.

Balance is always going to stand at the center of a
successful complex system. That balance, however,
will show its face in different ways with different
languages and metaphors depending on the specific
stage of the avodas Hashem process.

Endnotes:

1. An essay normally printed in the mchzorim for Rosh
Hashana

2. Shmoneh Perakim chapter 4

3. Mishna Torah, Hilchot Deot Chapter 1. It is significant to
note that in Hilchot Deot which was written in Hebrew he uses
the language my~, which, without analyzing right now the exact
translation, means some form of internal expression character
with some interplay of beliefs, character trait and sensitivity.
While the Hebrew translation of Shemoneh Perakim which

we have speaks of m>yn, actions. Given both the context of
what is written in Hilchot Deot and the examples given by the
Rambam in shemoneh perakim we will be working with most
straightforward reading of the Rambam that he is describing
moderate character traits and not moderate actions. He is not
demanding that we always do 50 percent.

4. An important discussion, beyond the spectrum of this

dvar torah, is whether we can really speak about middot of
Hashem which we are trying to emulate in order to be like God
or whether Hashem wants us to be a certain way therefore he
presents a model for us to emulate. See the introduction to the
Pardes Rimonim.

5. When discussing this model once with Rav Aharon
Lichtenstein Ztl he transmitted Rav Soloveitchik’s discomfort
with the Rambam’s medical metaphor.

6. The corrective process might still demand actions which are
not moderate but the focus is a singular degree of character

7. This equilibrium will unquestionably effect a level of
moderation but that is a healthy outgrowth of a dialectic process
not its goal.

8. The fact that the process of fixing is in of itself the creative
element of kedusha is core element of the Ramchal in Daat
Utevunot.

9. This is essentially the model of moadim. Instead of always
focusing on the complexity of torah we alternate focus on
specific areas of avoda. There is a time to place somberness at
the center and a time for happiness, a time for Eretz Yisrael to
be the focal point and a time for limud torah to stand front and
center.

\_

Rav Ezra Shapiro’s article has been sponsored

DAMDWN 1917 N2 %N ©MN 12 XY nnbynd

L

Sha‘aleiTeshuva

20

Tishirei 5778




12251 11AX
Rav Dovid Lebor

DIXPNT oM NN NYp N 10 0w nR mxad 1on Sw
PIXPYT 5 ,0™100NA TMIX 1T AX MK 0T TN 103972
WY X nD JIRN JA¥YNN XAKT .0 papb mL,enn
15 13p1 15 1DO XAR 711 0T MAPI j2Nd 201D ono 21 1T
NX 0771 791 YD MW 1IN0 PIXPYn AR D 1NN LYY Ty
,0P2 XK .90 702 XX L,pRwn 1T oNKA K91 LNpNn
nwSwn opaa 02 7P 1 0T N2 1D Snn DX DYoa 01 DYIX
19NN 13192 07 PIvYy 5 ,nyrann oyna on

mwand 5197 17K O .RAX 1 A1 YXIv0a Sinnd 510 n
510 120 PR M0 5Y Snnw Pn” A avna hinnd meyd
SOy IR XAnw  On 7Oy o'wn 01w nxaw

wpab 0w oprTYn 1A Hoa oy o prabxanw orn 9
w1 XD NPT n1 K9 0ap 102 mn Xin Sxaw oy by
5w PwaY NN XN DIDWAR 12pa DYIR ADapnn MmNy
2paxd nwy XS a1 120 nn .a“apnn ayhan

;PTIR TINAX DX MY o

;0P 25 NX 222 e

;WA W RSN 07N M e

;O AR T TN e

05w ARYS 17ARD DMWY L1PAR DX A0 1IN T X e
;WX Mam Hax

Sxwr 52 b 23 wr1a 1ax wabn NX DIX e

THUN .M 7710 12 Sw nroRSpn RNNTA K1 DDWAK M0
oHwax  5“n MaTo ,7mm 1Mo 12 Nead 1910 IRIN N NWKRN
XY AXTM WpaANn Tonn T An 920 MDI3 AN RANTH X
by ark oma a“apnn ayhan v vwoy Nan nxk ann by apd
LDy onn poxo Yoxe” NK 17AK ,072

JTT7 OY 1AM DX M0 XOMOX now 12 pynw 1H rHw”
123 911%7 T75 "W DIpNRN 1B ROMNN INRY 10 AWYKR n Hax
nPY?” MK N30 7OV N D eI vaR Oy Xonnn Xinw
XN (XK€Y 0 97 ,0mvn mwn) ““nTH Dam ax Pax

21NN 17X

RINW DMt 1185 117K X 7w ,0mTpn 197K ,079m 1K
L5 1 oman 19,0ma 5y ar oma” 11 . “N95n 1R 1ohn
(2% 27y ,np Amrbo) “WHX D PraN 210 WY Pyn
Yo wpah TIoNIW PIDON PR DR LA TNNA AN MRS
5137 0PHX T PR DRI QTR 1POKR 1950 Kinw HHaa n“apnn
200 ARD WP oYW A1 XSS 1A onnb

1AYWNAY NbxXInn
15198 nba LMW MW 533 2w a1 “apnn nrbob unwpa
777 :(mmboT KD) Phbmn orn Y nwATa Yo i .avina
,0'0 05N) “NKT? TORWHRM Mwa TTNDN N0’ NX 1Y Ponn
RITW K O0An 0wpa TIXw mw T 0 ,0wan 711 5 .(0p
X ,ToNIn Awpa SixwS 1 nya ar b oy ,mabnd oanpnn
WK WO RN 15T 10,7500 IO NNRN WINKY AP 5N
PAMNIR 5P THnm Nrmw WK WO ,7HONn MNYIR 220 121 WX
TP PR ,TONA RNW T DI0N DX WM ,0MX 231 MYy XM
W12 MTYYAN WK ,ONN Twpa MIRWD KW 1Wwod Tion
by XL 15N 75 KOW 1wnd K1Y X1 ,7ON0 MNNINN IRKRm
LPonn nnx

UX 2TP5 15 S wnwn 535 nwan uma nx 1S 1 h
MK 05P5pm DoNm 1d N1 KITW 10N IR0 DX DM
wpab MM 1DIN XD PX DX .0 7pbn 5 on Xonn
XTI 1AM 2072 757 15K LHPTON 23 K n L Sy nnbo
.0Myn 1271 72 52 MInX o0 nbaow

1"ANX ‘717 Nonnnn 22

Ty Swnn XHK 75 proon bwn 1k orn Y bw bwni ,0inx
MM PARN PPWR RN TS W0 PINYY 7Ip TAX DR 2] D
K17 710 IMRN 71T NNwa 150w RPIT DIRDW PIRPY 1Ay
1775 D131 KIT MPW 1103 NAYI LFINNA PINPRT AR T

Rav David Lebor is a longtime Ra”M in Yeshivat Shaalvim, former Rosh HaYeshiva of Orot HaGalil and Rosh
Kollel of Kollel Torah miTzion in Chicago.

Sha‘aleiTeshuva

Tishrei 5778




PR M5 nx anan®” ((2p oSN waTh) WwTnn XA R
ANIX RITW X125 7TNY IR Y o 10 55 X121 o
PRI ,DIWYNA 0NN AW DT K NK I ... 08000 o

772 MK RM2 0K DM 0P W WA ad phhanm
oYY NRIW TINS5 A o1 i mwyd ond M ,nwTn
055 kN

MW 1ARra pa - 1155n 1nd WA
MNIpn N3 N AR 1957 Xin n“apnw am ronn
2n>ana

o2 AR™MA2 APDW 1YWY INNW SW ANwKRIN A1 .
MWwYa 19 . P e ny Pn LLDon g’ omw mabm
Ton 0715 1177 DMK 1K T 12125 D0 RWI 1wn e
Somnayan

nPnn 0TIRA YW MW XA AT W 197122 ,0I0K .
,DMM AK TN M7 MAARD Y OX DIP¥n Kp1T R 0NN
.0"MrMa o7nd Y 1

WY INNW 102 1N

0910 5317 1950 K W 0Tp DITYN AN AXTIAN NN @
1 0915 TN 1957 uw onnn ane

LmRo 19512 waR 139727 Arax Xin NXY 71071230 .

WNW ARMP M723 10

:mabna 07T NNWRIN 19723

.. IXm 1125 onnn Pnn

. 95K 1950 1Y ann”

.. 9951 Y5 v nanw?”

.05 Pm orn opbr MaT”

51N Snn b R ow nx”

.omw miadbn by omby obapn oo’

Lo xHnb”

L1 0515 15y 1Om T ovp1 i SX” inapa 1

om0 arn ax”  [anR omwn 1o

INYYA YPRW NRMPA ¥ N

PR 115K ynw”  omw mabn Dy obapn omp e
.(2“p BB 9719 D5 70 no) abw mobn o “nx

592 pOX 1 NX NAnXY SAANT 7Y DX DM 0 N e
S0 9205

NRY Sy D nnwIn Nead 0y 1 NANKR Y ,mpn o2 1
Sonn nnx ophx

110 0 Sw oI nYdna I
A5 DM WNW LINM PPN ROR T 7en 2 e

22

Sha‘aleiTeshuva

NR M XOmOX :now 12 nwnw B mHw” (XY 10 77 ow) naa
bW 172 DMWA MNNDAYW 1K MW 01w 19RW AT 7O 1Nm
INXW 75 nwYX 1 5ax 277 Sy SSnnn omw ow Xyna XD 1OR
1ax by Xonnn KW 120 ¥ T nwp 01pni 2nb Xonnn
LXMW ,Pnna NS 127510 XaR 05 MR 1y 1D awep
MNIR NI O 5 IMN L, DHOIDX L,DTTPW ,DTIAR S N
L9015 Samy ax AR ey’

MART Y72 X2
1N Smin Xax 5ax 5 50w (hnn 4t 1y oaon PR
PRI ,M12502 TN 0 DDWARY P AR TS AK? Paw monn
Dm0 PRI B Sinw Hn” .Rkaxd vHX amannd 1xa
21mn pon X1 oHwax LMaXT nyaa X123 ,N0NK awn M Hax
DTN PPN 1A¥P 7225 MpN TAKN 1K 1NAWNNA X120 DTXY 1001
2127235 mpn TaRn

UPAN XY 10 L “DOWARD A5 05 vRS” :aRrd 71T AnIX N
D197 23K NN PHM R D ,WRaANn 1K D ,DBWaAR 1Ay KD Xin
Srann e m a2 M nK P by annd

nwx12) 925 5x axynm ,yaRa 0IRA X vy o 1 onm”
2T AwYn 1TaxK 5y Saxny 925 5x axymm” o“wn amix (1)
Twynn 177715 oRS nwp (3,07 2“w) 9325y 1Hnn avey’ and
mwInnn ann P KW 12 19w 53 05K Mwp wiaan RKin o T
.MAYY X702 17aR Sw i

MW Sw 9omn X MR .mbnaR mayy pa S bTan v
.09 Nnw X0 553 .Nryam mMay Mwann on onnaw ,DINX
o1 bw mmpn wn bar bw mopn wr .0nNn DWIK ,0 T DMWIR
RN MO PIT AT DI AR AYwn W omd v awn mba Lo

NN 1AW 57200 X 11 .0™May XD 0w 00nY W L,09R
MDA APNDIN VINOKR KD W “DPOHX D nwy piny” e
DX 1991 ,7PNDAN IS MWp AT PNy Haw T Moy
nwbwm mwn opoa Hax ,anTa oYmww INWRIN oyona Ny
SpmEn XS 220 anTan

T MOYY N2TW MDY LATIRN NN MAYY XY X0
nXR 52ph 0IXS nwp .mMHAK MWK AN AWR IWIND T anDwo)
n“apnb nwp N 51710 . MAYY IRD W PN RITWN N AR
2T TWYN DR N PANRD D 10 SYn 0IRD NThwn 1Ay Nk Daph
925 5% axynn”  Synn mdKR pon X Innwn

Sy non Anx” 131 190 N2 PP Y DX and wr o)
2N M7 DY DINKR XD X1 ..an5Ta XD112 ndny XD WK i
12 nypwi XS i 2non ppn Sy amn pbn on n “12rhman
('o>a

awTn AxX"™Ma
X 5ax 51nnd Jvn X wann aRn and 11200 STy O PR
19 mnb 770 2minaxb oa Mwp Xin oxm Hna nwyl ot 12T

Tishirei 5778




‘M NP LAwR IMRDY b 0 0 Tpn 1w 22000
IR DM DR DPTPA Ri DX D700 101,000 nann 92 12
mxp 5y 5apb oRn Sy 553 97112 An20nw 13 apn XHX XD

5K 122 ,7“apn 5X nwab X1 5197 70 ANy ,omw nobn Sy
P LT LINN 0TIR) L “Matn oM a2 .o wpah rax
JT5 DMnNa AR 07TpR 11T N:pna L0YIX (oM 70 nx
1ax” .07TaY 72 MR 072 ANWRIA WRIQ NN T 0pna

NNA” T ADIPN YW AP NAART MY AR 7Yn an L9050

105 MRIW 71 0 wnK”) DOXR 09,5 mmemtd ax” “amp
LT AP AN ANK KT DM 1AM prinm ypwn ,0pni
(ow 1y ) “9n1“s ,nawn mabn ,0“ann

:XPY 21 X :(2%Y na Xnr) mwnn MaTa vren
D>aR  2DONX 70N M1 NN DX M 1ab HXAW DMK
NN, DNV DM D DOY NP NKIY ,DMwaw
Amon 12PN ax L,DRNOA AR 0N Mpn o 1SR mpn’
TOPD MPN2 2717 13 02 TN 775 1N X0 mpn L Sxaw nx
;AN RO mnd oMwp ARmv my Haw T T e
205 T Awnnnn ROW 1YIVIDA 0PN IRD W LTI AR LYW
510 Ny bW 0 0WAIX D XD 40 .07 DM ,Mpn 090
Mpnd DI OIX 1OK 0175 D137 0TIRA M Dow NP ww mTnn
XYM ,032 1912 52 MY 197112 DIW ,NK 01 SR aw 1K om
JWTH AR™MAD R

DN DMA9 X5 ax ono
W ,0M91 MPRI L,AWTAN XM NN A0 7100w L]0 DR
DrNY DPRA L0732 Y DX DD DN DWwpan XS nb Sixeh
DIW XD PX .72 0 Sw o DX pand 5o 180 2072 5y ax
Sw papn 5o Smyn e 1nm n“apn amxn 53”7 55 inn
nInTI TP ANS WwnYn AX MY MAWORD LRwnn K o
DM T 0 HX PR 5N b b mann Xnx awnb
DM w2 Hax ,o™p 1T L,DINK LT MY XOX 550 1T DX 1HXo
ANMN PR AR LART MY W NP IR MO nanTin v
.ND01 NIATIA AN, X1 1911 Yax

25 95 vRS” a1 7Y ARYD TT M7 AR waab ax 07 X
wpan Mex” LIOKRD KT AR wpan MTw n 5 L “obwaxd
X ,1% . “Mwd manTin b 0 L,NeRA MY amn pa S nmw
5y AR D2 210D ,WTNN DA XYM ,AWTA XM XD O
.071271 5y oxX oo X5 0m3

131 100 Sw Mo

5o bw Xaxa XIw 1“apn .0 a0 5 dw moth X ar peyn

DN XAK .DXOIN 0w 190K ;1720 wRPNAD 1911 XD MmN
XY M PRI NATAY WENn Nwna Ppwnw TR a2 by
nwn 53pb 19 ax 1“apn a1 5Ha .mHpa 79 5o vhy Aanmd 1on

L

Sha‘aleiTeshuva

pi

...7M1251 T2 7152 12951 WAX .

NP NN DX 0 nSYBNA M
SR VI DM PN O XL e
L101 wyna nnwm Twyn by Smn e

0'5apn 5 omp 55N DPIYn W DX DArYRw 01pn 51
MAANT 7Y DX 1D 15 9N 90 X P ,0mw nabn Sy
S1ANRT WM

:07MYN IX DDA DN 1WA MY DwYn yan a1 5 ohx
21951 72 MK AR 195N 1AX

DX .D™TAy2 DX 0720 oKX :“ohw nan orn” nSPna
TV MMbN 5 WY 07 Tas XY .07a Sy AR oD wan 070
SWTTR DX N0IWNR XD XN MNnNY

DT MMAX LR AR TN T X1 L..Nm An on nn”
..7TM51P 7Am AN 1N 9P Pl TNT XTap L1aRab R
1901002 0P TN AR TTAY LLRP 1M K 1012 A
113 X577 ,(121 "12T) DY MpAT Parkad oxX et Jama
ooR11 XD (01 52 Sw mimdo 10) “(Tayn MaT) Xawa X
a1 1mpna 15 ww XSoan Tonn X

X 2”7 7197 oY Sw m>ona onin b b nmw yopa 1o
02 PN “WAX NN 72 1K DN 120 DX NR Yy
L2950 nnx1 9y X7 DMK UK

77,101 1WA DY 12w D1pn 53 1T K10 ,DIRK
12Wn M nwy Swr nopna

:01 522 DMK NX N

;705 AR nawn” e

.90TaY 15N N e

JIROM D AKX 15 M50 e

Lpwnnnadn b bnn e

2T 2PN NTHW NWTNN AXMAn YW nonn yan ar b

5 oMmnn orpn

2105 025Y 192 A oA 7 DRI DA YN TR KOD1 Pay
T 0P KO RS L “non and 0o nRen Son nonx
YW) 21N00 0,7 AP 192 2 MR MYY DX 105 0IRA
oTp 5“0 nwp “Pbxa 2 HX nw 99 Pyws aya nmn” (T
7172 ,0I0KR 2991 20 N mn T N P haw” nend Y
199 IR N2WN 5w WRAN YRRNT IR Mwyd TR Sy 55o
MY NIPNA 1) DDA 01 M AT MW Sar any
0TRY 101 711X ,(79 ‘a2 nomT aen nnnn 5T nmatw
7112 nab Harw P2 ,0IRAN DIVNV AX OM ,0TP [P AX
WS Snw T2 ,010nva DX 120 “nmn” nn .naon

Tishrei 5778




AN NN 51 X Sax

X 5K Sown nyr wr Tayb 9225 5% mawm orn ny™”
oo oMY 120 Sw rnwinn 09X 255 0aTH NR 07100 Xin
5wa1 TP ,DINK LAARK TN Manbnna Syin i .abn inb
L9205k mawm”  anbnn a0 ;3 ny™” mne

DINA 591 T 07T nwa nrnd AMY annn Amayn
1ax(1 5xa n“apn 5% onennd oTRn by a0 Sw mTayd yand
295n(2

DTP — 19200 T2 N ATAYd nwad om0 AR mwn 5o
AN ANnwn 09X .MAnSNM 120K 70 INR AR 1n0Ra 5
1M Napnw M npan At 51N oea TN N nmpna v
1ANRA — 1K OX ANDW 120 DT POXR 2pNaD MWK DR 1D
SIIXY 12T

o1 SxwS oA oM PR XDW KRN W N

.aAx2 1“0 oean

MW 15 7NN TR MWW — 1903 1A AR 1A OX 1)
DWPAN 1K XAX .2PW MIWN 210 101 1200 7w R0 00
mX™M2 71w Sw mwa by omnm wmdsn NX ynwnw Jun
25 — nan 1 nmaya opbX NP2 S1mb oM mw fnom
Sxwr na 595 1 nnawnb

1"MTMm 531 AYN ar
5P 132N 191,051 NNIX 0MPN L,ANT M A by 1and
MNANA XM LY MY 1K WY ,0IRKR a1 191pN1A P15 onnTpi
1557 omnn AR MYd

DP0IM MAdNI MAAN ,MPNA NY W 1¥n mpn 52
,0720 oX” 5951 R ax X Pawn DX T ona
L1951 17aK” :poan o Ha 1A XA R IXD L “DUTapo ox

1“apn Sw rton X515, 5551 nawna fn novan wrw Sph 1ot

Sha'aleiTeshuva 24 . Tishrei 5778

0T TIRS ApAn XSw nYaN 72w N T mMand LM W
M7 "WIK Sw nawnn nX 5aph LpTY 101N A1 XM X0 M
DINT 1AM 5-X K D T 07 amK v 195 LNnK o
TWN MAT DX XD VoY ATy Sy oren Ton 1M 0BX IR
DK XD PR AT YA LNNK 1500 DR XN 0nwn ox

1URW OPON MW RN 2907 53 5w 1oma Ty fr mon
RNNT 15 NNS XS — 01970 01 YW MINa AT 2900 DX DRP
RP1T ROR MK 1MW ™12 ,m "R Sw nnbwin nawn Sw
M3, non 1wn axR 5aph 1 n“apnw S mxnd ;75
0277 1HX 1IK1 XA DY onw XaxD X 1“pn 0 — M waR
2w mm S 0INR XD X1 :n“apn 12T o0 D oMnnRn
“1297 m5rman

D"72AY2 ONX D20 DX
.DMTaPI DX 07120 DX OK 11°apn mbanonn 0'wpan 1X
1 272 5y Swn na (SR 25) 18085 1SR 9 Pmn D aex
IMX INW 592 7772 0N LNn™Mon Mana napb nannw oIx
NS 0121 K11 AR DY 591 10 ARy 7va XS Hax mona
5911 ,01pnY Mpnn YA IRDD) TNIYI MK DWW DTTIYN TR
X1 PR IR SR 0720 Spa 5X R wa . manbnna mran
T 1 PR MK annan Spa b may e mon 90 5o 1w wn
TAW K17 XYM KINW3 DaR P T XS Xin 5w an ar,ono
?The Maggid Speaks .°x5m

251 nap bw mHynn nR wr 0n0ad n wr o 0K
,N2PMNNN MY NTAY AX WY Tapn .0Wwynt natp ,orTayd
T NMwn 01b ey XS KINL,am5nn XS Tayn L nayn X
121w oY wr Sax 5o Syynn omyas ,ov onn omyad 1an
omnb v Xan omyab by 0a1h v Hhax mrrH v ,amhnn
TP M2 1ApY 9 53 RS 10 3R NN 5o Tayn Tn nmwn




Tayn X PR 9RI0 0 “9pn ond anR L,09R ;OY noIp) AN
M5, Ppwa Sy 2y w Xen” nRIw 1O pTRTR SR T by
Jwn a1ph 1y Xwn

050 Sxwr 9 5w 115N ,pad barn xaw Y 5y omnon
‘N owaK DTN nwn 5w oamn) Aomn nyun Sw mosm
b5 ann Tom ApTY Sya mn pann 2w 9 .(Ax5n bt oK
o1 owhw Sw nt yapt R wRD AXNSN 101 0YD .0Ivd man
MPIAWM LM PP AKX AR AMXD Pan X5 197172 .00 pynad
nnawn Sw onraa mbm »wp Sw nmpn nnvh ay owTnm
1OXR wan ,05wh [ nbn MNWaXA YW IYnww JNwXI P
10192 15 pInxd 15 S mnn bW 500 DX VI 10N TwpT
~mnnh XX M 52 e XS 2025 0bwx axw onawn n”
N2 R Sw anran axyr 3w 9 5w inwx . “qoon nx 0ad
D190 1NN WP P 2w 5 yan mdbn L, XD AT Ay .onn
MW DR VI XA T X122w 700303 nRT 53 ,axnbha 120
SR 2w “Qw mxd i 2“w 5w nwx T o mxnban
XD X7 .nR Xon L, “Dmnyn D00 mnn R v by awin
X5 AR XD 15 T XD X, 11900 NX 5aph 1o ow
nnd o MR Y 905 K v nx X5 Inwxan
RITW 0N NNRRA 2WIN K0 7 Pa1a 0 am axdnn nr o
PX DA NPT DR MW 72 0K ,0I0K LARDAN X D o
DY DANINN NX T IMKA ML 5Y ImK 1anb nnnwaxra
X1 ,05wS Sanw 0w 1K .0MMean 0ra mw 51 n“apn
MW May P71 XS ,mwn Twna 5an nx obwiw wanl 252 o ron
"2 PRY X1 ORIWKA N¥p 10 10 P77 2P 01w ap D1 KOK
MNDA PNOW N X1 D30 AR WM 1P .0MnIK UK Dwyn
D271 1K X 21 1IN AX 1 mn v by vayn ud
2273 SRR Pt Srava kw9 arnrTn Sy aynb

12X SR PWYS NMwaRn 15 w2 1 1T0A A3 1R DX P
by onn poxo ,poxo”

A0 727 w7 IRD Hax D oman DX orTpnd wpadb 1 XS
DX NNl ImXa onMw DX 079t KOKR ,0M PR pa R nn
DaX ;T MITAPW MM NW W 1K DXIN DA 0r1on
mwyb 15 nwn M N0 N ANX NNTWwIA DN DR atD
?nra 1T

:(2“p n2 97) nayn ‘maa X, 9950 ax” o nben npn
PAINT DMWY MR N0 105 7w YR 92 nwyn v’
15 PR 129570 17K NR PINR RIPY 127 T ,7IP XD Mo1a
M .0MWA TN, O o 7apnd 1951 1A INR XOX PPn
mTw X5X LNt 51T ATw Mon X5 (MnK 5P na any a0 n
‘n35 XKHa1 X 1Y) LM DY 1mayn 11X I T Sy ayn
(5 rw XIn PR SaR ,no SxAwr IRa

1aR” :madn 5w A5Hna 1A DY W I XpY 2
72y 13957 AR DM MAAXT AR XOX TOn 15 PR 1950
NDPNA TV T ADHNW R oW ,07p0100 12001 . hy omn
07901 D'N2 O 10 X1 1MSENS X NN RepY Q5w
mo1m 51p nan M .o e IR0 w0k L (Tapn 1o 2 “a )
95w Pmbnw 10N nX RePY 9w i 59 1R Hyn xbw b
KDY N NPT AN APWOTT MAIRNM M0 00 PN aR TOX
by 07PN 1K OX 1T 1200 1D YN 1M MmN by ayn
2 mTm

Sw Mnm anTpan 53 11 nhn T ADdn N1 i PR ,ICY
12 2m3 19PN TR MR DY DPAYNn R DX P 112570 AR
115 DM M TPM MTRn Sy ayn X on LT T 1T

:(X“y 1 97 mwn wxY) nwman naa yimn ar Py oxya
ANRIW YWD 53 5 1B payn T by raynn 5 ixa1 nx”
Spwa by mpw mb Py Rwnw md L9 ‘pwn by 1 1y Rww’
XD 27 .7151 YW 2717 712 KIN 20 wPn a3 XAm T nR
170 :075pI% XDD 21 X .MnD 10 XITw AR 1pad 0103
15 9K 17192 WA KDD 271 XM RN 21 102 .07100 B
L7 79,1193 :XNA 271D MY 2oMwa KR N, R iXDD M

J D*WTNn 071230 77;7 ‘TI'7 AXTIM MAw2l 11212 k
Y i 912 0w Sxawee
Ton R ORI 9 12 07n Sxwr "Sno;
OR™MKR YW Y N2 INnKR ayn
N "Snn1 9 na b Mam Sxwr 92 RN Y =

L

Sha‘aleiTeshuva

pi

Tishrei 5778




We Need You!

Rav Yaacov Feit

he daled minim are an unlikely topic for a
I Rosh Hashanah dvar Torah. Nevertheless,
sometimes looking ahead to the future can
provide perspective on what we face in the present.
In this case, although weeks away, the mitzvah of
daled minim can provide insight for the Days of
Awe that are upon us and the ultimate vision of the
mission we begin to fulfill on Rosh Hashanah.

The Medrash (Vayikra Rabbah 30:12) comments
that each of the daled minim that we are commanded
to take daily on the holiday of Sukkos correspond to
four different types of Jews who are brought together
in this service of Hashem. Even the arava, which
has “no taste and no smell’”, symbolic of Jews with
neither wisdom nor good deeds, are important in
the fulfillment of this mitzvah. The concept of unity
and the inclusion of and importance of everyone is a
beautiful one. Yet, its relevance to this holiday season
is not obvious.

However, if we think carefully, daled minim, is not
the only practice of achdus during these auspicious
days. At the very start of Yom Kippur we declare
“Drayn oy Y5annb ornn ux”. We begin the tefillos of
Yom Kippur by inviting everyone, even evildoers,
to participate in the tefillah. The Mishnah Berura
explains that not only do we make the invitation; we
can’t fast without it!

WWIDN 12 PRY MY NIyn 53T oy Sannd Sonw 1o
DY N2 XM YA w1250 nw nnpn 10X SR
(10 0 1MN2 Mawn) nNopn ND

From Rosh Hashanah to Daled Minim:

On a simple level there is a message here for the
rasha (and frankly for all of us- for the rasha inside of
every one of us.) We may not be a tzaddik. We may
not be an esrog. But come into shul and surround
yourself in holiness. That’s your ticket. That’s how you
can be judged favorably. But what about after Yom
Kippur, when we leave the holiness? The Torah tells
the rasha and the Torah tells us, bind yourself to a
tzaddik. Connect yourself with good people. Involve
yourself with good; pretend to be good even though
“it’s not me” and eventually you will begin to be an
esrog too; you start to become a tzaddik yourself.

However, I believe that there is a deeper message
that relates to the heart of what Rosh Hashana is all
about.

The Gemara Kerisus 6b (quoted by the Mishnah
Berura above) says that ketores needs to have the foul
smelling chelbana. Why? The Gemara Sukkah 45a
says that:

157%3 N7 PO DY 1IMapa o7 1MaRa 2915 boin ba
J27p TOY Mpm nam ma

Why is daled minim compared to a korban?

We begin on Rosh Hashanah to discuss the theme
of malchiyos, anointing Hashem as our King. That is
the theme of the day. We say:

nn 52 5w Ky Twyn 52 5 wphx 1IN 1n 1w
Ty D127 52 P07 MY 0wYRT 5 PRI NX12Y
0¥ 2272 A3iv) nfwy’ nox nTX 022

“Everyone will become one unified group to do Your

Rav Yaacov Feit is an alumnus of Yeshivat Shaalvim, ordained from RIETS with Yoreh Yoreh and Yadin Yadin
and is a Judaic Studies Teacher in the Joseph Kushner Hebrew Academy, Rae Kushner High School.
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(Hashem’s) will.” To anoint Hashem as King we need  anointing Hashem as our King, and so every one of

everyone. Unless everyone is a part of being 75mn them needs a place at the table.
Hashem, the coronation of the King is insufficient; Why must the ketores include the chelbana? It is
His kingdom is lacking. 1 19x2 nmwa qwx 53 mxn because everything in the world must be used to
15m Sxwr phx, every living breathing thing must be serve Hashem. Even the putrid chelbana! And that’s
involved in anointing Hashem. We need everyone. why the lulav when it is 1mx3, when it is bound, is
But the dream that we daven for on Rosh like bringing a korban. Just like the chelbana, binding
Hashanah, of the day when everyone will join everyone together allows for the actualization of
together to anoint Hashem as King, does not end the dream that began on Rosh Hashanah- for every
on Rosh Hashanah; it continues directly into Yom single one of us to be a part of anointing Hashem.
Kippur. On Yom Kippur we begin the davening by The message of the daled minim, which really
inviting everyone into shul- “oy >ann% onn 1ux begins on Rosh Hashanabh, is that complete service
omayn”- we allow for even evildoers to participate of Hashem requires everyone. We need the unique
in the tefillos because without them the Kingdom of  talents and contributions of every member of Klal
Hashem is lacking. And perhaps, to complete the Yisrael, and ultimately everyone in the world, to
theme of Hashem’s sovereignty, we take the daled declare with a full heart that Hashem is One. Let us
minim, which symbolize everyone, to demonstrate use these Days of Awe to recognize how precious

that the vision of the whole world serving Hashem in  each one of us is and to contemplate how we can
unison which began on Rosh Hashana and continued do our share in anointing Hashem as Master of the
on Yom Kippur is now being actualized on Sukkos. World.

And although it’s very early to think about Divrei

Torah on the Haggadah, it’s possible that this is

why we emphasize the inclusion of even the rasha

together with all types of children at the Seder. Every

single one of them is needed to actualize the vision of

/ \

Rav Feit’s article has been dedicated by
David and Gila Weinstein
in honor of the second Bar Mitzah of David’s father,
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Rav Reuven Ungar

n the additions to the Shemoneh Esreh recited in
IAseret Yemei Teshuva we notice the following: In

the first addition we do NOT request o'nv orn.
Rather we state: “9n02 122021 0™n2 yoan o0 o»nb 1101
o™n 0pbx aynd ornn’. Afterwards we add: “qinam
DMM2 0°N> MY I P 2X X7 Once again, no
mention of o o»n.

Only in the bracha of Modim do we request “nnm:
10272 5 0w o»ndb” and mention in Sim Shalom
“DHbwh o ornd”

What generates this distinction?

In the lamentation - kinah- of Eli Tziyon recited
on Tisha BeAv we state “On Your Name which
was desecrated- 55 qwx qnw 5. Rav Soloveitchik,
zt”] (recorded in Hararei Kedem) comments as
follows: “This is the fundamental principle of the
mourning on Tisha Ba’Av, as the destruction of the
Beit HaMikdash, the killing of Jews, the exile of
the Jewish People amongst the nations, SCREAMS
out Chillul Hashem, and for THIS our hearts are
depressed and our eyes are darkened...”

Rather than focusing on human suffering
and specific difficulties, the ISSUE is KAVOD

From Tisha Be’Av to Aseret Yemei
Teshuva; What is The Focus?

SHAMAYIM- the Honor of Hashem. That is THE
focal point which we mourn on Tisha BeAv.

And that is the focal point- albeit in a more postive
frame of reference- which we pray for on Aseret
Yemei Teshuva.

Chazal in the Sifri (Parshat Zot HaBracha) instruct
us to begin with praise of Hashem- Shevach- and
only then to proceed to request our needs. This is
predicated upon the order of Moshe Rabbeinu’s
words: He initially mentioned praise of Hashem,
only afterwards mentioning the needs of the Jewish
People. Likewise, the first 3 brachot of the Shemoneh
Esreh constitute Shevach of Hashem, only afterwards
do we request intelligence, redemption, health,
prosperity and additional needs.

This begs the question: In Aseret Yemei Teshuva
how do we request life in the Zachrenu Lechaim
and Mi KaMocha additions in the first brachot
of Shemoneh Esreh?! Doesn’t this constitute a
divergence from the proper sequence of praise prior
to requests?

The Meshech Chochma, Rav Meir Simcha
HaKohen of Dvinsk, author of the Ohr Sameach on

The existence of the Jewish People constitutes praise of Hashem!

Our mere existence testifies to His Exisence, as the Jewish People

publicizes His Being and Oneness. Afterwards we are authorized

to request from Hashem good life.

Rav Reuven Ungar studied in MTA (YU High School for Boys) prior to attending Yeshivat Shaalvim and is
Director of Alumni Relations.
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the Rambam, explains as follows: The existence of
the Jewish People constitutes PRAISE OF HASHEM!
The dead do not praise Him. We pray for life for

the sake and Honor of Hashem- o»n opbx 7aynb (as
explained by Rav Nissim Gaon). We do not request-
at that stage in the Shemoneh Esreh- good life. Our
mere existence testifies to His Exisence, as the Jewish
People publicizes His Being and Oneness. Afterwards
we are authorized to request from Hashem good life.

In essence, this is the underlying principle of the
Aleynu prayer, which originiates in the Malchuyot
section of Mussaf of Rosh HaShanah. The Ramban
writes at the end of Parshat Bo that the reason for the
creation of the world is to recognize that Hashem Is
The Creator of the world (this naturally obligates us
to behave accordingly, striving to perform Chesed
and Justice in this world as the Rambam writes at the
conclusion of the Guide to the Perplexed). The first
paragraph of Aleynu proclaims that Hashem Is The
King & Master of the World. The second paragraph
expresses our desire to perfect this world, accepting
His Rule. On Rosh HaShanah- the birthday of
mankind- we restate the fundamental principles of
existence. Hashem Is The Boss. The task of the Jewish
People is to translatge this Truth in reality.

The lack of achievement of this goal is what we
lament on Tisha B€Av. The fulfillment of of this goal
is what we pray for during Aseret Yemei Teshuva.

TAR MY TAR T KO0 0 PR 5o 5y 5nd 1 orm
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Rav Ungar’s article has been dedicated by
Steven and Helena Usdan
in honor of their daughters
Becky (SFW (2015) and Reuven Levinson, Shoshana Usdan
and Neima Usdan (SFW planned 2025)
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ABOUT SHA’ALVIM

Sha’alvim Educational Institutions began on the Kibbutz of Shaalvim (between Latrun and Modji’in) in
1961 with the establishment of the Yeshiva. Today, on a campus greater than 32 acres, more than 2,700
students arrive daily to learn, to study and to grow. Sha’alvim’s programs begin in pre-school and continue
through to the world renown yeshivat hesder for post-high school boys and includes overseas programs for
men and women as well as kollel and training for rabbinic ordination.

At its core a successful Sha’'alvim education is built on three foundational elements:

] 5]
AL TR

Values &
Character

Above all else Sha’alvim places a
very strong emphasis on the moral
and spiritual growth of each of

its students. The paradigm is the
student with a combination of a
high level of Torah knowledge
and observance as well as “Yirat
Shamayim,” a proper reverence of
God. That success manifests itself
in a person who is of high values
and character at each and every
moment, who integrates fully in to
life in Israel and exudes the sense
of “Torah Im Derech Eretz”

Learning
Environment

Sha’alvim provides optimal condi-
tions for every student who comes
to learn on its campus. Students
learn from and study with Rabbis
and unique Torah personalities
and educators many of whom live
on campus. Many open spaces and
sports facilities allow the students
to be able to participate in a wide
range of games and recreation
that assist in building camaraderie
and lifelong friendships as well as
enhancing the overall atmosphere
that surrounds the learning.

/1 /c_é '

Social &
Community
Connected

The students and alumni of

the Sha’alvim are known for

their involvement in activities
that benefit the community at
large. Starting from a young

age, students are encouraged

to volunteer and give back. The
students and graduates spearhead
many projects and are found at
the forefront of social involvement
throughout the community and
across the Land of Israel.



SHA’ALVIM

INSTITUTIONS

Yeshivat Sha’alvim Hesder

The hesder program at Yeshivat Sha’alvim is known the
world over as a premier institution of Torah study. The
Yeshiva is a five-year program combining Torah learning
and military service. The Yeshivat Hesder is built with

four key goals in mind: Life preparation, Personal Growth,
Meaningful & Impactful Service in the IDF and High-level
Torah Study. Over the many years of the Yeshiva’s existence
more than 1700 students have studied within its walls. They
now fill roles as educators, rabbis, doctors, lawyers, members
of government and the full spectrum of Israeli and Jewish
community.

Yeshivat Sha’alvim Moty Hornstein Institute for

Overseas Students

For over forty years the overseas program has provided
young men from the United States, Canada, Brazil,

France, England, Belgium, Switzerland, and Australia

the opportunity to learn side-by-side with Israeli hesder
students. In 1990 the program was renamed the Moty
Hornstein Institute for Overseas Students, in memory of
Moty Hornstein, a’h, an alum of the Yeshiva from 1989.
Together, the students develop study habits, learning

skills, and middot to shape their character and guide them
throughout their lives. Teaching toward the ‘complete
person, i.e. the combination of intellect, character, spirit and
soul, and providing personal attention so that each student
can develop his own unique approach to Avodat Hashem is a
hallmark of Shaalvim. Over the many years more than 1700
young men have studied at Shaalvim and are now found
serving in leading roles in almost every Jewish community
around the world.

Sha’alvim For Women (SFW)

Shaalvim for Women began 12 years ago with 45 students
and currently boasts over 650 proud alumni across the globe.
The program was designed to fill a void in high level Zionist
Women’s education. The SFW leadership and faculty have
created an educational environment that promotes the ideals
of Yeshivat Hesder Sha’alvim; a love for Torat Yisrael, Eretz
Yisrael, Am Yisrael and Medinat Yisrael. The high level of
learning at SFW provides the students with the analytical
skills and abilities to tackle the most complex texts, while the
exceptionally warm environment, along with the committed
faculty and staft provide lifelong inspiration. Our alumni
have taken on challenging careers in the fields of medicine,
education, law and others and they have become leaders in
their communities the world over. Some have even returned
to SFW as faculty!

Shlomo Aumann Institute

The Shlomo Aumann Institute is an institute for research
and publication of new and revised editions of sefarim. The
institute is named in memory of Shlomo Aumann, Hy’d,

son of Nobel laureate Professor Yisrael Aumann. Shlomo,

an alumnus of the Yeshiva was killed in battle in the First
Lebanon War. He was a lover of books and one who knew his
works. The institute operates with his personality as its guide.
The institute is engaged in publishing works of Rishonim
and Achronim that are either based on manuscripts and/

or original publications with an attempt towards comparing
and correcting the works, their sourcing, notes and
references for the purpose of benefiting today’s and future
Torah scholarship.



SHA’ALVIM INSTITUTIONS

Ulpana High School for Girls Yeshiva Ketana Derech Chaim for Boys

Nearly 600 girls, grades 7 through 12, attend the girls’ high 120 boys study at Derech Chaim. The four year structure
school. The students come to Shaalvim from many locations, ~ of the Yeshiva differs from the typical high school. The first
near and far. The matriculation rate on bagrut stands at 95%. three years at Derech Chaim are dedicated exclusively to
The educational philosophy teaches towards three goals: Torah study. All areas of Torah (Talmud, Bible, Jewish Law)
character development, reverence of Heaven and communal are part of the curriculum and the style of learning is mostly
and social involvement. Programming and curricula are in chavrutot directed and facilitated by the dedicated faculty.
developed to further each of those goals. Additionally, classes  In the fourth year, the students are given the opportunity to
and studies are structured for every student to succeed on study for the bagrut exams in a specialized learning program

bagrut exams at a high level. The students are given the chance  designed for the students. Approximately, 95% of the students
to ‘major’ in biology, chemistry, literature, history, computers  successfully receive their bagrut certification.
or the arts which is above the required three science courses

and mathematics. PR pr———
N ﬁ.%pﬂ ?mw AT

Shalhevet Elementary School for Boys/Girls

Yeshiva High School for Boys The twin elementary school programs on the campus of
Approximately 400 students between grades 7 and 12 attend Sha’alvim serve many hundreds of boys and girls on a day
the boys” high school. The school is a national religious to day basis. The students are from the local communities
Zionist institution that lives by the motto of Yirat Shamayim and there are a number of students who travel to Shalhevet
& Excellence. That sense of ‘Awe of Heaven’ is manifested in each day as a result of strong commitment to education and

pursuing excellence in every field and educating the students a commitment to excellence. It is at Shalhevet where the
to have a real sense of a ‘living Torah; of continually deepening  boys and girls are instilled with the ethos of the Shaalvim
their learning, of increasing their happiness and of building Educational Institutions.

great friendships and the regular performance of good deeds.

This effort is greatly enhanced by a faculty that ‘lives’ for the

students at every hour of every day.



SHA’ALVIM

INSTITUTIONS

HaShlucha Program

The HaShlucha progam responds chiefly to graduates of high
school who wish to deepen and consolidate their spiritual
lives and values but do not necessarily envision themselves in
either a ‘classic’ Yeshivat Hesder environment, a pre-military
mechina or fully integrated in the IDF. Sha'alvim built a
program with a unique form of education, which succeeds in
developing these young men from various backgrounds into
high moral and character values individuals, full of content
and motivation, and serving Hashem with great joy.

Na’aleh High School Program for Overseas

Students

Naaleh is a fully subsidized high school program in Israel.
Students in the program receive a full scholarship to come and
study in Israel which includes: Full tuition, free flight to Israel,
room and board. Students in Na’aleh range from 1oth grade

to 12th grade and come to Israel from multiple countries
including: England, Italy, France, USA, Canada, Russia,
Australia and more. The goal of the program is to progress
from ‘uplan to bagrut’ (Israel matriculation exams). The
program subsidy is provided by the Ministry of Education.




HISTORY OF SHA’ALVIM

1961: The founding of the Yeshiva

Rav Meir Schlesinger, the Rabbi of Kibbutz Sha’alvim,
is elected to head the Yeshiva that was formed at

the initiative of the Ezra movement and the Poaley
Agudat Yisrael Party. The students in the Yeshiva
learned Torah during the day with their weapons at
their sides, and protected the border at night.

1967: The second Hesder Yeshiva in Israel
After the Six Day War, Shaalvim and the Ayalon
Valley were freed from the fear of the Jordanians,
and the military Yeshiva becomes the second Hesder
Yeshiva in Israel whose students combine Torah
learning with army service.

1970: Overseas program begins

A program was formed for high school graduates
from abroad who come to the Yeshiva for a year or
two to learn Torah. Since then, and through the Moty
Hornstein Institute for Overseas Students more than
1700 students have learned in the Yeshiva. Through
the years more than 400 alumni of the overseas
program have made Israel their home.

1971: The Yeshiva High School

The “Yeshiva Ketana’ becomes a Yeshiva High School,
whose students learn Torah subjects along with
general studies. Rav Yaakov Tzur is appointed the
first Rosh Yeshiva of the High School.

1979: Kollel Opens

A Kollel was established for young married students,
and an institution to train alumni of the Hesder
Yeshiva to become Rabbis opens its doors.




HISTORY OF

SHA’ALVIM

1987: The opening of Shalhevet for Boys
and Shalhevet for Girls

An elementary school was created in conjunction
with the Kibbutz, under the auspices of the Shaalvim
Educational Center

1988: Torah Seed Projects

The first Torah seed project named “Shaalei Torah”
opens in Beit Shemesh. Following that group,
others went on to Sderot, Yavneh, Katzrin, Kadima,
Chatzor, Dimona and Kiryat Hayovel in Jerusalem.

1999: The establishment of a High School
for Girls
The Sha’alvim Educational Center founded an

Ulpana for girls as a sister school to the Yeshiva High
School.

2005: Sha’alvim for Women
Sha’alvim for Women, the seminary for overseas
post-high school students opened its doors.

2012: Na’aleh
Na’aleh, a program for religious high school students
from overseas began at Sha’alvim.



