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Every year as Purim approaches we already begin looking towards Pesach. Many begin cleaning,
preparing menus, compiling guest lists and making sleeping arrangements, but there is actually a
halachik requirement to start preparing for Pesach on Purim. The Gemara in Pesachim® tells us
that one should start to review the laws of Pesach 30 days before its arrival. The Mishna
Berurah® points out that this day on which we are required to start reviewing the laws of Pesach
is indeed Purim. We therefore have a halachik obligation to start getting ready for Pesach on
Purim. While this could just be a coincidence - after all, the holiday of Pesach existed long
before there was a Purim story and Chazal learn the obligation to start preparing for Pesach 30
days in advance from Moshe Rabbeinu - there seems to be a much deeper connection between
the two holidays.

The Gemara in Megillah' tells us that we are required to celebrate the holidays of Purim and
Pesach in consecutive months in order to juxtapose the redemptions that took place on each.
Therefore, during a leap year, such as the one we are in now, we celebrate Purim in Adar IT and
not in Adar I, despite the usual preference to do a Mitzvah as soon as it arises. The need to
connect the two holidays, stemming from the redemption which took place on each one, seems
to indicate a strong relationship between them. Furthermore, the Gemara in Taanit" says that
just as we limit our rejoicing and happiness in Av, we increase it in Adar. Rashi indicates that this
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increased level of joy continues through Purim and Pesach because of the miracles that
happened on each, a further indication that the two holidays are connected.

The sources quoted above seem to indicate that the relationship between these two holidays
stems from the miraculous redemption that took place on each. At first glance, however, the
redemption from Egypt and the redemption of Purim seem to be quite different. On the one
hand, the redemption from Egypt was accomplished through overt miracles that clearly
indicated G-d’s intervention on behalf of His people: sticks turning into snakes, the ten plagues,
the splitting of the sea and ultimately, the spectacular giving of the Torah. The redemption of
Purim, on the other hand, was just the opposite. The salvation came about through completely
natural means with no supernatural, spectacular or out of the ordinary miracles. There is not
even one mention of G-d’s name in the entire megillah, allowing one to attribute the salvation of
the Jews on Purim to mere luck or good fortune

Yet, we know that the story of Purim is not lacking miracles. It is just as rich with Divine
intervention as the redemption from Egypt; the only difference is that the miracles of Purim are

hidden.

Perhaps the difference between these holidays is actually what connects them. Pesach, the
holiday of overt miracles, and Purim, that of hidden miracles, are really two sides of the same
coin. In fact, according to the Ramban'? the supernatural miracles of Pesach occurred so that we
learn to appreciate the natural, hidden miracles which occur every day, the likes of which took
place on Purim.

The two holidays are therefore intertwined. Both are a demonstration of G-d’s role in this world
and His intervention on behalf of klal Yisrael. We needed Pesach, a time in which G-d’s
involvement was obvious, in order to understand this about times like Purim — the quintessential
example of hester panim, when G-d’s face is hidden. This explains the connection between the
two holidays, specifically regarding the miracles and redemption that took place on both and
why we are required to celebrate them in consecutive months. Perhaps this can also explain why
we start learning about Pesach on Purim. We need to see the “Pesach”, the unconstrained
revelation of G-d, in the Purim, the hidden and concealed.

Based on this understanding we can now answer three commonly asked questions that arise
regarding Purim. The first is based on a Gemara in Shabbat'® which suggests that based on the
passuk in Shemot 19:17,"* G-d held Har Sinai over the heads of the Jewish people and
threatened to kill them if they did not except the Torah. The Gemara states that while the Jews

1023 MNPV y’ans’?
195 17NN IO DNY DXINDIN DDA NTIN DTN DXADNINN DINTHIN DXOIN I
N 1Y N 91 NIV NIDN Y923 Invn'
IINY TN NN NN DY NXIN TINA WITPN N9OW THYM : RDN 12 NHNN 92 MD7TIN 27 1IN ,INN THPNNN 1NN
7129 NYTIN NN : APY> 92 RNN 29 IIN .DINNIAP XNN DY - IND DN ,20I - 17NN DJ2APN DNN DN : DNY
MYapy ,N2IVN ONY ¥ - 029y DNYIAPY NN DNNMP NI NNY PTY 0PN DRY - N2 XYTIN 37Y9) .NIOININD
DDPY NN I ,OITINN IR 1P (L INDR) DNIT WINYNKN 12 MZIP VTN L1009 DY N : NIT DN (DN
.(BNY NYYIY DIN NINND - YINMVNN D12 37YH) 915

4901 7NN 12810, and they stood at the bottom of the mountain

32

YESHIVA UNIVERSITY ¢ PURIM TO-GO « ADAR 5771



were forced to accept the Torah at Har Sinai, during the time of Purim they demonstrated a
willing acceptance of the Torah.

Many are bothered by this Gemara and numerous explanations have been given in order to
understand the meaning of a forced acceptance at Har Sinai versus a willing acceptance centuries
later in the kingdom of Achashverosh. The Maharal® explains that the re-acceptance of the
Torah on Purim was demonstrated by the addition of a mitzvah, namely the reading of the
megillah. He reasons that if the Jews added a mitzvah, then by definition they willingly accepted
the first 613. But how are we to understand the meaning of forced acceptance of the Torah in
the first place — did they not say ¥aw1 7wy, we will do and we will listen, accepting the Torah
on blind faith and vowing to keep it’s laws before even knowing what was written inside? Based
on our understanding of the difference between Purim and Pesach, we can understand how they
were “forced” to accept the Torah during the time of yetziat Mitzrayim, while they willingly
accepted it on Purim. The Meshech Chochmah'® explains that the Jews were “forced” to accept
the Torah in the sense that G-d had revealed Himself so clearly to them that it was obvious that
accepting His Torah was the right thing to do; Essentially that had no choice. Purim, however,
was a time of hester panim. G-d’s face was hidden, one could easily have concluded that G-d
played no role in the story. Therefore, accepting the Torah at that time was considered a willing
acceptance. The Jews at the time were able to recognize G-d’s hand and chose to embrace Him
despite the fact that He remained hidden.

The second question stems from a comment in the Rambam'’, based on a Gemara Yerushalmi'®,
which says that in the times of Mashiach all of the books of Neviim and Ketuvim will be nullified
except for Megillat Esther. The Raavad modifies his statement and says that what this means is
that there will be no obligation to read any of them publicly aside from Esther. The Medrash"
makes a similar statement in which it states that in the future all of the holidays that we celebrate
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will be void except for Purim. What is it about Megillat Esther and the holiday of Purim that
make them different than the other books in Nach and the other holidays? Why is it that even in
the times of Mashiach when all other holidays and all other books will be void to a certain extent,
the holiday of Purim and the book of Esther will remain?

Rav Yitzchak Mirski, in his sefer Hegyonai Halacha®, explains that the reason Megillat Esther
will not be nullified is because it contains the real acceptance of the Torah. What about the
celebration of the holiday of Purim itself? The Maharal*' explains the reason as follows. All the
other holidays were instituted as a remembrance of the exodus from Egypt, and since during the
times of Mashiach, yetziat Mitzrayim will no longer be our focus, we do not need to celebrate
these holidays. The future redemption will either be fresher in our minds or will contain open
miracles that are so spectacular that they will replace the ones which took place earlier, rendering
unnecessary the remembrance of those initial miracles. While the holidays which were
instituted in order to commemorate yetziat Mitzrayim will be overshadowed by the new
redemption, the message of Purim, seeing G-d’s hand in the natural, is an eternal one. Or, as Rav
Baruch Halevi Epstein22 writes, in the future the supernatural miracles commemorated on other
holidays will cease to occur, but the type of miracles that took place on Purim, natural ones,
never cease to exist and therefore what we commemorate on Purim is a message for eternity.

The final question is based on another Gemara in Megillah* which discusses the question of
why Hallel, verses of praise and thanks to G-d, is not recited on Purim, when we were saved from
annihilation, while on Pesach, when we were saved only from slavery, we do say Hallel. Three
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answers are given to this question in the Gemara. The first answer is that Hallel is not recited on
miracles that took place outside of Israel once the land had been acquired and settled. The
second answer given is that the recitation of the megillah itself takes the place of the recitation of
Hallel. Finally, the Gemara suggests that we do not say Hallel on Purim because >72v >ndx

TR VYMWNR, the redemption was not complete since the Jews remained under the control of
Achashverosh. The Rambam** follows the second approach, claiming that the reading of the
megillah is the Hallel of Purim. In other words, we do say Hallel on Purim, only a different kind
of Hallel. Rabbi Soloveitchik* explained that there are two different types of Hallel, what he
refers to as Hallel Hamitzri and Hallel D’Psukei D’zimra. Hallel Hamitzri is that we usually refer
to as Hallel, the verses we recite on Rosh Chodesh and the holidays. This type of Hallel is said
for obvious supernatural miracles such as those of the holiday of Pesach. Hallel D’Psukei
D’zimra, on the other hand, is what is recited when it comes to hidden miracles. It would be
inappropriate to say Hallel Hamitzri on Purim because there were no supernatural miracles that
occurred on that day. Instead, we say a Hallel that reflects the miracles of the day, namely we
read the megillah which makes no obvious mention of G-d or his divine intervention. The Rav
takes this one step further and suggests that the fact that we read the megillah as Hallel on Purim
teaches us that not only are we are required to recite Hallel and thank G-d for the open miracles,
but we are equally obligated to recognize and praise Him for the hidden and natural miracles.

While the redemption and miracles of Purim and Pesach are very much related, they still remain
quite different. The redemption of Pesach was a complete, irreversible one, while following the
redemption of Purim- 73X WAMWNX >72¥ *NOX. We were still under the control of Achashverosh.
Indeed, there are even halachik implications of this difference. For example, the Gemara?®
concludes that Purim is not considered a yom tov and therefore there is no prohibition of doing
work on Purim. Furthermore, the rejoicing on Purim applies only at the seudah, the festive meal
eaten on Purim day, but there is no mitzvah to rejoice the rest of the day27. Finally, while on
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Purim the mitzvah of rejoicing involves drinking and getting drunk, on yom tov there is a
prohibition against getting drunk?®. Rabbi Soloveitchik® explained that what accounts for these
differences, is that the redemption on Purim was not complete.

On Purim we begin learning about Pesach. On the one hand, Purim completes the message of
Pesach. We learn to recognize the hand of G-d that was so clear in the miracles of Pesach in the
ordinary miracles that take place each and every day. We take the recognition of G-d’s
revelation on Pesach to the next level, and see the “Pesach” in Purim. On the other hand, we
look to redemption of Pesach and realize that the redemption on Purim was not complete, and
that we continue to be in a situation of incomplete redemption to this day. By internalizing the
message of Pesach and Purim, and using it to strengthen our belief in G-d through a recognition
of His hand in everything, may we merit the coming of the final, complete redemption; one that
will be so great it will overshadow even the miracles of yetziat Mitzrayim.
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*» Days of Deliverance, Rabbi Joseph B. Soloveitchik, “The Joy of Purim”

What is strange is that we know the mitzvah of rejoicing is applicable not only to Purim, but to the Shalosh Regalim,

the Three Pilgrimage Festivals, as well. Yet we have never come across a law or norm that would require a person to
become drunk on Passover, Shavuot, or Sukkot. To the contrary, Maimonides emphasizes that we should not get
drunk on a festival...

Take into consideration Ahasuerus and his changing moods. He killed his beautiful queen at the suggestion of
Memucan, who was Haman (Megillah 12b). A few months later, he killed Haman at the suggestion of his new,
beautiful queen, Esther. He was unstable. No one could be confident that the next day he would not demote
Mordechai and appoint a new Haman. There was not sense of security. The miracle was incomplete. There was
hatzalah, salvation, but no ge’ullah, redemption.

That which happened on Pesach and Shavuot changed the people. On Pesach, the bondman became a freeman.
The people who were previously committed to the fleshpots of Egypt became an elected community, a covenantal
community. The same happened on Shavuot. On Sukkot, we portray the sojourn in the wilderness. Again, we are
celebrating the gradual change that came over the people... What happened on Pesach, Shavuot and Sukkot was
permanent. No galut, or exile, or political change; no Ahasuerus could undo what happened... What happened on
Purim was not of permanent nature. They were saved, of course. However, no one could guarantee that the next
day the same story would not repeat itself.

Of course, we have to celebrate the miracle. But there is no guarantee, no security. That is why Hazal did not
introduce the concept of simhah as it was recommended by the Torah Vis-a-vis the Three Festivals. Rather, they
introduced a different concept of simhah - gaiety, fun, which is just “acting” and is not sincere. The concept of lifnei
Hashem was not applied to Purim...

The victory is not final; the triumph is not decisive; a repetition possible. That is why we cannot equate the
celebration of Purim with simhat ha-regel, the joy of the Festival.
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